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DA Dirgha-agama (at T 1)

DA? Dirgha-agama (preserved in Sanskrit fragments)
D Derge edition
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EA Ekottarika-agama (at T 125)

MA Madhyama-agama (at T 26)

MN Majjhima-nikdya

Ps Paparicasdadanr

Q Peking edition

SA Samyukta-dgama (at T 99)

SA?  ‘other' Samyukta-3gama (at T 100)

SHT Il see Waldschmidt 1971

SHT IX see Bechert 2004

Se Siamese edition

SN Samyutta-nikaya

SN? Sagathavagga of the Samyutta-nikaya, new PTS edition by Somaratne (1998)
Spk-pt SarafthappakasinFpuranatika (subcommentary on S)
T Taisho

Vibh Vibhariga

Vin Vinaya
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Comparative Notes on the Madhyamagama
Analayo 2006

Abstract:

The present paper offers a survey of some feabfréise Madhyamasagama based on a
comparison with its extant parallels. After taking matters related to the structure of the
Madhyamaaggamacollection, selected passages frbadhyamaizgamadiscourses will be
examined in order to show the importance of pla¢ihrgdifferent versions of a discourse,
preserved in Chinese andlifand at times also in Sanskrit or Tibetan) digeside, in order
to ascertain the implications of certain passageista avoid being misled by transmission
or translation errors.

According to the information that has come dowmisptheMadhyamaagamacollection
was translated towards the end of the fourth cgntio Chinese under the leadership of the
Kashmirian monk Gautama Sghadeva. The translation was based on a writterc Ind
original read aloud by Sggharaka, another Kashmirian monk, and was transcribeth&y
monk Dao-ciifi%%, with the assistance ofilbio and King-hua, % #F and’#[~.** The

101 and with

Indian original used for this translation appeasshave been in a &krit,
considerable probability stems from a Sativadatradition®?

The Madhyamaisgama collection contains altogether two-hundred-andatydwo
discourse, which are assigned to eighteen chapiash of these chapters contains a
minimum of ten discourses, though a few chapterge heonsiderably more. Itsak
counterpart, theMajjhima-nikazya, contains one-hundred-fifty-two discourses in effib
chapters, arranged into fourteen chapters withdisnourses each and one chapter with
twelve discourses. Hence, in spite of some vanatithe principle of ten discourses per
chapter could be an original characteristic of bmmlections, a grouping principle that is in

fact recurrent in Buddhist literature.

YOT | 809twe: ifp LIRS YRFIPIA, T COHAMBRIE, BNV PR, Y % g R 1
(with aZ¢ variant reading for the last ?ﬁ

1%10n the language of thladhyamaisgama manuscript cf. Bapat 1969: 5; Enomoto 1986: 20 wod
Hintber 1982: 250.

1920n the school affiliation of thladhyamaggamacf. Mayeda 1985: 98 and Minh Chau 1991: 27. Enomot
1984: 198 explains that thdadhyamaggamatranslated into Chinese probably represents thigestaof
three versions of this collection, the second efttiree being the version preserved in some oCtwral
Asian Sanskrit fragments and the third version dp&vhat is found irsitra quotations in later works.
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Regarding the chapter division in the two collessipfour chapters in th®ladhyama-
agamaand theMajjhima-nikzya share the same headings and also have severalidisso
in common. These are the chapters on kings, onniret) on expositionsv{phalga), and
on pairs; chapters that occur, however, at diffeaces in the two collectiort4 Two
Chinese discourse from the chapter on kings; fdun€se discourses from the chapter on
Brahmins and from the chapter on pairs; and ninmé&3e discourses from the chapter on
expositions have a parallel in the#liRrquivalent chapter.

Figure 1:

Discourse parallels in similarly entitiddadhyamaggamaandMajjhima-nikaya chapters

Chapters: [ = fii Rk i ELE 53 B, i
o MA 162 / MN 140 o
MA 163/ MN 137
MA 150/ MN 96 | MA 164/ MN 138 | MA 182/ MN 39
Discourses: | MA63/MN 81| MA 151/MN 93 | MA 165/ MN 133 | MA 183/ MN 40
MA 67/MN 83| MA 152/MN99 | MA 166 / MN 134 | MA 184 / MN 32

MA 161/ MN 91

MA 167 / MN 132

MA 185/ MN 31

MA 169 / MN 139
MA 170/ MN 135
MA 171/ MN 136

During the progress of my research, it has beesilplesto update the identification of
parallels betweemMadhyamaagamaand Majjhima-nikzya discourses noted in Akanuma
1990. | differ from Akanuma in regard toAM28; MA 86; MA 106 and M\ 168. Akanuma
1990: 171 lists M 28 as a parallel to MN 143. ButAM28 agrees with SN 55.26 at SN V
380 as regardsa8putta’s instructions to Aathapi|[lika, and in having Afthapilllika
recover, while in MN 143 he passes away and theuictions he receives are also different.
Hence, MA 28 is better reckoned a parallel to SN 55.26. Aikaa 1990: 171 lists I 86 as
a parallel to MN 148. In M 86, Ananda asks the Buddha how to instruct a group ohgo

193 The @" chapter in thevladhyamadgama the chapter on sayings "connected with kings#(j ), has a
counterpart in the ®chapter in theMajjhima-nikiya, the Rgja-vagga The 13' chapter in theMadhyama-
agama the chapter on "Brahmins’;zt(ifﬁ[l,), has its counterpart in tierghma a-vagga the 18" chapter in
the Majjhima-nikzya. The 1% chapter in theMadhyamaagama the chapter on "expositionst:(t ;3 ﬁ}[]#,)
has its counterpart in thébha 'ga-vagga the 14" chapter in thévlajjhima-nikaya. The 1%' chapter in the
Madhyamaagama the chapter on "pairs"‘%rﬁ[l,), has a counterpart in théahayamaka-vaggathe 4
chapter in théMajjhima-nikzya. Cf. also Yin-shun 1983: 707.



monks. The Buddha responds by discussing the figeegates, the six senses, dependent
origination, the four establishings of mindfulnetise four right efforts, the four ways to
power and a whole range of other topics. In contindMN 148 Ananda does not occur at
all and the topic of the discourse are only thessinses. Thus, M86 and MN 148 differ to
such a degree that they cannot be reckoned paralleghnuma 1990: 169 listsM168 as a
parallel to MN 120. Yet, closer examination showattthe two discourses differ consid-
erably from each other, as MN 120 describes howeatah aspiration can lead to various
rebirths, while MA 168 describes how jha practice leads to the Brafirworlds. This
makes it improbable that the two discourses stewmm fthe same original and can be
reckoned as proper 'parallels’, as in spite of lanmty of topic they seem to go back to
different occasions. The same applies also fo M6 (and T 56), which Akanuma 1990:
163 lists as parallels to MN 1. Closer inspectitvovgs that whereas MN 1 discusses
worldling, disciple in higher traininggrahant andtathigata, MA 106 and T 56 discuss two
types of recluses/Brahmins and the Buddha. Theyenamdifferent location for the
discourse and differ from MN 1 in not discussiMipbana, and in not concluding with the
monks failing to delight in the exposition. In coadt, FA 44.6 agrees with MN 1 on the
above points. Therefore, M106 and T 56 also do no seem to qualify for b@agllels in
the proper sense. Thus, | would concludad BB and MA 86 are definitely not parallels to
Majjhima-nikayadiscourses; and in the case 0oAM06 and M\ 168 | have strong doubts if
these should be reckoned as 'parallels’. In additidhe parallels recognized by Akanuma,
MA 29 is a parallel to MN &*and MA 208 is a parallel to MN 79.

