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EDITOR'SINTRODUCTION

The Sxth Patriarch's Dharma Jewel Platform Sutra is the fundamentd text of Ch'an Buddhism. It relates the life
and teachings of Master Hui Neng, The Great Magter the Sixth Patriarch, as set down by one of his disciples. During the
seventh and eghth centuries under the T'ang Dynasty, Master Hui Neng taught the doctrines of no thought and sudden
dightenment, which, as expounded in this text, continue to be the heart of Ch'an wherever it is practiced. As such, these are
the only teachings of a chines high monk which are regarded by Buddhists as a Sutra, that is, as a sacred text equd to those
compiled by the earlier South ASan masters.

Interest in Buddhism in generd and in Ch'an particular is now swiftly growing in the West, especidly in America
Trandaions and re-trandations of many of the centra Buddhigt texts have been gppearing in consequence. A good ded of
confusion has been an unfortunate by-product. Because Ch'an is so foreign to traditional Western thought, the renderings of
Ch'an teachings into a Western language requires, even in the mogt literd trandation, the virtud invention of a new vocabulary
of concepts; and each new trandaion has tended to present a disinctly different rendition of the central Buddhist ideas. To
eucidate them, commentaries are often added by the trandators.

But dl of these trandations and commentaries have been written by scholars who are not Buddhists. While that kind of
norn-membership is hardly important to a trandator of ordinary philosophica writings, it becomes a severe sumbling-block for
the trandator of Ch'an teachings. For Ch'an is not a system of thought at dl, but a specid kind of mord and psychologicd
work, amed at a particular persond transformation which the Buddhigts cdl enlightenment.  Only one who through difficult
practice has undergone that transformation can hope to teach Ch'an authoritatively and trandate and comment on the sayings of
the other masters without having to resort to guesswork about what the sayings mean.

Fortunatdy for the students of the Way, an effort to establish an authoritative Buddhist canon in English has been now
taken by Tripitaka Master Hsuan Hua and his American disciples.

Master Hua stands in the direct line of orthodox Buddhist leedership as it has been handed down from the time of
Shakyamuni Buddha

The present trandaion of The Sxth Patriarch's Sutra, here present in its second edition, was the firg work of Master
Hua to appear in America ( the fird edition appeared in 1971 ). The trandation itsdf was carried out under the Master's
supervison by the Buddhist Text Trandation Society, composed of the Master's disciples, who scholars both of Chinese and
Buddhiam. With his Western readers in mind, the Master has provided a running commentary to the Sutra text. The



commentary was fird spoken in a series of lecturesin 1969. The Magter's sure and witty manner of making the mogt difficult
concepts plain, dready wel known to the Buddhists on both sides of the Pecific, has been rendered in English by his disciples
with an eye to retaining the livdy spoken style of the origind.

In his commentary, Master Hua's method is to read a few lines from the Sutra text and then expound upon their meaning
or expand the doctorines in question, often by reference to contemporary American problems. This style of expostion follows
the tradition of lecturing Sutras that has existed in China for many centuries. Until the appearance of this volume in it's firg
edition, there had been in the West little or no record or even description of the verba teachings of Buddhism. The present
volume serves as a rare example of Buddhism in action, as it has survived intact through the centuries.

Upasaka Kuo Chou Rounds
Buddhist Text Trandation Society

San Francisco, 1977.

Biography of The Venerable Master

Discovering and perfecting the method to extricate living beings from the most fundamental problem of human
existence--that of birth and death--has been the primary focus of the venerable Master Hsuan Huass life.

On the sixteenth day of the third lunar month in 1908, his mother saw Amitaba Buddha emitting a light which illumined the
entire world, when she awoke from this dream she gave hirth to the Venerable Magter. A rare fragrance lingered in the room
fallowing her dream and throughout the birth.

