
Ten Grotenhuis’s second contribution to our understanding of mandala is
found in her discussion of Shinto mandala, although she prefers the term
“kami-worshipping tradition” to “Shinto” because of the undesirable connota-
tions arising from the Meiji attempt to institutionalize the kami practices into
a formal “religion.” She points out the inµuence of Esoteric and Pure Land
mandala, discusses the association of actual Shinto sites with speci³c spiritual
realms, and includes a good, though brief, account of the transition from
devotional to pilgrimage Shinto mandala in the Edo period. Pilgrimage man-
dalas are not often included in discussions of mandala because they are exe-
cuted in an amateurish style, often with inexpensive materials, by unknown
painters for a broad audience. They served both as guides to and commemo-
rations of pilgrimages. Ten Grotenhuis clearly demonstrates that they invoke
the traditions of the past as well as popular religious practices of the Edo period.
Above all, these works underline the essentially syncretic and multilayered
nature of Shinto and Buddhism in Japan. Paintings such as the Nachi
Pilgrimage Mandala include not only kami and shrine precincts, but also high-
light elements such as Mt. Myõhõ (the tall mountain behind Nachi waterfall
that has a temple dedicated to Amida and whose summit symbolizes Amida’s
western paradise) and the departure of small rudderless boats with devotees
of Kannon in search of Mt. Potalaka. Ten Grotenhuis’s inclusion of practices
related to the pilgrimage mandala again emphasize her interest in placing
religious art in the fullest context possible. 

Although this book relies chieµy on secondary sources, it moves beyond
description to the author’s central concern of how Chinese and Japanese
appropriated and transformed foreign cultural ideas into ones that seemed
familiar and suitable to native or local conventions of thought and represen-
tation. The book is useful for students and for scholars alike and should stim-
ulate even more research on mandalas in the cultures in which they were
actually used. 

Willa Jane Tanabe
University of Hawai‘i

Dennis HIROTA, ed., Toward a Contemporary Understanding of Pure Land Bud-
dhism: Creating a Shin Buddhist Theology in a Religiously Plural World.
Albany: State University of New York Press, 2000. ix + 257 pp. $65.50
cloth, ISBN 0-7914-4529-1. $21.95 paper, ISBN 0-7914-4530-5.

LET ME FIRST INTRODUCE the “format” of the book. After a long introduction by
the editor, Part One, “Contemporary Interpretations of Pure Land Buddhist
Tradition,” consists of three essays, respectively by Dennis Hirota, John S.
Yokota (both Shin Buddhist priests), and Musashi Tachikawa (Buddhist
scholar). Part Two, then, offers “Responses from Two Western Religious
Thinkers,” namely, the Christian theologians Gordon Kaufman and John
Cobb, Jr. In Part Three, “Reconsiderations of Buddhist Theological Reµection,”
the three Buddhist authors extend some further clarification of their views,
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partly in response to the questions and criticisms of the Christian authors.
The book is then rounded off by an Afterword written by the editor.

“In the view of all three [Buddhist] authors, the Pure Land Buddhist tradi-
tion, in spite of the richness and relevance it possessed in the past, lies dor-
mant” (247). Against this background (shared by Christianity), they “attempt
to suggest… directions in which the tradition might be reoriented and trans-
formed so that the life it has harbored becomes manifest in the present”
(26), or to bring “Pure Land symbols into a frame of reference with suf³cient
resonances in the present” (244). As attested to in the subtitle, “Creating a
Shin Buddhist Theology,” the authors are conscious that, hereby, they are
attempting “to develop a new branch of Buddhist study” (3)—the newness of
which lies in that, “while standing within Buddhist tradition, [it] seeks the
development of the tradition through efforts to respond to contemporary
concerns and to critically utilize contemporary thought” (4).1

Granted that this is the common aim of the Buddhist authors, it is hard to
imagine a greater divergence in approach and methodology than the one
that de facto exists among these attempts at revision of the tradition.
Tachikawa, a renowned Buddhist scholar, maintains a high level of theory
from where he can oversee all the different branches of the Buddhist tree
and, supposedly, allot a legitimate place to the apparently deviant branch
that is Pure Land Buddhism. Unfortunately, he does not spell out the applic-
ability of his scheme to Pure Land Buddhism. It is, then, hard to see how this
presentation would make Pure Land Buddhism more acceptable to modern
people, except maybe Buddhist scholars. Indeed, there is no clear indication
that he would “seek to move beyond… the stance characteristic of traditional
Pure Land Buddhism” (Kaufman’s judgment, 132). And it is also true that
“his criticism tends to be more objectifying, more that of one who studies the
Buddhist tradition as a scholar than of one who undertakes the revision as a
participant” (thus, not so theological) (Cobb’s judgment, 148).