Thus, according to my reckoning ninety-fivMajjhima-nikiya discourses have
counterparts in théVladhyamaagama which, as twoMadhyamaagama discourses are
counterparts to a singlelajjhima-nikiya discours€® count up to ninety-six discourses.
These parallels are arranged in the two collectiommather different ways. This difference
in arrangement can best be illustrated by placirgMajjhima-nikaya discourses in the
order their parallels occupy in tidadhyamazgama as done in figure 2. Even a cursory
glance at figure 2 shows the extent to which tih@rgement of discourses differs in the two
collections. These differences support the imposestiat the location of the discourses was
the outcome of a process specific to each of thee dallections, though the similarities
exhibited in figure 1 could be the remnants of mown starting-point®®

% See Yin-shun 1983: 709.

195MA 107 and M\ 108 are both parallels to MN 17.

1% a similar vein, in regard to ti®a lyutta-nikiya and Sa_lyuktadgamacollections Glass 2006: 6 comes
to the conclusion that while the "shared principle arrangement is likely to be very old, important
differences between the content and arrangemetiteoextant versions show that they followed separat
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Figure 2:
Majjhima-nikzya discourses arranged in the sequence of Madhyamaagamaparallels

MA chapters: MN discourses:

'chapter] - - - - - - - - 28 2

2%chapter| - - - et - - - - 10f -

3Ychapter| - - - - - 69" o7 g" 28" 147

4" chapter| 123° - 1240 - - - - - - -

5" chapter - - - - - - - - - - - - - - -
6"chapter| - - - - - 8r' 130" - - g3+ - - .
7"chapter| 128" - - 108" - 68" 49" 127 - 19" - - - nu3d -
8"chapter| 5" R T LU - | - ™ - -

9"chapter| - 10" 13" 14" 20" 219" 11" - 6" -

10"chaptey 17" 17" - - - - - - 18 -

11" chapter - - - - - - - - - - - - -
11"chapter; - 50" 82" 5" - - - - - - - -
12"chapter] - - 107" 108" 27" - - - 96" 93¢

12"chapter 99" 75" - - - - - - - 9ft

13"chapter 140" 137" 138" 133 134" 1327 - 139" 135" 136"

14"chapter] - 126" 45" 46" - - 28" 78" 1429 115"

15"chaptey 39" 40" 329 31 47 112" - 11 121 122¢

16"chaptey 66" 21 65" 70" 104" - 128" 129" 22 38"

17"chapter - 54" 26" 64" 16" 77" 79" 80" 44" 43¢

18"chaptey 90" 89" 88" - 87" 59 . - - 63¢ -

A structural similarity can be found in the crosagition relationship between the middle
collections and the numerical collections. The petage ofAl |guttara-nikzya parallels to
Madhyamaggamadiscourses is almost the same as the percentag&oatfarikacagama
parallels taViajjhima-nikaya discourses®’

Another pattern of similarity can be found in redatto the (Mila-)Sanastivada Dirgha-
agamacollection, preserved in Sanskrit fragments, asninaber of parallels tMajjhima-
nikaya discourses found in thiBirgha-zgama collection corresponds to the number of
parallels taDigha-nikaya discourses found in tiHdadhyamaagama both being ten, as can
be seen in figure 3 belotk? In spite of this parallelism, a closer look atiig 3 shows that
the actual order in which these parallels occubath cases does not seem to follow a
specific pattern, nor do these two sets of tenligdsappear to be related to each other.

developments". Norman 1992: 40 explains that "#wss... had the same names for the groups of, texts
were not ... in general agreement about their cister the order of the contents”.

197 A survey of the parallels noted by Akanuma 199@57suggests that about 37% of the discoursesein th
Madhyamaagamacollection have a parallel in th&guttara-nikiya; while about 35% of the dis courses
found in theMajjhima-nikaya have a partial or a full parallel in thgkottarikagdgama(the second figure is
based on my own research iM@ajjhima-nikazya parallels).

198 Of these terDirgha<igamadiscourses, eight do not appear to have a paiallehy of the four Chinese
Agamas Only DA? 11 has anigamaparallel, which is & 31.1; while DA? 12 has a parallel in an individual
translation outside of thégamas T 757.




Figure 3:1%°
Parallels to DNdiscourses found in Mand parallels to B? discourses found in MN
Digha-nikiya | Madhyamazgama Skt. Dirgha-agama | Majjhima-nikaya
DN 15 MA 97 DA® 7 MN 60°
To DN 17 MA 68 DA’ 10 MN 105 sum
up, DN 21 MA 134 DA® 11 MN 4 the
DN 22 MA 98 DA% 12 MN 12
DN 23 MA 71 DA 17 MN 102
DN 25 MA 104 DA® 19 MN 95
DN 26 MA 70 DA? 20 MN 36
DN 27 MA 154 DA% 21 MN 85
DN 30 MA 59 DA? 22 MN 100
DN 31 MA 135 DA% 43 MN 55

patterns of similarity that can be discerned are:

1) The percentage dfladhyamaggama parallels in theAllguttara-nikzya mirrors the
percentage dflajjhima-nikaya parallels found in th&kottarikatgama

MA < AN=MN - EA
2) The number of Madhyantgama parallels in the iBha-nikiya is the same as the
number of Majjhima-nikya parallels in the Sanskritiighaagama collection.

MA = DN=MN - DA?

While it cannot be excluded that such similaritee® a product of chance, they are
striking enough and one would not expect to conmresscsuch similarities unless the basic
four-fold division into fouNikayasor Agamasstems from a common sourte.

The supposition that th&ladhyamazgama and the Majjhima-nikzya stem from a
common starting point is also a prominent imprassio be gained when individual
discourses in these two collections are compareshth other. It is quite amazing to find

that the version of a discourse recited and writtewn perhaps four centuries after the

199 The second part of this table has been adopted ftartmann 2004: 126-127.

19 Hartmann 2000: 365 note 20 indicates that thitiieation still needs to be corroborated.

1 \While Bechert 1991: 9 believes that "the compilasi available to us hardly go back to any Adglamas’,
but originated as the result of local applicatiohshe same principles of organisation”, suggestirzg the
similarities among the extant collections then diéa the erroneous assumption that there might baee
an original form of the corpus as a whole"; Norni@89: 33 suggests that "probably ... from the estrli
period of Buddhism the collection of sermons waglenan the basis" of these four basic groups, which
"was probably the beginning of the systembbifillakas(‘reciters'), who shared out the recitation of the
various sections of the Buddha's teaching amongndbt/es". Prasad 1985: 137 comments on the
arrangement of discourses in the canons of vasoheols that "the criteria for such distributionrevelear
but the discourses are by nature such that thésfysatore than a single criteria. In [the] courddime the
position of those discourses ... changed in diffesehools".
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Buddha's passing away by Sri Lankan monks can belasely similat*?even in small
circumstantial details, to a discourse handed diwna different Buddhist school and
translated another four centuries later into Chenég times, such similarities even involve
sharing the same mistakes. Yet, at the same tiere #re undeniably quite a number of
differences and variations, as is only to be exqukof orally transmitted material.

