*THE STORY OF PACCEKA BUDDHA MATANGA*

by Sayagyi U Chit Tin

Ragan ca dosan ca pahaya noham
Sandal ayi t vana[ 1] samnyoj anani
Asant asam j i vi t asankhayarmhi

Eko care khaggavi sanakappo.

Leavi ng behi nd passion, hatred, and delusion, having torn the fetters

apart, not trenbling at (the tine of) the conplete destruction of

life,[2] one should wander solitary as a rhinoceros horn
Sutta-nipata, v. 74 [3]

This //gatha// (verse) was uttered by Arahats, including the Buddha,
on four separate occasions. It was Trst uttered by the Solitary Buddha
Mat anga and was only heard by him Then, following the tradition of
previ ous Paccekasanbuddhas (perfectly awakened solitary Buddhas), he spoke
the verse again at the Nandanmul aka mountain slope in the H mal ayas. Later
during the lifetime of Buddha Gotama, when Venerabl e Ananda requested him
the Lord hinself gave this verse. Finally, at the First Counci
(Sangayana), which was held three nonths after the G eat Denise
(Mahapari ni bbana) of the Buddha, five hundred Arahats were present as
Sangi ti karakas (recensionists of the Buddha's Teachi ngs), and Ashin Ananda
spoke this verse in answer to a question posed by the Pucchaka
(questioner) and convener of the Council, Ashin Maha-Kassapa. It has been
recited many times since then, notably at all the Councils up through the
Si xt h Buddhi st Council (or Synod) in Myanmar. At those Councils, the verse
was spoken in the presence of the Sangitikarakas.

Pacceka Buddha Matanga first spoke this verse as a solemn utterance
(udana) when he was filled with great joy (piti) after attaining the
know edge of solitary awakeni ng (pacceka-bodhi-nana). H's //piti// was so
great that this verse occurred to hi mspontaneously.

There is an ancient tradition in India of people turning their backs
on life as a househol der and taking up the life of an ascetic, carrying an
alms bowl for their food and retiring to the forest, especially to the
H mal ayas in northern India. There, they follow their creed and adopt
ascetic practices. This can happen whether the Teachi ngs of a Buddha are
available or not. If this is done during a period outside a Buddha-sasana,
ascetics who possess the right perfections (param) can attain the highest
know edge (nana), the Path and Fruition State of Arahatship (arahatta-
magga, arahatta-phala). They acconplish this through understanding the
Four Noble Truths, just as Fully Awakened Ones (or Teachi ng Buddhas,
Sanmmasanbuddhas) do. They are called Solitary Buddhas or Non-Teachi ng
Buddhas ( pacceka-buddhas). The difference between the two types of Buddhas
is that //Sammasanbuddhas// have devel oped their //param s// over a |onger
period of tinme.

Everyone who is to reach Arahatship nust develop the //param s// for
a certain tine. The shortest tine required is for a disciple of a Teaching
Buddha who attains Arahatship but no nore. "Geat" disciples (mha-
savakas) and the two | eading disciples (agga-savakas) of a Teachi ng Buddha
must work | onger. Pacceka Buddhas work |onger still. For Teachi ng Buddhas,
there are four levels of developing the //param s//. Qur teacher, Sayagyi
U Ba Khin, gave a table of these periods in his booklet //The Real Val ues
of True Buddhi st Meditation//:[4]

1. For Teachi ng Buddhas (Sammasanbuddhas):



(a) a Viriyadhi ka Buddha (one who has effort as the
predom nating factor): 16 incal cul ables of worl d-
cycl es (asa_kheyya, a unit followed by 140
ci phers) plus 1000, 000 worl d-cycl es (kappa),
(b) a Saddhadhi ka Buddha (with faith as the pre-
domi nating factor): 8 incal cul abl es of world-
cycl es plus 100, 000 worl d-cycl es,
(c) a Pannadhi ka Buddha (with wi sdom as the
predom nating factor): 4 incal cul abl es of
wor | d-cycl es plus 100, 000 worl d-cycl es.

2. For Pacceka Buddhas: 2 incal cul abl es of world-cycles
pl us 100, 000 worl d-cycl es.

3. For an Agga-savaka (a | eading disciple of a Teachi ng Buddha):
1 incal cul able of world-cycles plus 100, 000 worl d-cycl es.

