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Primitive Eight Trigram and Posterior Eight Diagrams  

 Lin-Wen Wang 
College of General Studies, Yuan Ze University, Taoyuan,Taiwan 

 In learning I-Ching, most of people share the same opinions that primitive eight trigram was 
arranged by Fuxi and posterior eight diagrams by King Wen of Zhou state; the former was regarded 
as body and the latter as function. When we put the Primitive Eight Trigram in the nine-square grid 
(see figure 1), hexagram Kun will be seen in north (N), Qian in south (S), Li in east (E), and Kan in 
west (W) (Note: the ancient orientation drawing is up and down for south and north, contrary to the 
modern one with up and down for north and south). But when we put Posterior Eight Diagrams in 
nine-square grid (see figure 2), then hexagram Kan will be seen in north (N), Li in south (S), Zhen in 
east (E), and Dui in west (W). Furthermore, the ancient people had ever taken the eight diagrams as a 
family, in which Qian stands for father, Kan for mother, Zhen for the eldest son, Kun for the middle 
son, Xun for the youngest son, Gen for the eldest daughter, Li for the middle daughter and the Dui 
for the youngest daughter.  

We can image a situation that a family has a house with nine rooms, each of which is paired 
with a family member except the central room for none. Accordingly we see in figure 1 that the 
family members are placed in eight diagrams with mother staying in the northern room, father in 
southern room (see figure 6). When children all grow up, we may have the room accommodation 
made properly in light of Posterior Eight Diagrams and will get the result as illustrated in figure 7.  

In addition to the interpretation of the above-stated phenomena, the paper also unfolds the path 
of Primitive Eight Trigram transforming into Posterior Eight Diagrams by using geometric figures: 
for example, hexagram Kan lives in the first room in Primitive Eight Trigram but in the sixth room in 
Posterior Eight Diagrams; hexagram Kun in the eighth Room in Primitive Eight Trigram but in the 
second room in Posterior Eight Diagrams. How the sequence of the room number is organized in 
Primitive Eight Trigram and in Posterior Eight Diagrams respectively can be expressed in a more 
clear way through the presentation of mathematical function of “diagrams and orientation” and 
“orientation and sequence”. 

Keywords: Primitive Eight Trigra Posterior Eight Diagrams, Eight Diagrams, function 
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A Confucian Perspective on Tao 

Yun-Ying Chung 
Department of Chinese Linguistic & Literature, Yuan Ze University, Taoyuan, Taiwan 

This paper is a discourse on the concept of Tao in Confucianism, predominantly 
Neo-Confucianism from the Song and Ming dynasties in China. 

Tao is the origin of the universe. Confucianism regards Tao as the source of all matters in the 
universe; it is the driving force of celestial movements and determines the fundamental rules of the 
universe.

Tao is formless and shapeless. It is through the interactions of yin and yang that beings are 
created and take a physical form, and species are given distinct characteristics. Tao cannot exist 
independently of yin and yang. Tao is the essence, while yin and yang represent its action.     

Confucianism places emphasis on the transcendence of Tao, which is neither esoteric nor erratic. 
Through its changing yet constant nature, Tao is manifested in the intrinsic moral nature of human 
beings.

Emphasizing on the universality and reality of Tao, Confucian scholars believe that the virtue by 
which Tao creates the universe and nurtures all beings is prevalent in all creations, that the quality of 
Tao is widespread in every creation as opposed to being a unique quality of a specific species, region 
or group. Tao has universality, thereby it has a real existence and is not an empty concept.  

Ethics are fundamental in Confucianism; therefore, Tao carries ethical significance. 
Understanding the human way by studying the natural way and achieving the natural way by 
observing the human way, thereby practicing the Five Constants and Five Relationships, have 
become the central philosophy by which Confucian scholars discourse the essence of Tao.  
 Confucian orthodoxy is also an important theme in the Confucian discourse on Tao. Only those 
who propagated the sage’s way and Confucianism could enter the rank of Confucian orthodoxy. It 
symbolizes orthodox Confucianism and signifies the orthodoxy of culture and scholarship. 
Outstanding scholars in Confucian orthodoxy have become representative figures in teaching, 
propagating and creating the era of Confucianism.    

Keywords Tao, Confucianism, Confucian orthodoxy 
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On Eminent Monks in the Political History of China: 
 Examples from Fotucheng, Phags-pa, Yao Guangxiao 

Jia-Horng Chang 
Capital Foundation, Taipei, Taiwan 

Each eminent Buddhist monk in the history of China had his own special feature. Beyond the 
traditional definition of " eminent monk ", there were some Buddhist monks making good use of 
their talent and involvement in political system where they obtained political influence and even 
made the significant changes. This article tries to describe two things. One is to define eminent 
monks in the history of China from the political perspective. The other is to point out three 
outstanding Buddhist monks in the Chinese history, namely Fotucheng, Phags-pa, and Yao 
Guangxiao, under this definition. Their inputs and outputs in the political system and their motives 
are discussed, and then compared with those of other similar people. Finally, induction and detection 
are found out as a historical viewpoint research. 

Keywords: eminent monk, mundane, political system, Fotucheng, Phags-pa, Yao Guangxiao 
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