The master's awareness of death came a deven years old when he saw a lifdess infant.  The redizaion that death and
birth followed upon on another without cease and both bring suffering, pain and sorrow, awakened a profound sense of
compassion and prompted hisimmediate resolution to leave home life and learn to bring an end to the cycle of birth and death.
He honored his mother's wishes that he remained a home to serve his parents urtil their deaths, however.

The fallowing year on Kuan Yin Bodhisattvas birthday, he dreamed that an old woman wearing a patchwork robe and a
gring of beads appeared to guide him through a wildernessin which he was logt. she radiated compassion as she led him over
the road which was gutted with deep and dangerous holes. He knew that if he had tried to traverse the road done it would
have been difficult if not impossible to reach safety, but as she guided him, the road became smooth and safe and he could see
dealy indl directions. Ahead was his home. Glancing back on the dangerous road, he saw many people fallowing him--old
and young, men and women, sangha and scholars. "Who are these people?’ he asked, "Where did they come from and where

are they going?”



"They have dfinities with you," she said, "and they dso want to go home. Y ou musgt show them the Way so that you may
dl arive a nirvana. | have important work to do esewhere, and so | sl leave you now, but soon we shdl meet again.”

The Master asked her name and where she lived. ™Y ou will find out when you arrive home™ she said. "There's no need
to ask so many questions.” Suddenly she whirled around and disappeared. The Master led the people safdly home and woke
from his dream feding extremey happy.

During thet same year he began bowing to his parents three times each, in the morning and evening--twelve bows a day.
Then he thought "The world is bigger then just my father and mother,” then he began to bow to the heavens, the earth, to the
Emperor, and to histeachers aswedl. He aso bowed to his master, even though he had not yet met him. The Master new that
without the aid of a good knowing advisor, it is impossble to cultivate, and he fdt he would meet his master soon. He aso
bowed to the Buddhas, Bodhisattvas, Pratyeka Buddhas, and Arhats, and to dl the good people in the world to thank them for
dl the good deed they had done; he bowed on behdf of the people they helped.

"Bvil people are to be pitied,” he thought, and he bowed for them, asking that their karmis offenses might be lessened and
that they might learn to repent and reform.  When doing this, he thought of himsdf as the very worst offender.  each day he
thought of new people to bow for and soon he was bowing 837 times in the morning and 837 times in the evening, which took
about three hours a day indl.

The Magter didn't let others see im bow. He rose a four in the morning, washed his face, went outside, lit a sick of
incense, and bowed, regardiess of the weather. If there was snow on the ground, he would just bow in the snow. In the
evening, long after everyone was adeep, he went outsde and bowed again. He practiced this way every day for 9x years.
During these years hisfilid devotion became known far and wide and he was referred to as "Hlid Son Pa.” Nor did hisfilid
devation end at the death of his parents. On the day his mother was buried, he remained behind after the ceremonies were
completed to begin a three-year vigl besde her grave. Shortly after, he left his mother's grave long enough to go to Three
Conditions Templee at Ping Fang Station south of Harbin to receive the shramanera precepts from Great Master Ch'an Chih.
He then returned to his mother's grave and built afive by eight hut out of five inch sorghum stalks which kept out the wind and
ran but actudly set up alittle distinction between insde and outsde. He commenced to observe the custom of filid piety for
watching over his mother's grave for a period of three years. Clothed only in a rag robe, he endured the bitter Manchurian
snow and blazing summer sun. He only ate one med a day, when there was food, and he Smply did not ezt if food was not
offered to him. He never lay down to deep.

