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I. Introduction

It had already been twelve years since the Chung-Hwa Institute of Buddhist
Studies held its first international conference on Buddhism at the National
Central Library in Taipei from January 12 to 15, 1990. At that time we
determined a permanent theme: "The Buddhist Tradition and Modern
Society." Accordingly, the topics chosen for discussion at the first three
conferences were "Buddhist Ethics and Modern Society," "Traditional
Buddhist Precepts and the Modern World," and "The Earthly Pure Land and
Contemporary Society." At each, many outstanding scholars presented
papers of high quality. Now at this fourth conference, we will keep to our
permanent theme and discuss "The Role of Buddhism in the 21st Century."
We have invited more than forty outstanding contemporary scholars of
Buddhism from eleven countries and regions including the Republic of
China, Mainland China, Thailand, the United Kingdom, the United States,
India, Canada, Japan, Russia, Germany and South Korea to present more
than thirty splendid papers. I would like to express my respect and gratitude
first to all the scholars gathered here for the fruits of research and wise
counsel you are going to present for the well-being of humanity in the 21st
century.

This conference will have three subtopics comprising three spheres. These
are: "Buddhism in Daily Life," "Buddhism in Society," and "Buddhism in
the Information Age." In each sphere, many specialized papers will be



presented. This keynote address of mine will engage in a retrospective and
prospective discussion based on the Agamas (A-han
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jing) from only two approaches -- Buddhism in Daily Life and Buddhism in
Society. I offer this in the hope of stimulating instructive comments from all
of you here today. As for the third subtopic, Professor Lewis Lancaster will
deliver a separate keynote address for us.

I1. Buddhism is Fundamentally a Religion that Emphasizes Social
Concern

Religion is a social phenomenon and Buddhism is no exception. Although it
has been over two thousand five hundred years since the passing away of the
Buddha, as of old Buddhism still has an extremely important mission in
human society. One may even say that the world today and in the future will
need the wisdom and methods of Buddhism more and more to solve the
social problems of humanity. In the following, I will discuss five social
issues from the perspective of the Agamas, explaining the Buddhist stance
and the solutions Buddhism may offer:

1. Equal human rights

Modern society must be established on the foundation of equal human rights.
In ancient Indian society, which was comprised of four varna or castes, this
idea was not accepted. However, in the Agamaspreached by the Buddha, he
was already advocating the equality of the castes. For instance, in

the Zhong-ahan jing (Madhyamagama), fascicle 39, Fanzhi chapter, the
Buddha discourses to a brahmin on the equality of the four castes.[1] And
the Yiqie zhi jing of the Zhong ahan jing, fascicle 59, Li chapter, in which
the Buddha discourses to King Prasenajit on the problem of caste, also ends
with the King concluding that the castes should be equal. [2] In the Za ahan
jing (Samyuktagama), fascicle 44, there is a verse that says:

Do not ask of someone's birth but of his actions. Fire may be produced by
the friction of boring wood. A muni with steadfast character may be
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produced from among the low castes. [3]

This is to say that a sage may be born in the low castes. In the Zengyi ahan
jing (Ekottarikagama), fascicle 37, it says:

In my teaching, when people from the four castes become Sramanas, their
former names are not recorded, still less any other terms. It is like the sea:
though all four great rivers empty into it, it tastes of a single flavor without
any other name. [4]

The Xiao yuan jing of the Chang ahan jing (Dirghagama), fascicle 6, records
that the Buddha said:

If people ask you "what caste are you," you should reply "I am a Sramana,
the son of the Sakya clan. [5]

This means that the belief in a class or caste system is not reasonable. To
appraise a person's accomplishment and nobility, one should examine the
morality in the person's conduct and the level of the person's wisdom rather
than examining his or her family or caste background. So all those
renunciants in the Buddha's community could give up their original caste
status and be known together as "cramana, sons of Sakya." Even
householders who follow the Buddha's path were no longer judged higher or
lower based on their caste status, but were all measured by the virtuous
deeds they had done. This plainly broke with the unequal class system and
placed people of every caste and ethnic group on equal social footing. For
Indian society of the time, this was nothing less than a revolutionary human
rights movement.