Another striking impression that can be gained framcomparative study of the
Madhyamaaggamais the relatively high quality of its translatiohhough this translation
still falls into the early phase of translationigity in China, on reading this collection one
gets the strong impression that the team aroundgBadeva knew what they were doing
and endeavoured to render the Indic text at thspasal to the best of their abilities. Thus,
the Madhyamaagamacollection is certainly a good instance to corr@terthe statement
made Lancaster (1979: 224) that "in the Chines®rcame have an invaluable source of
evidence ... with some assurance that those ttanslenew their craft and practiced it with
vigour and accuracy". Thus, as de Jong (1968: dH)tp out, "no student of Buddhism,
even if he is interested only in Indian Buddhisman meglect the enormous corpus of
Chinese translations".

Nevertheless, translation errors inevitably ocalyreand a description of what appear to be
such errors, together with what may be transmissioors that affected either the Chinese

version or its Bli parallel, will be the theme of the remaindemay presentation.

The first example | would like to take up stemanirthe&i= 5%, the 14" discourse in the
Madhyamaaggama This discourse records an instruction given leyBddha to his son. As
part of this instruction, the Buddha tells his $bat he should refrain from a bodily action

that is "pure"*3

and at the same time unwholesome and resultsflintiah; whereas a
bodily action that is "not pure” but at the sanmmaetiis wholesome and does not result in

suffering can be undertaken.

1) TSRS - JED - R PRI ROh i,
TN GO - LY o HEGOA gy | 1S

This presentation is surprising, since to qualifyaation as wholesome and at the same

112 Regarding the date of the Buddha's passing awey,résearch collected in Bechert 1995 suggests a
reasonable date to be approximately 400 B.C. (aflgw latitude of +/- twenty years).

1131 ¢vi 1896: 480 rendersi in the present context as "pur".

M4MA 14 at T | 436¢L

U5 MA 14 at T | 436¢4.



time as impure seems contradictory. Minh Chau (1991 and 132) suggests that the
charactensl in this context could refer to actions that arertpissible” according to the
monastic code of discipline but have unwholesonseltg, as opposed to actions that are
not permissible but that have wholesome resultsthde concludes that this instruction
allows a more liberal attitude towards the intetaiien of monastic regulations. Minh
Chau's reasonable attempt to make sense out gidbgage by assuming thdtmay have

a meaning different from its more usual meanind'mirity" receives support from the
Chinese-Sanskrit dictionary compiled by Hirakaw@9@: 728), who in addition téuddha,
suddhi, parsuddhi, viuddhi, parsodhayati,subha, vyavadna, prasanna, vimalalso lists
kalpika, "proper", andckalpa "proper, practicable, feasible, possible", asivajents fori=.

A problem with Minh Chau's interpretation, howeverthat according to the instruction for
a past bodily action in thg> 7% a "permissible" 1) bodily deed should be confessed,
while a "not permissible” 1 151) bodily deed leads to the arising of joYThis statement
makes no sense, since for a "permissible” bodigdddere would be no need for confes-
sion. In fact, the idea to give precedence to &theelfare over the requirements of moral
conduct belongs to a later phase of Buddhist thbagt does not yet seem to be found in
the early discourses.

The £ 7% of the Madhyamaagamahas a parallel in thdmbala [ hikarahulowida-
sutta of the Majjhima-nikaya. The corresponding passage in thei Rersion reads dif-
ferently, since it does not envisage that a boadion could be pure and unwholesome at
the same time, but simply classifies such an unedarhe bodily deed as a deed that results
in affliction.’*’ The same is also the case for another paralléhegit=. 5= found in the
(Mala-)Sanastivada Vinayavibhalga, preserved in Chinese and Tibetdf.A sitra
quotation from the present discourse in yakhyayukti-‘7ka, preserved in TibetaH? and
a paraphrase of the present passage iSrihekablimi, agree with the # discourse and
the Vinayavibhalga version that the present instructions are to mefiem a bodily deed
that is harmful and unwholesorff@,without envisaging that such a deed could be meetto
as pure.

In fact, if the instruction to #ulahad offered such an ambivalent instruction, onelavou

Y8 MA 14 at T | 43627
U7MN 61 at MN | 4159: akusalal ida’l kayakammal dukkhudraya dukkhavigkal .
HOT 1442 at T XX 761ar £L7# 91, fLE @K, {264 S8k £15. D 'dul ba cha217a% or Qje 201a:
bdag dang gzhan la gnod par 'gyur ba mi dge(Baba'i) sdug bsngal 'byung ba rnam par smin pa sdug
bsngal ba
Qsems tsamila: gnod pa dang Idan pa mi dge ba sdug bsngal 'byandang
20T 1579 at T XXX 4056 [ HE =1 4441 T Foor Shukla 1973: 585 vyabhadhika | ... atmano i parasya
va akwalall.

119
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not expect it to feature among Kingdka's explicit recommendations, a choice that might
well be due to the straightforward and practichlae instruction given in this discour§g.

A king would quite probably not recommend a disseuthat enjoins doing what is not
permitted because one believes it to be wholesdihes, it seems that this part of the
Madhyamaagamaversion might have suffered from a translation re/®aich an error could
have occurred due to misinterpretingandhiin the Indic original to imply that a particular
word has, or else does not have, the negativexpaefiA similar error can be found in the
194" discourse of thMadhyamaagama*®?and Karashima (1992: 263) notes the occur-
rence of this type of error in Dharmara&'s translation of thBaddharmapu [ larika-sitra,

confirming that such mistakes did take place.

The next example is related to the translation ir@otogy employed in thdMadhyama-
agama taken from the J8discourse, thekpaﬁ:i. This discourse refers to a forest dweller,
arafiaka/aralyaka in a way that seems to be quite unique in Medhyamasgama
collection, namely ad5 j;'[,123instead of the more usual rendering of the sam&éas
thing", 2. 91.'* This variation from the usualladhyamaagamatranslation vocabulary is
interesting in so far as the transcriptidhigi ¥, occurs with considerable frequency in the
Ekottarikaggama'?® This detail thus could be of relevance to theti@ship between the
translations of these two discourse collectionse Titlentity of the translator of the
Ekottarikatgamais not an unequivocal matter, since it is notrehticlear if the translation
now extant in Chinese has only been revised by &aatSa ghadeva, or whether it is an
actual retranslation undertaken by him, a retraiosiathat then replaced Dharman@sd
earlier translationt?®

A problem with this suggestion is that in geneha translation terminology in these two
collections differs considerably, and that to saohextent that makes it difficult to assume

how the two collections could have been translateder the same person.