At the dde of the grave, the Master read many sutras. When he firg read the Lotus Sutra, he jumped for joy. He

kndlt and recited it for seven days and seven nights, forgetting to deep, forgetting to eat, until eventudly blood flowed from his
eyes and hisvison dimmed. Then he read the Shurangama Sutra, thoroughly invesigaing the Great Samadhi and quietly
cultivating it: the three stoppings, the three contemplations, neither moving nor gill. The master relates of this experience:
"l began to obtan sngleminded profound Hillness, and penetrate the noumend state.  When i read the
Avatamsaka, the enlightenment became boundless in its scope, indescribable in its magnificence, unsurpassed in
its loftiness, and ineffable inits clarity. Nationd Master Ching Liang said,

Opening and disclosing

the mysterious and subtle,
Understanding and expanding the mind

and its states,
Exhauding the principle

while fathoming its nature,
Penetrating the result

which indudes the cause,
Deep and wide,

and interfused,
Vad and great

and totally complete.

"ltiscertanly so! Itiscertanly so! At that time | could not put down the text, and bowed to and recited the Great Sutra asif it



were dathing from which one mugt not part or food which one could not do without for even aday. And i vowed to mysdf to
seeto its vadt circulaion.”

When hisfilid duties were completed, the master went into secluson in Amitaba Cave in the mountains east of his home
town. There he delved deeply into dhyana meditation practiced rigorous asceticism, eating only pine nut and drinking only
soring water. The area abound with wild beasts, but they never disturbed the master. In fact wolves and bears behaved like
house pets, tigers stopped to ligen to histeachings, and wild birds gathered to hear the wonderful Dharma.

After his gay in the mountains, the Master returned to Three Conditions Monastery where he helped the Venerable
Master Ch'ang-chih and the Venerable Master Ch'ang-jen to greetly expand the monastery, while amultaneoudy devoting his
time to the propagation of the Dharma.

For more than three decades in Manchuria, the Master adhered drictly to ascetic cultivation, diligently practiced dhyana
meditation, and worked tirdesdy for the expansion and propagation of the Dharma. During those years, he visted many of the
locd monagteries, attended extensve meditation and recitation sessions, and wak ed many miles to ligen to lectures on the
Sutras, in addition to lecturing on the Sutras himsdf. he dso vigted various non-Buddhist establishments and obtained a
thorough grounding in the range of their specific beliefs.

In 1946 the master made a mgor pilgrimage which took him to Pu T'o Mountain to receive the complete precepts in
1947. Then in 1948, dfter three thousand miles of trave, the Master went to Nan-hua Monastery and bowed before the
Venerable master Hsu-yun, the 44th Patriarch of Shakyamuni Buddha. At that firs meeting the Venerable Master Hsu-yun,
who was then 109 years old, recognized the magter to be a vessd worthy of the Dharma and capable of its propagation. he
seded and certified the master's Spiritud skill and transmitted to him the wonderful mind-to-mind sed of dl Buddhas. Thus the
Master became the 45th generation in a line descending from Shakyamuni Buddha, the nineteenth generdion in china for
Bodhidharma, and the ninth generation of the Wei-yang lineage. of their meeting the Master has written:

The Noble Yun saw me and sad, "Thusit is"

| saw the Noble yun and verified, "thusit is”
The Noble yun and I, both Thus,

Universdly vow that dl beingswill dso be Thus"

The mind-to-mind tranamission is preformed apart from the appearance of the spoken word, apart from the mark of the
written word, apart from the characteristic of the conditioned mind--gpart from al such differences. Only sages who have
genuine redization understand it; ordinary people have no idea what is hgppening. It is a mutud recognition of the embodiment
of the principle of true suchness.

Nearly eight years later, inmay of 1956, the Venerable Master yun sent to the Master a document entitled "The Treasury
of the Orthodox Dharma Eye: The Source of Buddhas and Patriarchs.” The document bears the sedls of Yun-chu Monastery
and of the Venerable Master Yun. It serves as tangible and public certification of the transmisson of the mind-to-mind sedl
from the Venerable Yun to the Master, which took place during their initid meeting in 1948.