Yokota’s paper is by far the boldest attempt at reinterpretation of the Shin
tradition. He believes that this “modernization” cannot stop at a mere
hermeneutic reinterpretation of the doctrine, but calls for an “imaginative
reconstruction” of the tradition. “He thinks certain traditional emphases
must… be regarded today as no longer useful or appropriate for orienting
human life in the world, and therefore should be changed” (Kaufman, 144).
For this “reinterpretation” he also avails himself most clearly of non-traditional
sources, in casu, some basic ideas of Christian process theology. Inspired by
the Whiteheadian idea of a consequent nature of God, which allows for an
inµuence of what happens in the world on God, he rethinks Amida’s compas-
sion, from a passionless and detached one toward “the Passion of Amida.”
Challenged by the importance of the historicity of Christ in Christianity, he
anchors “the myth of Amida” in history by interpreting Sakyamuni as “the
actualization of Amida in history.” He attempts to make the idea of birth in
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the Pure Land (with its implication of a personal immortality) believable by
adopting the Whiteheadian idea of objective immortality. Hirota, however,
throws doubts on these procedures by stating that Yokota “may be sacri³cing
signi³cant elements of continuity with tradition merely to open a window
onto another ‘circle of faith’” (176).

Hirota’s proposal is the most elaborate of the three by a long stretch (he
uses 108 of the 247 text pages of the book). In his reinterpretation of the
Shin tradition he too uses non-traditional sources: namely, the distinction
between teleological transcendence and interpersonal transcendence, which
he found in the writings of a Christian theologian and applies it in a masterly
fashion. However, he ³nds the real key for his modernizing and demytholo-
gizing effort in the Buddhist tradition itself: namely, in the Mah„y„na logic of
non-duality. Rather than looking for a more coherent and appealing presen-
tation of Shin doctrine, he focuses on the praxis of Shin Buddhism as a sui
generis existential path to enlightenment or awakening to non-duality. Thus,
he de³nes Shin Buddhism as “a Buddhist transformation path for lay people…
arisen on the basis of fundamental Mah„y„na insights” (3).

Stating that Shinran (and the tradition) did not suf³ciently explain what
shinjin means subjectively, how it manifests itself in daily life, and how it
relates to society, he sets out to ³ll that lacuna and, by doing so, to present
Shin Buddhism as something that will appeal to “modern man.” He distin-
guishes two stages in the practical engagement with Shin concepts and sym-
bols, and describes the life of a Shin believer as a process wherein he/she
passes, by the power of the nenbutsu, from an “initial engagement” to a
“ful³lled engagement.” In the initial phase the objects of faith are seen from
the standpoint of the ego-centered self, rei³ed and “framed in terms of will,”
and the view is characterized by deep dichotomies between this world and
Pure Land, Buddha and self, self-power and other-power. Ful³lled engage-
ment (which Hirota identi³es with the attainment of true shinjin) implies a
selµess view of true reality, wherein the teleological and interpersonal con-
ceptions of the transcendent have been overcome (without, however, being
totally rejected). The practicer has come to a “coherent understanding of
reality as itself wisdom-compassion” (54). “In this perspective, Amida and the
Pure Land are grasped not as means toward transcendence—as agent or
object of will—as in the initial phase, but as images of the way in which wisdom-
compassion has moved towards one, comes to grasp one, and becomes
authentic aspiration for enlightenment in one” (60).

In this short summary, I have certainly not been able to do justice to the
very rich content of Hirota’s considerations, but precisely my admiration for
his presentation of Shin Buddhism prompts me to ask a few questions:

1. In this book, Hirota has admirably conjoined his two major concerns.
In his own words, he aimed at “a formulation of the Pure Land tradi-
tion that is at once true to its paramount aspirations as a Mah„y„na
Buddhist path [a concern that is amply documented in his book,
Shinran: An Introduction to his Thought, 1989] and disclosive of its signi-
³cance for our contemporary situation” (164). As to the ³rst concern,
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his explanations are certainly convincing and, I think, true to
Shinran’s intentions, but he does not make clear why exactly he con-
siders his presentation to be more appealing to his contemporaries
than the more traditional ones.

2. I cannot but wonder as to how far Shin scholars can go along with his
characterization of Shin Buddhism as a “transformative path.” Is not a
“path,” after all, a methodical process toward a goal by sustained
effort, and does this not smell of self-power? It is true that he presents
the transformation as happening “of itself” (jinen) by the power of the
nenbutsu. But this sounds believable only if by “nenbutsu” is meant
something like “perpetual recitation” or “nenbutsu zanmai.” But, can it
be maintained that true shinjin requires a transformation of conscious-
ness, while it is said that Amida accepts (never to reject) people as they
are, with their passions (and ego-centered views) in place?