21 This recommendation refers to théghulovida, "spoken by the Blessed One, the Buddha, conagrnin
falsehood" musi vadarl adhigichya bhagavatbudhena bésite, cf. Hultzsch 1925: 173.

122 Cf, below quote number 13 (M194).

2 MA 25 at T | 45420

124 Noted by Minh Chau 1991: 327 as the standdadhyamaggamarendering formrafifia

15Cf. e.g. A 125 at T Il 569c4; EA 12.6 at T Il 57025, EA 13.1 at T |l 571k EA 25.6 at T |l
633hi6; EA 37.3at T Il 7118 EA 38.6 at T Il 7215 EA 39.10 at T Il 734g EA 49.2 at T |l 795ze.

126 The = =it | T 2145 at T LV 71bo; the 55| 14, T 2146at T LV 1279, the &5 15, T 2153
at T LV 422ts; and thefif|7 B4k, T 2154 at T LV 51115, attribute theEkottarikagagamatranslation to
Dharmanang while according to thefft = g5, T 2034 at T XLIX 708 Gautama Saghadeva
retranslated th&kottarikadgama cf. also Analayo 2006 Bagchi 1927: 159 and 337; Enomoto 1986: 19;
Lamotte 1967: 105; LU 1963: 242; Mayeda 1985: M¥2jdschmidt 1980: 169 note 168; and Yin-shun
1983: 93.



It is also not clear on what Gautama $hadeva would have based such a retranslation,
since whereas in the case of ladhyamaigamahis translation was based on a written
original, Dharmanandtranslated theEkottarikaggama based on an original he had
memorized?” and there is no indication that Gautama§aadeva had also memorized
this collection or had otherwise access to an aigcorresponding to what Dharmanand
had committed to memory.

Nevertheless, the occurrence of the témifi ¥, in theMadhyamaagamapoints to some
form of relationship between the translation ofsitéwo collections, in fact we know that
Dharmananthad earlier also translatedvladhyamaagamainto Chinese, though it seems
that this translation was subsequently lost. Thesgmt finding thus leaves open the
possibility, suggested by LU (1963: 242), that soaiethe renderings employed by
Dharmanant in his earlier Madhyamaagama translation were re-employed in
Sa lghadeva'éMadhyamaggamatranslation.

The next example | would like to take up appearse@ simple translation error, found in
the 28" discourse in thdladhyamaagama the & "I, In a description of proper be-
haviour for monks in regard to seats, this dise@unstructs that one should not encroach
on elder monks and younger monks should not bddsdt, 5.

2) TP L e PBRBL o T

That when taking a seat one should not incommodier ehonks is certainly reasonable,
but why there should be any scolding of younger ksois less easy to understand.
According to the Rli parallel, theGulissini-suttg the instruction in the present case it to
not "keep off* young monks from their seatsave ca bhikkih na asanena
pa_libahissimi.*?° This suggests the possibility of a translatiomenvhich could have hap-

pened due to mistakinga libahati/pratibadhate "to keep off", forpa libhasati/pratr
bhaate "to retaliate”.

The next discourse in tHdadhyamaggama the 7%= ¢ 4R5%, describes a visit paid by
Sariputta to a Brahmin. According to thadhyamaigama discourse, when d&iputta
arrived he found that this Brahmin was outsideisfhouse by the side of a spring and was

12772145 at T LV 10bs.
128\ A 26 at T | 4556.
129 \MIN 69 at MN | 46918.
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“inflicting pain on the resident people”.
3) MERIEIRIGE FH1 o = PUISE I 10

In this case, too, a translation error appearsawe hhappened. According to thaliP
parallel, theDhanafjni-suttg when Griputta arrived this Brahmin was at his cowshed
getting his cows milkedgavo galllhe dofapeti** The idea of "inflicting pain";| it
could to be due to a mistaking dfluh, "to milk", for vdru, "to harm" or "to hurt". The
occurrence of "resident peoplé‘F'jf«J, is less easily explainable, though perhaps tka id
that someone is being harmed or hurt might have tleda misinterpretation of
gol 1 1ha/gallha, "cow-pen”, forgotta/gotra "clan”. Alternatively, the reference to the
"resident people” could be a gloss introduced leyttanslator.

A mistaking ofvduh for vdru could occur more easily in a#@Rrit in which, like in Rili,
the two forms are not distinguishable by the o@nre of amr in the latter, whereas such a
mistaking would seem less probable in Sanskrit.sTlhis translation error would support

the assumption that the original used for transtptheMadhyamaggamawas in a Pakrit.

These few examples already show the importancetudlymg the early discourses in
conjunction, in the sense of reading the differegrsions available alongside each other.
This is certainly the case in both ways, that @, only does a reading of Madhyama-
agamadiscourse benefit from examining italiPparallel, but similarly a reading of aalP
discourse benefits from an examination of its Cséneounterpart? This is because errors
are not only to due translation, but can also leeotitcome of lapses of memory during oral
transmission. An example for this potential canfbend in the 6% discourse in the
Madhyamaagama the #1365, This discourse describes a situation where thado
Buddha Kassapa sent some of his monks to the taiusee of his supporters in order to
procure grass for thatching his roof. When the nsoaukive, the supporter himself was out
and only his blind parents were at home. Ta&Jlhyamaigamaversion reports that the
blind parents asked who had come, and the monksddpy explaining who they are.

4) TR e I LS BT e R AL T 1

BOMA 27 at T | 4568,

131 MN 97 at MN 11 1862 (B&-MN 11 396 and $MN |l 624 readdizhapeti).

132 A survey of examples for this potential of the @sedgamascan be found in Aalayo 2005.
¥ Ma 63 at T | 5024,



The Rili version of this exchange differs in so far asejports that the monks addressed
the blind parents with the word "sisterbhagini ** According to the Madhyama-
agamaversion, however, they instead used the addfés&, corresponding taiyas-
mantayusmant a respectful form of address regularly used ferréo monks, but also
appropriate towards elders in general. In a pat@rsociety like ancient India, where the
wife played a subordinate role comparable to ass®/N” one would not expect that monks
who speak to a couple would only address the wosathat the form of address given in
theMadhyamaagamais clearly the preferable reading.

My next example is from the ¥&discourse in théladhyamaggama the ?’Jiﬁ%fé”ﬁiﬁ,
and its parallel in th&rahmanimantaika-sutta This discourse describes an encounter
between the Buddha and a conceited Bighwino mistakenly thought himself to be eternal.
In order to dispel this deluded assumption of Brahime Buddha pointed out that he knew
where Brahra had come from and where Brafrwas going to, thereby showing that
Brahmi's present existence was far from being eternal.