In 1950 the Master resgned his post at Nan Hua Monastery as the Director of the Nan Hua Inditute for the Study of the
Vinaya, and journeyed to Hong Kong where he lived in a mountainsde cave in the Mew Territories. he stayed in the cave until
alargeinflux of Sangha members fleaing the mainland required his help in establishing new monasteries and temples throughout
Hong Kong. he persondly established two temples and a lecture hdl and helped to bring about the congtruction of many
others. He dwelt in Hong Kong for twelve years, during which many people were influenced by his arduous cultivaion and
awesome manner to take refuge with the Triple Jewd, cultivating the Dharma-door of recitation of the Buddhas name, and to
support the propagation of the Buddhadharma.

In 1962 the Magter carried the Buddhas Dharma banner farther west to the shores of America where he took up
resdence in San Francisco, sat in meditation, and waited for past causes to ripen and bear their fruit. In the beginning of the
year in 1968 the Master declared the flower of Buddhism would bloom that year in America with five petals; in the summer of
that year the Master conducted the Shurangama Sutra dharma assembly which lasted 96 days--five of the people who attended
the sesson Ieft the home-life and became bhikshus and bhikshunis under the Master's guidance.  Since that time more then
twenty people have left the home life under his guidance.

In 1968 the Magter has delivered complete commentaries on The Heart Sutra, The Diamond Sutra, The Sixth
Patriarch's Qutra, The Amitaba Sutra, The Sutra of the Past Vows of Earth Sore Bodhisattva, The Great Compassion
Heart Dharani Sutra, The Dharma Flower Sutra, The Sutra in Forty-two Sections, The Shramanera Vinaya and others.

In June of 1971 the Master commenced a Dharma Assembly on the king of sutras, the Avatamasaka. With such tirdess vigor



the Master has firmly planted the roots of Dharma in western soil so thet it can become sdf perpetuating. he has spent many
hours every day explaining the teachings and thar gpplications to cultivation, steeping his disciples in the nectar of Dharma that
they might carry on the Buddha's teachings.

The miraculous events that have taken place in the Master's life are far too numerousto relate in this brief sketch. Thisis
but a brief outline of how the master has worked with sefless devotion to lay the foundation of the Buddha's teachings on
western soil.

Tripitaka Master Hua's I ntroduction

All of the Sutras are guides to use in cultivating the way. They may be spoken by the Buddhas, the Bodhisattvas, the
Patriarchs, and dso by Arhats, transformation beings, and gods. Although they dl serve the same purpose, the doctrines within
them differ.

The Sutras spoken by the Buddha were trandated from ther Indian languages into Chinese, and thus worked ther way
into Chinese society. In Ching, then, dl the Sutras were trandations, with the sole exception of this present work The Sixth
Patriarch's Sutra, which was spoken by the great Chinese magter the Sixth Patriarch. The Great Master was origindly an
illiterate peasant. When he heard the sentence of The Vgra (Diamond) Sutra which said, "One should produce that thought
which is nowhere supported, " he experienced an awakening and went to Huang Mei to draw near to the Ffth patriarch, the
Great Master Hung Jen. The Ffth patriarch transmitted to him the wonderful Dharma, "using the mind to sedl the mind." which
hes been handed down in unbroken Patriarchal successon. The Sxth Patriarch inherited this mind-sed Dharma-door and
proceeded to carry out the wisdom+life of the Buddhaiin his speaking of The Sixth Patriarch's Sutra.

Now, it has been trandated into English and the mind-sed Dharma-door of the Buddha has there by been tranamitted in
perpetuity to the West. It is hoped that Westerners will now read, recite, and study it, and dl become Buddhas, Bodhisattvas,
and/or Patriarchs. Thisthe main objective of thistrandation. may dl who see and hear it quickly accomplish the Buddha Way.

Wherever the Sutra is transmitted, the Orthodox Dharmamay be found right in that place, causing living beings quickly to
accomplish Buddhahood; such is the importance of this new trandation. The Sutrais indeed a treasure trove; it is the true body
of the Buddha, the compassi onate father and mother of dl living beings. It can give rise to limitless Buddhas, Bodhisattvas, and
Patriarchs May dl in the West who now read this Sutra redize Bodhi and accomplish the Buddha Way!