2. Church-state separation

The separation of church and state is an inevitable trend of the new
p. 14

era. If not, the linkage between the political system and religious
organizations may lead political figures to manipulate the believing masses
and give rise to a crisis of corruption and secularization for religious
communities. Moreover, politicians will often incite the religious masses to
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launch a religious war for their own personal interests. So orthodox
Buddhists will never be drawn into the whirlpool of politics.

For instance, in the Zengyi ahan jing, fascicle 42, Jie jin chapter, there is a
rule that bhiksus may not become close to kings lest there occur ten
problems, disadvantageous to the bhiksu and harmful to the Buddhist
community. [6] The Da kong jing of the Zhong ahan jing, fascicle 49, says
that cramanas should not "discuss kings, rebels, strife," and so on. [7] In

the Zengyi ahan jing, fascicle 43, Shan e chapter, the Buddha says to the
bhiksus, "do not praise or disparage a king's governance of his realm, and do
not discuss which king is superior or inferior". [8] This is because Buddhism
is borderless, nonpartisan, and disapproves of involvement in political
conflict.

However, it is not that Buddhism does not care whether the country is
governed well or poorly. If one meets a virtuous king or prime minister, one
should give him timely advice. For instance, three separate sutras --

the Yushi jing of the Zhong ahan jing, fascicle 35; [9] the Youxing jing of
the Chang ahan jing, fascicle 2; [10] and the Qi ri chapter of the Zengyi
ahan jing, fascicle 34 [11] -- all lay forth the seven teachings for governing a
nation. Basically, these teachings exhort diligent governance and love of the
people and discussion of national affairs with a mind of harmony by kings
and ministers. Further, they exhort solidarity of the people, peaceful
interaction between those of
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high and low status, respect for the opinions of the elderly, observance of
etiquette or established customs, upright implementation of the law,
reverence for religion, and respectful making of offerings. So we should
employ religion to bless the nation and people and to settle people's minds,
and employ politics to govern the country, to protect the people, and to
uphold religion. Buddhist monastics in any nation are patriotic; they care
about politics, but do not seek to manipulate it. As to lay Buddhists, they not
only care about politics but should also participate. They must not, however,
use the religious community as a political tool.

3. Religious tolerance
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Cultural diversity and religious tolerance are already an inevitable trend of
the new civilization. America's contemporary might originates in the
emigration to the New World of the Puritans, whom the conservative
17th-century England could not tolerate. Hence, part of the founding spirit
of America is the people's freedom of religion, which guarantees religious
tolerance and diversity. Actually, the Buddha, in his time, already frequently
admonished his disciples to respectfully make offerings equally to cramanas
and brahmins of all religions. For example, in the Chang ahan jing, fascicle
2, Youxing jing, he suggests that a king, in ruling his country, should pay
homage to temples and give respect to the spirits and deities just as he
would filially serve his parents and respectfully obey his teachers and elders.
[12] In the Zengyi ahan jing, fascicle 34, Qi ri chapter, he encourages the
people of Vrji to make offerings to cramanas and brahmins and to politely
serve and pay respect to all brahma-carins. [13] That is to say that everyone
should have religious faith and serve and make offerings to religious
teachers and practitioners, but needn't necessarily believe in Buddhism.

Also in the Zhong ahan jing, fascicle 32, Youpoli jing, a moving story
p. 16

is told. [14] A lay person who had originally followed the outer path of
Nirgrantha-jiataputra (P. Nigantha-putta) accepted the Buddha's teaching.
Afterwards he intended to stop allowing the teachers of this outer path into
his home and to stop making offerings to them. The Buddha found out, and
yet he encouraged the lay person to continue making offerings as before,
saying:

Householder, this I did not say, 'give to me and not to him; give to my
disciples and not to his'......

Householder, give to all at your heart's pleasure.