B) [AE o FYANb ey - BriE g | 1%

In the Brahmanimantalika-suttg however, the Buddha told Brahnthat he knew
Brahma's destiny and "splendoutte aha !, Brahme, gatifica panpami jutifica pajinami.**’
The occurrence glti, "splendour”, is puzzling, since though the Buddiwald know all
about Brahra, and therewith also all that is to be known abBrtahni@'s splendour, to
display such knowledge would not be as effectivdhallenge to Brahiis belief in being
eternal as thdladhyamaagamaversion's proposal that the Buddha knew where B#ah
was going to. Knowledge of where Brafimas going to would indeed undermine Braham
belief in being eternal, whereas knowledge of Bralkraplendour would not seem to be so
pertinent to the point at stake in the presentesdnt

The Madhyamaggamaversion receives support from a variant readingiéoin the PTS
and the Sinhalese edition, which reausi, "passing away** In view of the context this

4 MN 81 at MN 1 5325,
135\/on Hiniuiber 1993: 102 draws attention to Vin IV,2where a mother-in-law addresses her daughter-in-
law with je, an address elsewhere used to address a femade clae.g. MN 21 at MN | 128. This form
of address reflects the low social position of agtder-in-law in the household of her in-laws. Hard990:
1 explains that in ancient India a married womélifs was spent in complete subservience to heband
and his parents. She was allowed little authotitycane and no part in public activities."
*MA 78 at T | 548a.
T MN 49 at MN | 328&s5.
138 PpTS edition at MN | 557 and®®IN | 768 note 5; cf. alséiorner 1967: 391 note 5, who comments that
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appears to be the preferable reading. In this WeMadhyamaisgamaversion helps us to
decide in favour of a reading found only as a varia the Rli editions.

An aspect of the early discourses that shows ceraide variations between different
versions of the same discourse is the title. Toisat only the case for versions from dif-
ferent reciter traditions, since even betweal Pditions of the same discourse a con-
siderable degree of variation can be found in kdar titles. In theMajjhima-nikzya
collection, for example, more than ten discoursageha substantially different title in
another Bli edition.**

In view of such variations, it is not surprisingtlat times the title of Mladhyamaagama
discourse appears to be preferable to the titigsdflajjhima-nikaya parallel. Such a case
can be found in the 161discourse in theMadhyamaigama the 1 & 5% . 149 Its
counterpart is the Vitakkasalllhana-suttain the Majjhima-nikiya.  Now
vitakkasanklrasa | [1hana, "stilling the thought-formation*** is only one of the five
methods described in this discourse for overcommgholesome thoughts, whereas all five
methods are for the purpose of developing the #righind”,adhicitta, 1 - .*** Thus in
as much as a title for the whole discourse is corerk theMadhyamaagamaversion's title
seems to fit better than italPcounterpart.

Another aspect of the early discourses that shanmsiderable variations between differ-
ent versions is the sequence in which otherwisé@aimspects or teachings are presented. A
case in point is the 162discourse of thdvladhyamaagama the 4.5%, which describes
how the Buddha, during the time before his awakgniandled the arising of unwholesome
thoughts. This discourse describes that whenevenamolesome thought arose, the future
Buddha would quickly dispel such thoughts, as he amare of the danger inherent in them.
The Madhyamaigama discourse compares this to a cowherd who would #tepcows

juti "seems to be faulty faruti".

139 These are th¥atthipama-suttaMN 7, where B has the title/attha-sutta the Ariyapariyesana-suttayIN
26, where Band S have the titlePasarmsi-sutta the Sekha-sutta MN 53, where $ has the title
Sekhapalipada-suttg the Upali-sutta, MN 56, where Shas the titldJpalivada-sutta the Ambalal [1hika-
rahulowida-sutta MN 61, where Shas the titleCii [ arahulovida-sutta the Ciil lamalukya-sutta MN 63,
where $ has the titleCii[lamalu T kyowvida-sutta the Tevijjavacchagotta-suttavIN 71, where B has the
title Tevijjavaccha-suttand $ the title Ciz[Javacchagotta-suttahe Aggivacchagotta-suttaviN 72, where
B has the titleAggivaccha-suttathe Mahavacchagotta-suttaMN 73, where B has the titleMahavaccha-
suttg the Bakkula-suttaMN 124, where Shas the titleBakkulattheracchariyabbita-suttg and theMaha-
sallayatanika-suttaMN 149, where Shas the titl&Salayatanavibhalga-sutta

Y“OMA 101 at T | 588a

141 Adopting the rendering used iriNamoli 2005: 212.

1“2 MN 20 at MN 119 introduces the five methods wigldhicittam anuyuttena ... bhikkhin



from straying into the ripe crop, as he knows ti&till incur trouble if he does not prevent
them from eating the croif®After explaining this method, according to thdhyama-
agamadiscourse the Buddha turned to the general nattitheo mind, explaining that
whatever one frequently thinks about will eventyddlad to a corresponding inclination of
the mind***

Its Pali counterpart, thévedhivitakka-sutta however, presents these topics in a different
sequence, as it first takes up the dispelling ethwiesome thought, then describes how the
mind follows the course set by whatever one freuehinks about, and only after that
comes out with the simile of the cowhéfdHere theMadhyamaagamadiscourse present
a more straightforward sequence, since the purpbsge cowherd's simile is to illustrate
fear of unwanted consequences, not to illustrase fiequent thoughts lead to a mental
inclination. Thus, the simile of the cowherd fintks best placing right after the exposition
of unwholesome thoughts, as an illustration of &xposition.

My next example is from the 1#5liscourse of thiladhyamaagama the &' B} A,
records a remark bjnanda, in which he pointed out that the delightediving in the
Bamboo Grove because of the protection given byBleesed One. Since according to the
same discourse the Buddha had already passed awhg imeAnanda made this remark,
one might wonder what the implications of this pation could be.

6) Pl AR A T %, 1
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According to the Hi version, howeverAnanda remarked that the conducive conditions in
the Bamboo Grove were due to the protection givervassakra, a minister of King
Ajatasattu**® The Rili commentary then explains that Vasai@kgave particular care to the
Bamboo Grove, as according to a prediction he veasggto be reborn in his next life as a
monkey in this grove, a rebirth prospective alderred to in thekarmavibhaga.**° Thus,
in this case it seems as if the reference inMlaghyamagagamaversion to the protection

given by the Blessed One, who had already passag, amay just be a simple transmission

143MA 102 at T | 589z6.

144MA 102 at T | 589k

145 MN 19 at MN | 11%9.

146 \MA 145 at T | 65322

147MA 145 at T | 655m.

148 MN 108 at MN 111 1320.

149pg |V 73 and Kudo 2004: &and 734.
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or translation error, and the protection spokernathe present context appears to intend
merely the mundane type of protection a ministeghingive to a park.

Another passage of interest to the present topidbeafound in the 162 discourse in the
Madhyamaagama the 75 {f[|= i, lists and examines five types of feeling tones that
be experienced, which are happiness, pain, men&dsme, mental displeasure and
equanimity, but then summarizes these as thres tyfkeelings.

OIS 5 G O et T

Its Fali parallel, theDhatuvibha lga-sutta however, lists only three types of feelings in
the corresponding passagekha dukhhaandadukkhamasukh®® In the present case this
reading is confirmed by thBladhyamaagamadiscourse itself, as in its summary of the
present exposition it speaks of three types ofirfgs] so that the five-fold presentation
appears to be a later expansion of what originatg only a treatment of three types of
feelings. Further confirmation can be gleaned flamother version of the same discourse,
preserved as an individual translation byi-gfan, ¥ %, which also refers only to three
feelings.*>* The present instance is interesting in so fat dsduments the beginning stages
in the development of a tendency towards ever naetailed analysis, a tendency that
eventually led to the rise of the differekibhidharmas

The next discourse in tHdadhyamaggamacollection, the 1693 discourse entitled il
- 5%, takes up a related topic, as it examines théypies of pleasure, of displeasure and
of equanimity, presenting each set of six as eitblated to sensuality or else not related to
sensuality. The resultant thirty-six fold preseiotatreceives the rather puzzling heading of
being "thirty-six knives".