The Sutras contain the precious wisdom of the Buddha. There are some, let us call them "garbage-esting” scholars who
dam that The Shurangama Sutra was not spoken by the Buddha. This is most certainly not the case, and | have made the
following vow: If the Shurangama Sutrais false, | will fal into the uninterrupted hells forever.



Ch'ang Pai-shan Seng
San Francisco
August 1977

Trandator's Introduction

Thisisthe second edition of the fird commentary to The Sxth's Patriarch's Dharma Jewel Platform Sutra ever to
express the essence of the
Sxth Patriarch's heart.  Since the time the Great Master spoke this Sutra, no other commentary has reveded his basic
principles, the Dharma of his heart. Tripitaka Master Hsuan Hua's commentary unfolds the heart Dharma, the mind-sedl, before
the reader.

If you wish to understand the wonderful meaning of this Sutra, you should study this commentary, for within it are set forth
the limitless, inexhaudtible, profound principles of Buddhadharma. Among Western and Eastern peoples it is the flower of
wisdom, the redl fruit of Bodhi.

Furthermore, this trandation has been prepared by the Buddhist Text trandation Society of the Sino-American Buddhist
Association.  Each of its members, Bhikshus, Bhikshunis, Upasakas, Upasikas, many of whom hold Master's and Doctor's
degrees, have read the manuscript with care over a period of severd years to insure its accuracy.

Essentidly, the mind-sed cannot be spoken or expressed in writing, but in his commentary the Master has done just that,
usng anaogies and expedient devices to cause people to understand what they have never understood before.

Tripitaka Master Hua was born in northern China, and after his mother's death he practiced filid piety by stting beside her
grave for a period of three years. he built a smdl grass hut to keep out the wind and rain, and sat there in meditation. if food
was brought to him he ate; if no food was brought, he did not.

The Master later travelled south to Canton, where he was gppointed by venerable master Hsu Yun to serve as head of
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the Vinaya Academy at Nan Hua Monagtery, the temple of the Sixth Patriarch. He later received in tranamisson the Dharma of
Master Hsu Y'un and became his Dharma successor.

Since ariving in America, the Master has turned the Great Dharma Whed, lecturing on such Sutras as The Shurangama
Sutra, The Lotus Sutra. the Earth Sore Bodhisattva Qutra, the Vajra Sutra, and the Heart Sutra, and others. He
teaches an ever-growing number of American disciples many of whom have left home to become Bhikshus and Bhikshunis.

In San Francisco, the Master has founded Gold Mountain Monastery where he is lecturing on The Avatamsaka Sutra.
He aso founded the Internationd Inditute for the Trandation of Buddhist texts. He also made the solemn vow that wherever he
goes the Orthodox Dharmawill prevail and the Dharma-ending Age shdl not set in. Most recently the Master established the
City of Ten Thousand Buddhas, near Tdmage, Cdifornia. avast complex of 237 acres and 60 buildings, to serve as the center
of World Buddhism. The City of Ten Thousand Buddhas now holds Dharma Redm Buddhist University, of which the Master
is President, and soon to be established are many programs to benefit living beings in many ways.

The Magter firmly upholds the Orthodox Dharma, for the Dharma he teaches from direct and authoritative transmisson,
and he works unceasingly for the Buddha, the Dharma, and the Sangha.  This livdy commentary condtitutes the firg authentic
tranamisson to the West of the mind-sed of dl Buddhas which has passed in unbroken patriarcha successon from Shakyamuni
Buddha to present day. We present this volume as the foundation for the flourishing of Buddhadharma in the West.