Householder, as for Nirgrantha-jbatiputra, whom your family have revered
so long, if he comes, make such offerings to him as you are able to". [15]

Buddhism holds that every religion should receive protection and respect as
long as they do not contradict the virtuous teachings of the human and
heavenly vehicles. But I must tell you, although Buddhism holds the
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virtuous teachings of the human and heavenly vehicles to be fundamental, it
does not hold them to be ultimate. Above them, there is still the path of
liberation from birth and death, the bodhisattva path of awakening oneself
and others, and the unexcelled enlightenment of anuttara-samyak-sambodhi.

Buddhism is a religion that supports "seeking common ground while
preserving differences," so it is able to accept other cultures and even use
their good points to spread Buddhism. It is not like exclusivist, dichotomous
religions that view the religions of other peoples and cultures as demonic
faiths that must be destroyed. This view has created great religious and
racial feuds and enmity, cycles of revenge, and endless mutual slaughter! In
the global village of the new century, groups like the Taliban, the radical
Islamic exclusivists who ruled Afghanistan since 1996 until recently, will
inevitably be isolated
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by the tide of history and lose their space for survival. If not, the fate of
human society will be a great tragedy.

4. Social welfare

The bodhisattva spirit of entering the world to save it has become the
inevitable road that contemporary religions must take. Actually, after the
Buddha attained enlightenment, with the exception of the three months of
the yearly rainy season retreat, the Buddha led his disciples out almost every
day to travel amongst the people preaching the Dharma, caring for their
sufferings, spreading the word of the path to liberation from suffering, and
encouraging them to resolve to work for the benefit of sentient beings. In
theZengyi ahan jing, fascicle 11, Dipamkara Buddha speaks on "the
practices of a bodhisattva", [16] and in the nineteenth fascicle of the same
sutra Maitreya Bodhisattva requests a teaching on the six paramitas. [17]
Moreover, sutras 667 and 669 of the Za ahan jing, fascicle 26, clearly
mention the four methods of inducement. [18] The six perfections and four
methods of inducement are usually thought of as belonging to the Mahayana
Dharma-gate of the bodhisattva, yet they can already be seen in the Agamas.
Among the six perfections, giving benefits others and keeping precepts
seems to benefit only oneself. Yet the five precepts are also called the five
great acts of giving, and the precepts to keep include the bodhisattva's three
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sets of pure precepts, so keeping precepts also benefits others. The four
inducements are giving, speaking lovingly, acting beneficially, and
intermingling, which are all expedient means for benefiting others.

Throughout the Agamas, the Buddha's disciples are encouraged to practice
giving. This is the Buddhist view of social welfare. Because people's
intelligence and karmic blessings are not the same, their productive and
management abilities are not the same, and especially
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their opportunities are not the same. Thus a gap between rich and poor
opens naturally. If we resort to some institutional means to evenly distribute
property, that would be unfair and irrational. If we lay down hard rules,
perhaps everyone will be equally poor rather than equally rich. Besides a
rational economic system, the best method of solving the social problem of
large economic disparity is to encourage people to give willingly and
readily.

And what shall one give? The Zengyi ahan jing, fascicle 27, Xie ju chapter,
says:

Again, there are five acts of giving that lead to great blessings. What are the
five? The first is to create a park, the second a grove, the third a bridge, the
fourth a vessel, and the fifth a dwelling for those who pass by in the future".
[19]

These five -- parks, forests, bridges, ships, and hostels -- are all public
facilities for the use of all. In today's society, they are now mostly the
undertakings of the government, but there are still some welfare that the
government fails to provide, but can be provided through the people's
private giving. For instance, everyone should extend a helping hand to
displaced, homeless disaster victims and refugees as well as those stricken
by poverty, sickness, cold, and hunger by providing them with food,
clothing and medicine, and by teaching them methods and techniques to
make a living. We should even, as can be seen in theZhong ahan jing,
fascicle 47, Jutanmi jing, [20] and sutra 1284 of the Za ahan jing, fascicle 48,
[21] teach the enslaved and the poor to give rise to the joyous mind of
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giving. When one eliminates spiritual poverty, one can face material poverty
without being distressed.