8) AT L RN F RN TR o R e
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The corresponding @t passage, however, speaks of "thirty-six posgiasf beings”,

10MA 162 at T | 691b-c5.
151 M 140 at M 111 24211
1527 511 at T XIV 780bo.
13 MA 163 at T | 692s.



chatti_isa sattapad.'® This suggests that the expression "thirty-six &afy = - =+ =7,
could be due to mistakingatta/sattva"being”, for satthasastra "knife", or could perhaps
be a copyist's mistake, confusiq‘g with *7.1* The corresponding expression in the
Abhidharmakgabhi(ya readsl]alltri[Isac chistl]padani, "thirty-six positions [set forth]
by the teacher*® which thus hasattharkast |; "teacher"instead ofsatta/sattva"being".
This expression recurs in Xuan-zang's: {) translation as= 4 - [} FIJ;157 while
Paranartha's translation speaks of { i & kL, 28 which suggests ~antapadini,

"peaceful positions", or perhaps "paths of traniqyil

The next example is from the F7dliscourse of théladhyamaagama the 53 ] 3 5%,
which begins a treatment of karma with an annourecerby the Buddha, in which he told
Ananda that if he (and the other monks) would hiisr dreat exposition on karma, they
would develop increasing mental tranquillity anghpiamess in regard to thiathzgata

9) "I o 16 P EIHISD I HAEH, HIPGe i T R 159

In the Rili counterpart, this sentence does not seem to haga preserved in full, as the
passage just reads "if yoAnanda, would hear the detailed great expositiokama by
the Tathigatd', 'sace tumhednanda, suleyyitha tathigatassa matkammavibhaga
vibhajantasg'ti, at which point the sentence erff§The way this sentence reads one has
the impression that it could have been truncateteseven though it begins with the
hypothetical indeclinable "if"sace it ends without explaining what will happen "iftie
monks andAnanda hear the detailed great exposition on karma.

Here theMadyhamaggama version offers a more complete version of the Buadklh
statement, and with its help thaliPsentence could be restored to something ldace

Y MN 137 at MN 1l 217

1% The same expression recurs in§habtiiti's Vibhi[1a translation in T 1547 at T XXVIII 43%e: = | + 71,
with %J as a@f variant for=J.

136 Abhidh-k 3:36 in Pradhan 1967: 1580rendered by Pruden 1988: 437 as "thirty-six [oaftthe Master".

157T 1558 at T XXIX 54h2, cf. also Hirakawa 1978: 97, who gives the Tibetgnivalent aston pa'i bka'
the "teacher's pronouncement(sjhe Mahavibhal 1z in T 1545 at T XXVII 71825 also speaks of 1 ]
.

98T 1559 at T XXIX 211bs.

1%9MA 171 at T | 707#0: (adopting thek', 7, and] variant reading] for i)

189 MN 136 at MN 1l 20912, The same pattern recurs again in regard to dasimioclamation made by the
Buddha according to AN 6:62 at AN Ill 4B4;sace tumhednanda, suleyyitha tathzgatassa purisindriya
fialani vibhajantassg'ti, where again thladhyamaagamacounterpart in M\ 112 at T | 601 completes
the sentence in a way closely resembling W7 1: % & fE4[rds i~ * f&?ﬁlﬁ HI#H, “H J‘[%i][ﬂ\‘l_flj T, a
reading which in this case is, moreover, found lsirtyi in another parallel the individual transtatiT 58 at
T 1 854 v [ 5 Yy fedre 2, S5 B S AU b g [ S i
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tumhe,4nanda, suleyyitha tathigatassa matkammavibhaga | vibhajantassa, tatra vo,
Ananda, tatidgate citta’ bhiyyosomatitya pasdeyya @mojja’l labheyya.

Another example where the Chinese translation isetp to clarify a Bli passage can be
found in the 174 discourse of th&ladhyamaagama the*Z3%5%. This discourse illustrates
the danger of indulgence in sensual pleasures thithexample of aala tree that is
gradually overgrown by a creeper. Thai Rersion of this simile describes that when &dtfi
the seed of this creeper falls down in the vicimfythe sala tree, the worries of thdeva
that lives in the tree will be appeased by hisnfile who tell thedevathat the seed will
probably be eaten by some animal, or carried awragise the seed of such a creeper might
become a "no-seed4hijall va pan' assa® The last of these possibilities is not entirely
clear, since one might wonder what the implicationsld be of a seed becoming a "no-
seed". Here th&ladhyamaagamaparallel helps to clarify the implication of thimagery,
as it describes how this seed might "rot and nat beed [any more]".

10) TSR] s 192

The next example stems from the Tafiscourse of thladhyamaagama the /| 252,
which treats a series of meditative experienceisléaal to the realization of emptiness in its
ultimate and supreme sense. In the context of dbiges of meditative experiences, this
discourse speaks of an "unconscious concentratiaimeo mind”, but then continues to

describe a form of practice that is based on "kngiwthe nature of this attainment.
11) TS AR e WRLA L RE A e AR,

Its Pali and Tibetan parallels, however, speak instead tdignless concentration of the

mind", animitta’ cetosamdhi], 164

or of the signless elemenmtshan ma med pa
dbyings'®® a reading that would fit the context much better.
The appearance of a reference to "unconsciagtigf!, in a context where this meaning

does not fit too well seems to be a recurrent issinee several similar cases can be found.

181 MN 45 at MN | 30612,
2MA 174 at T | 711c.
13\MA 190 at T | 7372

184 MN 121 at MN 111 10729.
185 Skilling 1994: 172,



One such case is thé#ﬁl,%mé;@, which refers to an "unconscious concentratiGhtyhile
its Fali parallel speaks of "signless concentration”éast:®’ In this case, thea# version's
reading is supported by a quotation from the sais@drse in th&armasiddhi-prakarala,
which indeed speaks of "signless" concentratf8n.