3. And is it not problematic to present the result of the transformation as
so pure an engagement with Other-Power that only religious virtuosi
can ever dream of attaining it? Is not this truly “elitist?” I think I recog-
nize that tendency in Shinran himself, but this does not do away with
my problem.

4. According to Hirota, the transformation from ego-centered self-power
to ego-less Other-Power appears to happen in the initial phase and is
perfected at the moment of attainment of true shinjin. As a gift from
Amida, shinjin is, of course, perfect from the beginning, but from the
side of the believer is it not easier to believe, as Soga Ryõjin seems to
suggest, that the transformation goes on within the life of shinjin?

The two contributions by Christian theologians are also rather different in
nature. Gordon Kaufman, who had asked the hard questions (found on
pages 23–25 of the Introduction) on a previous occasion, really concentrates
on the three Buddhist papers, providing a thorough analysis of their posi-
tions, methodologies, and mutual differences. But his interest thereby does
not seem to be directly focused on the eventual gain in acceptability of Shin
doctrine, but more broadly on the adaptability of religious doctrine in general,
and especially on the Christian way of thinking. John COBB, on the other
hand, does not especially delve into the contents of the papers presented
here, but rather “uses the occasion” to present his own list of questions, several
of which appeared ³rst in his book, Beyond Dialogue (1982). But, in asking
these pertinent and probing questions, he shows a keen interest in Shin
Buddhism as such, together with a concern for problems shared by Christianity
and Shin Buddhism.

As for the Bibliography, I regret that it restricts itself to “Related Works by
the Contributors,” since it would have been interesting to see which writings
(if any) are considered by the editor to be worthy attempts at a theological
reconstruction of Pure Land doctrine and at Pure Land-Christian dialogue.

Overall, this is a pioneering and challenging book, which—like all interesting
writings—evokes more questions than it solves. Highly recommended to all
scholars interested in Shin Buddhism and in Shin Buddhist-Christian dialogue.
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Peter B. CLARKE, ed., Japanese New Religions in Global Perspective. Richmond,
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THIS VOLUME AIMS to provide “new research on a wide range of aspects of
Japanese new religions abroad” (1) focusing in particular on how they illus-
trate the “reverse inµuences” of the globalization process. The term “reverse
inµuences” is used by the editor to indicate that globalization is not an uni-
directional process, with inµuences coming from the dominant, meaning
Western, culture, but, in various cultural situations, is something that exhibits
a multitude of inµuences and cross-fertilization. The interest here is on the
spread of Japanese cultural inµuences, particularly through the missionary
efforts of the new religions in Australia, Europe, and the Americas. In recent
years several collections of academic essays on Japanese new religions abroad
have been published (e.g., INOUE 1985, MULLINS and YOUNG 1991), including
one by the present editor (CLARKE and SOMERS 1994). The unique contribution
of this volume is its focus on the success or failure of these movements to estab-
lish themselves abroad as illustrations of the complex process of globalization.

The ³rst chapter, by Catherine Cornille on elements of nationalism in the
Japanese new religions, is a development of work that she has previously pub-
lished (CORNILLE 1999) and illustrates how the reassertion of cultural identity
has been an enduring phenomenon throughout the modern period in Japan.
Chapter Two, one of two contributions by Louella Matsunaga, is a case study
of a direct link between Japanese corporate culture and religion, that of the
retailer Yaohan and Seichõ no Ie. In this case the success and failure of the
company in various foreign situations is used as a window onto the complexi-
ties of globalization. The following chapter, by Gary D. Bouma, Wendy Smith,
and Shiva Vasi, is a study of Japanese religion in Australia, focusing on
Mahikari and Zen. Here Zen is recognized as “new to Australia” (75), indicat-
ing the µuidity of the new-religions category. While neither group has attracted
a large following in Australia—Mahikari reports 2000 members and Zen has
about 1500 practitioners—both have established centers throughout the
country, and the majority of their followers are from outside the Japanese
community. Chapter Four is a case study of Sekai Kyðseikyõ, or the Church of
World Messianity, in Brazil, by Ari Pedro Oro. As previous research has indi-
cated, Sekai Kyðseikyõ has had considerable success in that country, with