Giving is also called an activity which creates blessings. In the Zengyi ahan
jing, fascicle 12, San bao chapter, it says that there are
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three kinds of activities which create blessings. [22] The first is giving,
which is providing clothing, bedding, food, medicine, and lodging to
cramanas, brahmins, the destitute, the sick and emaciated, and those who are
helpless and alone. In the Mahayana sutras, giving is also called sowing the
fields of merit. For instance, the Youposai jie jing says making offerings
to the Three Jewels is sowing the merit field of reverence, filially caring for
one's parents is sowing the merit field of gratitude, and giving to those
suffering poverty and hardship is sowing the merit field of compassion. [23]

Giving may be divided into three levels: most can only give property and
labor, those with an understanding of the Dharma can give the views and
methods for leaving suffering and attaining happiness, and a bodhisattva can
give others the spirit of fearlessness. Gifts of material goods and labor can
save one from temporary emergencies and hardships, while the views and
methods for leaving suffering and gaining happiness is a form of education
and training which may solve the problem once and for all. Thus in
theZengyi ahan jing, fascicle 7, You wu chapter, it says:

Among the higher forms of giving, none surpasses giving the Dharma ......
Among the higher forms of deeds, none surpasses deeds of the Dharma. ......

Among the higher forms of beneficence, none surpasses the beneficence of
the Dharma. [24]

This is to say, among all forms of giving, the gift of the Dharma is supreme;
among all forms of offering, the offering of the Dharma is best; among all
forms of favors, the favor of giving the Dharma is most precious. To put it
colloquially, of course gifts of material and human
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resources are good, but if you can teach people ideas and methods to support
themselves, that's even better.

5. End-of-life care

Nursing the sick and providing care for the dying are now important
services of a modern religion. When people these days become seriously ill,
they may be hospitalized to receive professional medical care. But on their
deathbed, the patients themselves and their family members often fall into a
state of panic, apprehension, sorrow, and helplessness. Religious and
spiritual care is urgently needed at such times. Therefore, starting in the
second half of the 20th century, people in Western societies have been
establishing hospice wards to care for the dying. In Taiwan, we in Buddhist
circles have also popularized the custom of deathbed chanting assistance,
and today, the end-of-life care and Buddhist-style funeral services promoted
by Dharma Drum Mountain Buddhist Association have become very
popular with the public.

Actually, similar things were already done in the time of Sakyamuni Buddha.

For instance, in the Zengyi ahan jing, fascicle 5, Rudao chapter, section 4,
the Buddha tells his bhiksus:

Whoever visits the sick has visited me; whoever takes care of the sick has
taken care of me. Why is this so? Because I myself want to care for the sick.
[25]

This means when the bhiksus nurse a sick companion, it is equivalent to
nursing the Buddha. That is, caring for the sick is the same as caring for the
Buddha, as the Buddha himself also wished to personally look after the sick.
Therefore, in the Mahasamghika-vinaya, fascicle 28, it is recorded that the
Buddha once washed clothes for a sick bhiksu. [26] And the Za ahan jing,
fascicle 37, sutra 1025, records that a visiting
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bhiksu staying in the guest room was struck by a serious illness, and he had
no one to care for him. So the Buddha went to visit him, and when the sick
bhiksu saw the Buddha, he tried to push himself up from his bed. But the
Buddha told him, "Continue lying down and resting, do not rise," and asked
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him, "Are you able to endure the suffering?" The sick bhiksu responded, "I
am still young and have not been a monk for long. I still have not achieved
wondrous and transcendent insight. I ponder, Where will I be reborn after
death? And I feel remorse." Then the Buddha gave him a discourse on the
conditioned arising of the six sense organs, six sense objects, and six
consciousnesses. After the Buddha left, the bhiksu died. The Buddha's
disciples asked him, "Where will that bhiksu be reborn?" The Buddha
answered, "When he listened to my discourse, he achieved keen
understanding, gained unshakable confidence in the Dharma, and entered
parinirvana." Because the Buddha gave him a Dharma talk on his deathbed,
a young bhiksu who had only recently left home, and who was originally
worried because he had not achieved the supreme insight of the path of
liberation, and didn't know where he would be reborn after death, instantly
achieved the noble fruit of nirvana. [27] From this, we can see the
importance of preaching the Dharma to those approaching death, and the
importance for those about to die to listen to the Dharma.