Quite a number of similar occurrences can be fomndther Chinese discourse trans-
lations®® which indicate that the two charactdfs and fi! were prone to being confused
with each other, so that the correct reading néztie established in each case based on the
context. A confusion off! and4}! could easily happen during translation, as thedharac-
ters are not only fairly similar in writing, differg only on the presence or absence of the
heart radical, but also had a rather similar preration in Early Middle Chinese, as they
do still today'”°Due to the related meaning of the two terms, sarmterror would then
easily escape being noticed during a later checkinthe translation. Thus, this finding
corroborates the suggestion made by Master Yin-qi@@6: 61), who based on his
extensive readings in the Chinese Tripka, comes to the conclusion that the "unconscious
concentration of the mind" should simply be treatsdan alternative rendering for the

16 MA 211 at T | 792k 2 ffi¢-. Notably, subsequent occurrences of this exprassidMA 211 have &
variant reading a& ffi<-.

7 MN 43 at MN | 29632.

18T 1609 at T XXXI 784bs: * = ffIfi

189 Choong 1999: 116 note 220 draws attention to @mdtistance found in& 272 at T Il 72as, where a
counterpart t@nimittain SN 22:80 at SN 11l 933 reads4f!, "signless”, but has a variant readingzafs!,
"unconscious”. The reverse case occurs i Mi6 at T | 657¢ as part of a description of sense-restraint,
which in the Rli version MN 27 at MN | 18Qy speaks of the "signfiimitta, but in the Chinese reads,
"perception”, with the variant reading, "sign". A complementary case isAM187 at T | 733m9+22 which
uses the charactéf, "sign”, to describe the practice of sense-rastraiut then notef!, "perception”, as a
variant reading for the same context. Again iANI69 at T | 701c the expression "not connected with
benefit", & A1, hasffl as a variant foff!, on adopting which the expressiifi as a rendering of sa’|
+ vyuj, or sad + vbandhwould lose its sense. M34 at T | 475B+16refers to the absence of pride with the
expressionﬁffg,’m, ﬁﬁf’ﬁﬁl while the same discourseAVi34 at T | 475brefers to the same absence of
pride with the expressioﬁlfg,ﬁﬁ, ?ﬂiﬁ*f@j{é' yet another instance where the charactigrand ff appear to
have been confused with each other. Another insté&nd@ 92 at T | 9165 where the charactéf!, "sign”,
occurs in a description of overcoming all percamiof form in order to reach the immaterial attaemts,
with the better fittingff!, "perception”, as a variant reading. Agaii, #4.8 at T Il 629brefers to the fourth
immaterial attainment as|ffl = ff!, with the better fitting?4!% 1f!, as a variant reading, a reading
confirmed in A 24.8 at T Il 629k+22+24 Another example occurs in a description of a hatidin practice
undertaken regularly by the Buddha in T 76 at B4/87, according to which he practised "unconscious"
concentrationyz 4l /<&, with the better fitting "signless concentratiofi{f'J” %, as a variant reading. Yet
another example can be found in T 6 at T | 180which speaks of theamidhi used by the Buddha to
overcome an illness aps &5 (L &, "concentration of not giving attention to numes@erceptions”, while
the corresponding Sanskrit fragment S 360 folio ¥4lin Waldschmidt 1950: 18 and the Tibetan version
in Waldschmidt 1951: 195speak instead of "not giving attention to any sfgearvanim{ttanam amana
sikarad) andmtshan ma thams cad yid la mi bya .bahe idea to not give attention to "signsapbanimit-
tanam amanasiira, occurs also in the correspondingiPassage in DN 16 at DN Il 10@, though not ex-
plicitly as the means used by the Buddha to oveechis iliness. The (Ma-)sanastivada Vinayasimilarly
speaks of the "signless concentration" at thistpdiri451 at T XXIV 38722 = 1= k.

10 Cf. Pulleyblank 1991: 337 and 338 or Unger 198D: 8
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signless concentration of the mihd.

An instance where th&adhyamaggama version helps to better understand @i P
passage can be found in the ¥ogiscourse, the/[ii FiL[“#45%. The Chinese andaf
versions of this discourse describe a situationrevlaemonk goes begging during a stormy
night. During a flash of lightning, a woman suddesges this monk searching for alms and
is thoroughly terrified, believing him to be an legpirit. According to the #i, the
frightened woman makes a rather cryptic remarklagxing that the mother and father of
this monk have diedyhikkhussaztu mari, bhikkhussa @tu mari.'”*As it stands in the #
version, this remark is not easily intelligible.

According to the commentary, the intended mearsrtgat if the monk's parents were still
alive, he would not need to go in search for foodirdy the night.”® This commentarial
explanation does not seem to fit the situationviet), as it was a general custom for monks
and recluses in ancient India to subsist on begfpind as part of their way of life. Thus,
the idea that they should be fed by their paramgead of begging their food would not be
the type of reasoning to be expected of a womamaient India.

The solution to this cryptic passage can be fonnthéMadhyamaiagamaversion, where
the reference to the monk's parents comes as fparted of curses spoken by the frightened
woman, in which she expressed her anger by wisthiaghis mother and father may pass
away, and that his whole clan may meet with desbuc

12) TR ARG o £ bR

In this way theMadhyamaagamadiscourse clarifies that the reference to the deathe
monk's parents was part of a curse spoken by tgbténed woman, a presentation that
seems to fit the context better than the explanaiftered in the Hi commentary.

Continuing with another example related to the emhaf monks, the 1$4discourse in
the Madhyamaagama the p2 [« #1755, describes the behaviour of a monk who is

investigated for some misdeed. According to itscdps8on, one type of monk displays

171 ET?EE'%/%L_:"??FE[“‘ %F{UEJ%_

2MN 66 at MN | 4491 (B®-MN 11 112 readsmari). Trenckner 1993: 567 comments that "the text oabd
purports to make the woman speak a sort of pat®ia'.amoli 2005: 552 renders this passage as "a
bhikkhu whose ma's died and whose pa's died", Bitthi in ibid. p. 1270 note 672 explaining thate'th
utterance ... appears to be a very colloquial Pali"

13 ps |11 165.

4 MA 192 at T | 741is.



anger and then says that he wants to act in acuoedaith the wishes of theal igha, while
another type of monk does not display anger and do¢ say that he wants to act in ac-
cordance with the wishes of tka Igha

13) PRI SR L (EIPRLE - i&”;s[["wﬁgg@n G
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The Rili version has these in a different manner, asraieg to its presentation the monk
who displays anger is the one who is also unwiltm@ct in accordance with the wishes of
thesa Igha and the one who does not display anger is themioesays that he is willing to
act in accordance with the wishes of ge/gha'’’ This is in fact what one would expect,
so that the present instance could be anothernicestasimilar to the first example given
above, where a misunderstanding o$amdhimay have led to a confusion between the
positive and the negative versions of a statement.

My next example comes from the 24discourse in thtladhyamadgama the - fafzis
#%, which explains that when someone enters thenattit of cessation, first the bodily
formations cease, then the verbal formation, aed the mental formation. To understand
this proposition it needs to be kept in mind tmathie early discourses the bodily formation
stands for breathing in and out, the verbal foramatfor initial and sustained mental
application, and the mental formation for percepand feeling.

14) TE=S 7 YA o PRI o V[ o BT

According to the parallel, th€ilavedalla-suttaof the Majjhima-nikaya, however, first
the verbal formation ceases (initial and sustainezhtal application), followed by the
bodily formation (breathing in and out), and fiyahe mental formation ceases (perception
and feeling):"®

In relation to the emergence from cessation, tieesadifference recurs, though obviously

> MA 194 at T | 748¢s.

®MA 194 at T | 748s.

Y"MN 65 at MN | 44231 and MN | 4430.