4. For a Maha-savaka (a great disciple of a Teaching Buddha):
100, 000 worl d-cycl es.

5. For an Arahat: 100 to 1,000 world-cycles.

Pacceka Buddha Matanga[5] was the | ast Pacceka Buddha to appear
bef ore the Teachi ng Buddha Gotama. The residents of Raj agaha who of fered
him al ms food each day could not have known all the details of the
attai nments he had acconplished. They only saw peace and serenity in his
face. That was sufficient for themto want to pay respects to himand
of fer himthe best food they had before they ate thensel ves.

Pacceka Buddha Matanga resided in a cave in the Pandava foothil
near Raj agaha. Fromthere, he went on his alnms rounds to Rajagaha and the
surrounding villages, one after the other. Hi s boundl ess conpassi on and
boudl ness //metta// led himto make al ms rounds regularly through the
residential areas of Rajagaha for the benefit and gain of many. Pacceka
Buddha Matanga, like all Solitary Buddhas and Teachi ng Buddhas, had
realized the Four Noble Truths on his own, without a teacher to show him
t he way. Pacceka Buddhas, however, do not devel op the perfections for a
| ong enough period to be able to teach others the Path to Awakening, so he
was not able to lead others to the truth he had realized.

Pacceka Buddhas enjoy the attainnent of the Fruition State (phal a-
sammapatti) at tines and at other tines they enter the attai nment of
cessation or suppression (nirodha). Even though they are in the world,

there will be no knowl edge in the human world of the Paths and Fruition
States. This is because they will only live when there is no Buddha-
sasana.

One day, Pacceka Buddha Mat anga cane out of the cessation state
(nirodha) and on regaining the use of his senses he heard Deva voi ces
saying, "Sir, sir, a future Buddha has been born in the world." These
Devas had conme to the human world to worship, venerate, and honour the
Bodhi satt a.

Pacceka Buddha Matanga had the ability to see into the future
(anagat ansa-nana). If he had used this ability before going into the
cessation state, he would have realized that twenty-nine years later to
t he day, the future Teachi ng Buddha, now born as the Bodhi satta
Si ddhatt ha, would cone to the very spot where he was. Like him Siddhattha
woul d go on alnms round in the city of Rajagaha and would return to that
very place to eat the norning alns food given by the same residents of
Raj agaha and the surrounding villages who gave to him



The day that the Bodhisatta Siddhattha was born there were thrirt-
two marvels in the world. Summer was over and the rains would soon cone.
Wth the thirty-two marvels, trees bore flowers out of season, etc., and
t he Hi nmal ayas were very beautiful. Pacceka Buddha Matanga did not see al
this because he had entered the cessation state for seven days; all his
senses were surpressed and seal ed, and his body would be rigid until the
predet ermi ned period was over.

When he heard the voices of the Devas, Pacceka Buddha Matanga
reflected, "A Bodhisatta has been born. He will be the future Buddha.
/] Sadhu, sadhu, sadhu//." He saw that the worlds of the Devas, Brahnas,
and humans were filled with joy. Then he used his supernornmal nental
powers (abhinna) to see when his own |life would come to an end. He found
that he would attain Parini bbana that sanme day. So he went through the air
to the mountain named Mahapapata, a nountain in the Hi nmal ayas where al
Pacceka Buddhas attain Parini bbana.

The Burnmese conmentator describes the scene as foll ows: Pacceka
Buddha Matanga realized that he was the | ast of the Pacceka Buddhas before
t he Sammasanbuddha Gotama appeared in the world. He saw that he would no
| onger be in the world when the future Buddha cane, so he directed his
t houghts towards the destruction of his own [ife. Then he left the cave
where he had resided for many years with the support of the residents of
Raj agaha. He had no attachnent to his supporters or to his cave. (oing
t hrough the air, he passed over Rajagaha, which is surrounded by five
nmount ai ns; he went over all of Migadha, headed for the north into the
H mal ayas. He went past seven mountain ranges to the Gandhanadana nount ain
range where the Nandanul aka (or Nandanu) nountain slope is found. On that
sl ope there are three caves: the gol den cave (Suvanna-guha), the ruby (or
jewel) cave (Mani-guha), and the silver cave (Rajata-guha). Pacceka Buddha
Mat anga chose the ruby cave in the niddl e where the Manjusaka Deva tree
grows at the entrance. There, he descended fromthe air, keeping in mnd
"Al'l conditioned states are transient, inmpermanent, //anicca, anicca,
aniccal// ...," as he saw the withered flowers of the Manjusaka tree that
had fallen all around it |ike a huge carpet.