There are also cases of sick bhiksus who, because of the Buddha's visit,
recovered from their illnesses. For example, in the Za ahan jing, fascicle 37,
sutra 1024, the Buddha gives a discourse on "five aggregates are not self" to
the Venerable Acvajit (P. Assaji), which leads the Venerable to liberation of
mind, great joy, and the instant disappearance of his illness. [28]
Furthermore, in other places in the Za ahan jing, fascicle 37, there are many
instances of the Buddha and his noble disciples visiting the sick and
preaching the Dharma to them. [29]
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The Zengyi ahan jing, fascicle 49, Feichang chapter, gives an account of
Cariputra and Ananda visiting the sick Elder Anathpindada (P.
Anathapindika). [30] They advised the elder to contemplate the Buddha, the
Dharma, and the Sangha of bhiksus, and they discoursed on detaching
consciousness from visual, auditory, olfactory, gustatory, and tactile
sensations; on the suffering of the five burning aggregates; and on the
twelve links of conditioned arising. As the elder heard the discourse he was
moved to weep, and after dying he was reborn in the Heaven of the
Thirty-three.
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According to the Za ahan jing, fascicle 47, sutra 1244, the Buddha tells that
if there 1s any man or woman who, while facing death, experiences all kinds
of physical agony, they need only recollect the meritorious practices they
have cultivated in life. Then their minds will hold on to good thoughts, and
they will be reborn in a happy destiny. [31] But still it is best if the dying are
accompanied by a spiritual friend who can remind them to maintain right
mindfulness.

From the sutras cited above, we see that Buddhism places much importance
on visiting and caring for the sick, emphasizing especially that we should
preach the Dharma to the critically ill. By listening to the Dharma, some can
be cured, others die but can gain insight and be liberated from samsara, and
others are at least able to be reborn in a happy destiny and avoid falling into
the miserable ones.

The Chinese Pure Land practice of reciting Amitabha Buddha's name is
certainly a good method. It can be used not only to care for the dying and
help maintain their right mindfulness, but also to help the deceased be
reborn in a good realm of existence -- thus, beyond the end-of-life care
application, it has an additional function. These two Dharma-preaching
practices -- chanting sutras and reciting Amitabha Buddha's name -- though
they differ in method, actually have the same function.

p. 23
II1. Buddhist View of Practice in the 21st Century

The Buddhist view of practice focuses primarily on the path of liberation,
which means first to understand the Noble Truths of suffering, the origin of
suffering, and the cessation of suffering, and then to cultivate the path
leading to the cessation of suffering. These comprise the fundamental
philosophy and function of Buddhism. Cultivating the way leading to the
cessation of suffering is the path of liberation. If one cultivates the path of
liberation solely to end suffering for oneself, this is called the self-benefiting
practice. If, on the other hand, one follows the path of liberation to help
others also achieve the cessation of suffering, this is called the altruistic
practice. The modern Japanese scholar Dr. Ui Hakuju in his book Bukkyo
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Hanron (An Outline of Buddhism) takes this perspective and regards the
various Hinayana schools as the "self-benefiting teachings" and the various
Mahayana schools as the "altruistic teachings."

I have always held this view: caring for the various social problems of
humanity is a virtuous practice of the human and heavenly vehicles; seeking
to leave behind suffering for oneself through the Four Noble Truths is the
path of liberation; and helping others and oneself through the six perfections
and four methods of inducement is the bodhisattva path. If we do not take
liberation as the ultimate goal, and merely practice the teachings of the
human and heavenly vehicles by caring for society, then such practice is no
different from secular welfare work, inconsistent with the Buddhist aim to
liberate sentient beings from samsara. If we just practice the Four Noble
Truths and seek personal liberation, then we become self-serving people
lacking in kindness and compassion, which is counter to the Buddha's
original intention of transforming the world by spreading the Dharma. So
we must combine the path of liberation, which leads us out of samsara to
attain the bliss of nirvana, with the loving concern for society expressed in
the teachings of the human and heavenly vehicles. We must then carry out
the teachings in the world and share the benefits we gain with

p. 24

others: this is the truly correct approach to practice.