178 MA 211 at T | 792@ on the different roles taken by its protagonistshe Chinese andal versions cf.
Analayo 2007.

9MN 44 at MN | 302. For an examination of the difficulties involven éxplaining emergence from the
attainment of cessation and how different Buddh@tools attempted to tackle this problem cf. GHffi
1991.
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in the reverse order. According to thaliRrersion the verbal formation is the last to aris
while according to the Chinese presentation thélyp&mmation arises last.

In relation to the sequence in which the three &iroms ceases, it seems that when pro-
ceeding through thghanasin order to attain cessation, the verbal formatdmnitial and
sustained mental application will be left behind aitaining the seconghana, while the
bodily formation of in- and out-breathing will onease with the attainment of the fourth
jhana.*®® This would correspond to the sequence propos#ukirli version of theCiilla-
vedalla-sutta This sequence receives further support from aodise in theSayukta-
agamaand its Rli parallel. According to these two discourses,attaining cessation the
first formation to cease is indeed the verbal fdroma of initial and sustained mental
application*®* Besides, theVlahavibhal1a also agrees with the sequence proposed in the
Pali version of theCiillavedalla-suttd® Thus this part of thladhyamaagamadiscourse
appears to offer the less probable reading. Itctaasily be imagined how the present
reading in theMadhyamaagamaversion could have come into being due to an ehoing
oral transmission. The standard triad body-speedamvhich is such a recurrent feature in
the early discourses, could easily have influenttedmemory of the reciters and caused
them to recite the passage in the standard sequenekich they were used to, instead of
adopting the unusual sequence verbal-bodily-meeata&n though in the present context this

sequence would be the correct presentation.

The 21% discourse in théladhyamaagama the ¥ i 5%, describes that the Buddhist
monks were independent and free from wishes anddnalda the holy life for as long as
their body would last, a description in which theen® discourse also explains that the
monks would "protect food from others' wives, ldkeer".

15) r b tw\ S —J\ J—'jH[ ‘EAZ/D’}TU 414/% .% ?’JFJ 183

As it stands, this description is difficult to umsand. According to theaR version,
however, the monks are "dependent on others witmird like deer”, paradavutta
migabhitena cetas.'® This suggests that thladhyamaagama version's reference to

180DN 33 at DN 11l 27018 and AN 10:20 at AN V 325 speak of the tranquillisation of the bodily forioat
with the fourthjhana, at which point according to SN 36:11 at SN IV 2%l breathing ceases.

181 SA 568 at T Il 150B0 and SN 41:6 at SN IV 2%},

1827 1545 at T XXVII 780es.

83 MA 213 at T | 79620, with aZ variant reading. for .

8 MN 89 at MN Il 12121.



"others' wives" may be due to a mistakingpafadafor paradaira, "the wife of another”,
while the idea of "protection” could be due to makshg vutta for viita, "stopped”,
"checked", "held back", or els& could be a scribe's error féf, "to get". Even though the
translator(s) appear(s) to have misunderstood xpeessionparadavutta perhaps through
knowledge of some commentarial explanation he/dreywv that the idea of "depending on
others" was involved, an idea he?they may then ladtempted to bring out with the
imagery of "food from others' wives". The difficig$é of the translator(s) are understandable,
as the expressioparadavuttais difficult and while the commentaries explaintot mean
"dependent on otherd® the PTS dictionary renders it literally as “forfdbeing prepared"
and then explains it to mean “apt, active, altftA version of this passage in theu-
drakavastuof the (Mila-)Sanastivada Vinayais also far from clear, as it reports that the
monks "always feel fear, like deer in the fore&f".

As a last example in my presentation | would liketake up the 2f%discourse in the
Madhyamaggama the 157 #45%. This discourse describes how a king inquired from
Ananda if the Buddha would undertake any bodily démed could be censured by other
Brahmins and recluses. In repAnanda explained that the Buddha would not undergake
bodily deed that could be censured by "wise" Braitsnaind recluses.

16) MU T ITRLEY T o FRALE) T VDI - R AP R AR TR 18

This specification is quite significant, since figbl people can blame even a saint. Thus,
the point of this additional qualification seemshe thatAnanda wanted to distinguish
between the righteous censure by "wise" recluseBaaldmins and unjustified criticism that
was sometimes raised by contemporary recluses aaldnBns against the Buddha. The
appropriateness of this qualification can be seethé Chinese andal versions of the
present discourse, as both record that the kingesgpd his appreciation fAnanda's reply,
in fact according to thealk version he proclaimed that what he had not balgle to ac-
complish with his questionrAnanda had accomplished with his repts/ 1 hi maya’ ...
nasakkhimha pafihena parigetu’l, tall ... ayasma& Anandena pafihassa veiara ena

paripirita 1.

18 pg |1l 166:'paradavuti'ti parehi dinnavuttino

18 Rhys Davids 1993: 420 sparadg on the difficulties of this expressiaf also Horner 1975: 259 note 2.
87T 1451 at T XXIV 2379 R AR

188 MA 214 at T | 798z

89\ 88 at M 11 1147.
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On reading the PTS edition of this discourse, h@methis sentence is a little puzzling,
since according to its presentation the king alyeased the qualification "wise" in his
question. A closer inspection of the differemi Reditions brings to light that though the
Siamese edition agrees with the PTS editfStthe Burmese and the Ceylonese editions
differ, in that according to them the king had get used the qualification "wise" in his
questior-* Thus, in this case thiladhyamaggamaversion helps to show which of the

Pali editions carries the preferable reading.

By way of concluding my comparative notes on Miadhyamaggama | would like to
suggest that these few selected examples show hak wur study of the discourses can
gain if the Chinese and Indic versions are placge By side. Thus, just as according to de
Jong (1968: 15) "no student of Buddhism, even ifshiaterested only in Indian Buddhism,
can neglect the enormous corpus of Chinese trams$df | would like to propose that "no
student of Chinese Buddhism can neglect the stlidyeoindic parallel versions", in order
to minimize the risk of coming to conclusions tha¢ based on transmission or translation

errors.

Abbreviations

(In the case of Chinese andliFsources, quotations are according to the Taehd PTS editions by giving
first the discourse by number and then its locabgrvolume, page and line; in the case of Tibetmunrces,
quotations are to the location in the Derge anB&king editions).

AN AlJguttara-nikaya

B® Burmese edition

c® Ceylonese edition

DA Dirgha-agama(at T 1)

DA? Dirgha-agama(preserved in Sanskrit fragments)

D Derge edition

DN Digha-nikiya

EA Ekottarikaggama(at T 125)

MA Madhyamaagama(at T 26)

MN Majjhima-nikaya

10 The PTS edition at M Il 1183 and $M Il 500 readsama’ehi bizhmanehi vififihi.
191 B M 11 315 and C-M Il 542 only readsama’ehi brzhmanehi



Ps Papaficagdan

Q Peking edition

SA Salyuktaggama(at T 99)

SA?  ‘otherSayuktadgama(at T 100)
SHT Il see Waldschmidt 1971

SHT IX see Bechert 2004

s Siamese edition

SN Salyutta-nikaya

SN Sagithavaggeof the Sa lyutta-nikiya, new PTS edition by Somaratne (1998)
T Taislo

Vibh  Vibhaiga

Vin Vinaya
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