Pacceka Buddha Matanga remenbered that this was the place where in
the past all the Pacceka Buddhas living in the world assenbled on full-
nmoon days and new noon days. At such tinmes, they enjoyed the attai nment of
the Fruition State (phal a-sanmapatti) or of cessation (nirodha-sammpatti)
t oget her. Wien a new Pacceka Buddha cane, he would take the last of the
prepared seats because the Pacceka Buddhas were seated according to
seniority. Wien the predeternined period of going into states was up, the
el dest of the Pacceka Buddhas woul d ask the newWy arrived Pacceka Buddha
to explain how he attained solitary know edge (pacceka-nana) and he woul d
expl ain how he did so and woul d repeat the solemm utterance (udana) he
made on attaining full awakening.

When Pacceka Buddha Mat anga appeared in the world, there were no
ot her Pacceka Buddhas, but he kept the tradition by coming to this place
and speaking his verse alone. This was the second time that he spoke that
verse. Wien he canme back after |earning about the birth of the future
Teachi ng Buddha, he had come for the last tine. It was tine for himto
followin the footsteps of the previous Pacceka Buddhas. Although the
actual footsteps had di sappeared due to the wind, rain, and snow, they
were still clear to himin his mnd, and he foll owed the footsteps and
approached a large, flat rock. He took the string of bones mixed with
fragnents of worn pieces of yellow robe of the Pacceka Buddha who had
entered conpl ete extinction before himand threw theminto the nearby
precipice.[6] Then he lay down on the flat rock

As a Pacceka Buddha, Matanga had elimnminated all craving. He had no
craving for continued exi stence (bhava). He had no craving for anything.



What ever he did was in accordance with what should be done. There was no
reaction in himas he always possessed functional consciousness (kiriya-
citta), states of consciousness that do not give future results. There
woul d be no nore birth for him When the |ight of a candle is

extingui shed, it disappears with no trace. W cannot say it has gone here
or there. The same is true when the Pacceka Buddhas pass away into the
sphere of N bbana w thout a residue of substratum They pass away after
entering the concentration of the fire el enent (tejo-dhatu-samadhi). In
this way, their bodies are consumed by fire.

Sayagyi U Chit Tin

FOOTNOTES:
[1] PTS edition: //sandal ayitva//.

[2] "... the dissolution of life [= the conplete destruction of life]
nmeans passi ng away, the breaking up of the nmind; and not being frightened
by this dissolution of life because of the fact that [the speaker] has
elimnated the desire for life, in this way up till then having shown to
hi nsel f the sphere of N bbana with a residue of substratum at the end of
the verse he passed away into the sphere of Ni bbana w thout a residue of
substratum” Sn-a 129,12. W use the translation by R a Kl oppenborg, //The
Paccekabuddha// (Leiden: E.J. Brill, 1974), p. 124, n. 163.

[3] W use the translation by K R Norman, GD

[4] See //Dhanma Texts// (Dhamma Texts Series 1, revised ed., 1991), pp
60f. See also //The Comi ng Buddha Ariya Metteyya// (Dhamradana Series 7,
1988), pp. 1-4 (references to Pali comrentaries are given in the notes).

[5] Details concerning Pacceka Buddha Matanga are taken froma text in the
Myanmar | anguage by Ashin Winnasiri, a Pali scholar of Myanmar. The text
was published in //Dhanmaransi Buddhi st Magazine//, n 15, March 1991

[6] R a Kl oppenborg's statement (op. cit., p. 56) that Matanga went to
Mount Mahapapata "the mountain fromwhich //paccekabuddhas// can enter
final nibbana by throw ng thensel ves down fromthe rock"” seens inaccurate.
It is the bones of the |ast Pacceka Buddha to enter final N bbana that are
t hrown down fromthe rock. According to Sn-a 128f., it is at this nonent
that he repeated his solem utterance.
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