Mahayana Buddhism criticizes Hinayana because they one-sidedly seek
personal liberation, which does not conform to the Buddha's original
intention. If the Buddha had also been seeking primarily personal
liberation, then we would not have Buddhism in this world, and we would
not hear the Buddhadharma. Hinayana only pay attention to the Four
Noble Truths, twelve links of conditioned arising, Eightfold Noble Path,
thirty-seven aids to enlightenment as preached by the Buddha, and to the
order of these graduated practices and fruits of attainment on the liberation
path. Yet they neglect that the Buddha practiced, attained enlightenment,
and preached the Dharma because he felt concern for all people, and
because he wanted to alleviate all their sufferings. We can see from the
Buddha's life that the Buddha himself was a most clear exemplar of the
Mahayana spirit. Which is why the Agamas are full of humanistic,
Mahayana Buddhadharma. For example, the Mahayana teachings of the six



perfections and four methods of inducement can already be seen in both
the Zengyi ahan jing and Za ahan jing.

The altruistic practice of Mahayana bodhisattvas -- whether it be the six
perfections or the four methods of inducement -- begins with the principal
practice of giving. And although the graduated system of practices of the
liberation path has the three undefiled practices of precepts, concentration,
and wisdom at its heart, the Buddha nevertheless frequently encouraged
people to give both possessions and Dharma teachings. Laypeople usually
gave property, whereas monastics would give the Buddhadharma they had
learned and practiced. This giving of the Dharma exemplifies raising the
social concern of the human and heavenly vehicles to the level of the
bodhisattva path through integration with the path of liberation. This is
exactly why the Zengyi ahan jing, in discussing these two types of giving,
emphasizes that "Among the higher forms of giving, none surpasses the
giving of the Dharma."

Giving in which the giver varies the amount given according to his
p. 25

relationship with the recipient, or in which the giver harbors some ulterior
motives, is called conditioned giving, which still falls within the scope of
the human and heavenly vehicles. When such discrimination and motives
are not present, giving is called unconditioned, and becomes a bodhisattva
practice that is in concordance with the path of liberation. So the Zengyi
ahan jing, fascicle 4, Huxin chapter, sutra 5, recounts how the Elder
Anathpindada practiced impartial giving, without discriminating the
recipients. The Buddha praised him saying:

Well-done, well-done, elder! With the mind of a bodhisattva, you practice
extensive giving single-mindedly.

He also said that,

The place of learning for a bodhisattva is to be always impartial in
practicing giving. [32]

And in the Zengyi ahan jing, fascicle 45, the Buddha commends the Elder
Simha for his views, saying:
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When a bodhisattva gives, he always gives impartially. [33]

From this we can see that giving of the bodhisattva vehicle and giving of the
human and heavenly vehicles appear similar but are in fact entirely different.
Ordinary charity work is still a mundane practice, whereas compassionate
suffering relief efforts guided by marklessness and impartiality of the
liberation path is a bodhisattva practice.

Therefore, our approach to practice in the new century must return to the
Buddha's original intention, that is, to meet the needs of people in society, to
elevate the spiritual quality of our giving, and to extensively promote the
liberation and bodhisattva paths. Bodhisattva practices without the goal of
liberation are merely practices of the worldly, human and heavenly vehicles.
But if we depart from the
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teachings of the human and heavenly vehicles and merely cultivate the path
to liberation, then we deviate from the Buddha's purpose in manifesting in
the world to save sentient beings.