192 Japanese Journal of Religious Studies  27/1–2



<<
  /ASCII85EncodePages false
  /AllowTransparency false
  /AutoPositionEPSFiles true
  /AutoRotatePages /None
  /Binding /Left
  /CalGrayProfile (Dot Gain 20%)
  /CalRGBProfile (sRGB IEC61966-2.1)
  /CalCMYKProfile (U.S. Web Coated \050SWOP\051 v2)
  /sRGBProfile (sRGB IEC61966-2.1)
  /CannotEmbedFontPolicy /Error
  /CompatibilityLevel 1.4
  /CompressObjects /Tags
  /CompressPages true
  /ConvertImagesToIndexed true
  /PassThroughJPEGImages true
  /CreateJDFFile false
  /CreateJobTicket false
  /DefaultRenderingIntent /Default
  /DetectBlends true
  /ColorConversionStrategy /LeaveColorUnchanged
  /DoThumbnails false
  /EmbedAllFonts true
  /EmbedJobOptions true
  /DSCReportingLevel 0
  /SyntheticBoldness 1.00
  /EmitDSCWarnings false
  /EndPage -1
  /ImageMemory 1048576
  /LockDistillerParams false
  /MaxSubsetPct 100
  /Optimize true
  /OPM 1
  /ParseDSCComments true
  /ParseDSCCommentsForDocInfo true
  /PreserveCopyPage true
  /PreserveEPSInfo true
  /PreserveHalftoneInfo false
  /PreserveOPIComments false
  /PreserveOverprintSettings true
  /StartPage 1
  /SubsetFonts true
  /TransferFunctionInfo /Apply
  /UCRandBGInfo /Preserve
  /UsePrologue false
  /ColorSettingsFile ()
  /AlwaysEmbed [ true
  ]
  /NeverEmbed [ true
  ]
  /AntiAliasColorImages false
  /DownsampleColorImages true
  /ColorImageDownsampleType /Bicubic
  /ColorImageResolution 300
  /ColorImageDepth -1
  /ColorImageDownsampleThreshold 1.50000
  /EncodeColorImages true
  /ColorImageFilter /DCTEncode
  /AutoFilterColorImages true
  /ColorImageAutoFilterStrategy /JPEG
  /ColorACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /ColorImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000ColorACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /JPEG2000ColorImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /AntiAliasGrayImages false
  /DownsampleGrayImages true
  /GrayImageDownsampleType /Bicubic
  /GrayImageResolution 300
  /GrayImageDepth -1
  /GrayImageDownsampleThreshold 1.50000
  /EncodeGrayImages true
  /GrayImageFilter /DCTEncode
  /AutoFilterGrayImages true
  /GrayImageAutoFilterStrategy /JPEG
  /GrayACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /GrayImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000GrayACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /JPEG2000GrayImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /AntiAliasMonoImages false
  /DownsampleMonoImages true
  /MonoImageDownsampleType /Bicubic
  /MonoImageResolution 1200
  /MonoImageDepth -1
  /MonoImageDownsampleThreshold 1.50000
  /EncodeMonoImages true
  /MonoImageFilter /CCITTFaxEncode
  /MonoImageDict <<
    /K -1
  >>
  /AllowPSXObjects false
  /PDFX1aCheck false
  /PDFX3Check false
  /PDFXCompliantPDFOnly false
  /PDFXNoTrimBoxError true
  /PDFXTrimBoxToMediaBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXSetBleedBoxToMediaBox true
  /PDFXBleedBoxToTrimBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXOutputIntentProfile ()
  /PDFXOutputCondition ()
  /PDFXRegistryName (http://www.color.org)
  /PDFXTrapped /Unknown

  /Description <<
    /ENU (Use these settings to create PDF documents with higher image resolution for high quality pre-press printing. The PDF documents can be opened with Acrobat and Reader 5.0 and later. These settings require font embedding.)
    /JPN <FEFF3053306e8a2d5b9a306f30019ad889e350cf5ea6753b50cf3092542b308030d730ea30d730ec30b9537052377528306e00200050004400460020658766f830924f5c62103059308b3068304d306b4f7f75283057307e305930023053306e8a2d5b9a30674f5c62103057305f00200050004400460020658766f8306f0020004100630072006f0062006100740020304a30883073002000520065006100640065007200200035002e003000204ee5964d30678868793a3067304d307e305930023053306e8a2d5b9a306b306f30d530a930f330c8306e57cb30818fbc307f304c5fc59808306730593002>
    /FRA <>
    /DEU <>
    /PTB <>
    /DAN <>
    /NLD <>
    /ESP <>
    /SUO <>
    /ITA <>
    /NOR <>
    /SVE <>
  >>
>> setdistillerparams
<<
  /HWResolution [2400 2400]
  /PageSize [612.000 792.000]
>> setpagedevice