Then what exactly are the practices of the bodhisattva path? The Za ahan
jing, fascicle 20, sutra 550, records the Venerable Mahakatyayana (P.
Mahakaccana) speaking the following words to the bhiksus:

The one vehicle path is preached [by the Tathagata] to purify sentient beings,
and to help them leave behind all afflictions, eliminate all worries and
sorrows, and attain the Dharma of suchness. [34]

Although this passage appears in the Za ahan jing, which has always been
considered a Hinayana sutra, it is nevertheless the very root of the
bodhisattva path of the Mahayana. The "one vehicle path" mentioned here
can be identified with the "one Buddha vehicle" in the Lotus Sitra, [35] and
this path is presented in contrast to the "paths of the three vehicles" referred
to in the Zengyi ahan jing, fascicle 24, [36] as well as in other places. This
one vehicle path is to help all sentient beings leave behind all afflictions,
sufferings, worries and sorrows, and realize suchness, the true nature of
dharmas. In other words, it is to use the one vehicle Buddhadharma to
deliver all sentient beings, purify their minds, and help them realize
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suchness. The paths of the three vehicles refer to the noble paths of the
Sravaka, Pratyeka-buddha, and Buddha.

And how should one practice to attain realization? One must practice in
accordance with the teachings of the Four Noble Truths, twelve links of
dependent arising, and thirty-seven aids to enlightenment. The fourth of the
Four Noble Truths is the Eightfold Noble Path, whose basic content is right
view, right action, right concentration, and right wisdom. This means one
takes the knowledge
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and insight achieved by the Buddha for guidance in practicing the three
undefiled practices of precepts, concentration, and wisdom, so as to purify
actions of the body, speech and mind. Keeping precepts pacifies the body,
practicing concentration collects the mind, and relying on the wisdom of
emptiness leads to liberation.

In the Agamas, two kinds of liberated practitioners are mentioned: those
liberated through both concentration and wisdom, and those liberated
through wisdom alone. In the Platform Sutra, however, Master Huineng, the
sixth patriarch of the Chan school, claims that "concentration and wisdom
are one, not two. Concentration is the substance of wisdom, and wisdom is
the function of concentration". [37] He further says that "to be detached
from outward marks is Chan; to be free from inward disturbance is
concentration". [38] If in daily life you can keep your mind free of
defilements and vexations, then you are a free and liberated person. How
can this be achieved? Well, ordinary people still need to make more efforts
in such aspects as giving, keeping precepts and cultivating concentration, so
that they can one day open their minds, eliminate karma, and thereby realize
suchness.

IV. We Are Striving Toward a Buddhism of the New Century

Buddhism in the 21st century must root itself in concern for social problems
-- if Buddhists only shut themselves away in the cloister, Buddhism will be
eliminated by contemporary society and eventually meet extinction. But
Buddhists' care for society should be aimed at helping everyone reduce
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suffering, increase happiness, and uplift their character -- it surely does not
mean drifting with the tide and becoming assimilated by worldly ways.

On the principle that, in helping people, we must first bring them peace of
mind -- and in accordance with the Vimalakirti Siitra's
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teaching that "when the mind is pure, the land will be pure" [39] -- we at
Dharma Drum Mountain have been advocating spiritual environmentalism,
using the concepts and methods of Chan practice to uplift the character of
humanity. We do this with an eye to popularizing and carrying out our
vision to build a pure land on earth. We complete our mission of social
concern through education, and achieve our goal of education through social
concern.

What we at Dharma Drum Mountain are doing and will do is all to return to
the Buddha's original intention. Since the Chung-Hwa Institute of Buddhist
Studies held the first International Conference on Buddhism, through the
pooling of all participants' ideas, we have gained many valuable thoughts
from distinguished scholars. These ideas are useful for Dharma Drum
Mountain, useful for Buddhism worldwide, and useful for all humanity to
leave behind suffering and attain true happiness.

However, the Dharma Drum Mountain community is small, and our
resources limited -- we want to do so much, yet the number of things we can
truly accomplish is small. But we should have confidence, that Buddhists in
the 21st century will all respond in unison and work together.

May the conference be a success!
May Buddhism's care for human society be realized!

May all sentient beings be delivered through the Buddhadharma, leave
behind suffering, and attain true happiness!

January 18, 2002, Auditorium of Academic Activity Center, Academia
Sinica
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