Bhikshuni Heng Yin

Buddhist Text Trandation Society
Co-chairperson, Primary Trandation
Committee, International Institute for
the Trandation of Buddhist Texts

San Francisco
August, 1977

Reviewer's Preface
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When the fifth Patriarch tranamitted the Dharma to the Sixth Patriarch he said to him, "Do not speak too soon, for the
Buddhadharma arises from difficulty.”

Centuries later in Northern China, Tripitaka master Hsuan Hua, then known as Flid Son Pal, was practicing filid piety.
He cultivated and meditated for three years beside his mother's grave. His only protection from the northern winds and rains
was afive foot square hut made from the stalks of sorghum bound together in an A-frame which left both ends exposed to the
eements.

One time when cultivating there a miracle happened. Flid Son Pa saw the Great Master the Sixth Patriarch come to his
hut. he entered through one of the openings and talked to the filid son just like an ordinary person. Hlid Son Pa thought that
he was redl, forgetting at that time that the Great Master had entered Nirvana over a thousand years ago. The Sixth patriarch
sad to the Hlid Son:

"In the future you can go to America

Y ou will meet this person and that person...
Five schoolswill divide into ten,

to teach and transform living beings.
Tenwill become a hundred,

a hundred will become a thousand,

and so forth to endless, endless numbers,
in abundance, abundance, abundance,
endless abundance--

numbers incdculable as grains of sand

in the River Ganges. This Marks of the true
beginning

of the Proper Dharmain the Wes."

After they had talked, when the great master moved to leave, thefilid son rose to escort him. They walked together a few
steps and suddenly the Sixth Patriarch was gone. it was then that the Flid Son Pa redized, "Oh!' The Sxth Patriarch entered
Nirvana hundreds of years ago, but nonetheless, | met him today!"

Severd decades after this miracle, following years of difficulty and hard cultivation, in a cold and tiny temple in Chinatown,
Tripiteka Master Hsuan Hua began tranamitting the Dharma of the mind-sedl of dl Patriarchs. he continues to do so every day.
Those who recognize im ligen to it, consder it, and cultivateit.

In this commentary on The Sixth Patriarch’'s Sutra the master says, "...you will succeed only if you do not fear suffering.
The Buddhadharma arises from difficulty, the more difficult, the better. So now you must endure suffering.  This is difficult, but
you can do it, for it is the opening of your wisdom.”

Bhikshuni Heng Chiih

Buddhist Text Trandation Society
Co-chairperson

Primary Trandation Committee

International Institute for the
trandation of Buddhist Texts

12



San Francisco
August, 1977

FOREWORD

The Sixth Patriarch's Dharma Jewel Platform Sutra has been explained in Americabefore, but i do not know how
wdll it has been done. Some lecturers Smply read the text doud, and, since each Sutra has its own specia interpretation,
merely reading it aoud does not reved the meaning.

The Buddhadharma flourished in China, but only the teachings of the Sixth Petriarch, the illiterate Patriarch, were made
into aSutra. it was recorded by the Master'sdisciple FaHai.1 Although histranscription may not mirror the patriarch's exact
words, the meanings expressed are correct.

| hope that every one will study the Buddhadharmawith histrue mind, and not hold the opinion thet it isvery easy. itis
only by regarding the buddhadharma as extremely important that you will be able to comprehend the principleswhichi
explan.
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| ntroduction

The Sxth Patriarch's Dharma Jewel Platform isthe specifictitle of this Sutra, and the word Sutraisagenerd term
for al discourses given by the Buddha. 1n order to clarify their content, Sutratitles are classified into seven types, according to
their reference to person, dharma, and analogy, asfollows:
A. Three Single: Three of the sametypes of titlesrefer to only one of those categories of person, dharma, or anaogy,
and so they are cdled thethree single.” For example:
1. The Buddha Speaks of Amitaba Sutra is a title established soldly by reference by person; both the Buddha
and Amitaba are persons, for only a person can cultivate and redize Buddhahood. The Buddha is a
person,people
arejud Buddhas. In Chinese, when we write the word Buddha( ), the
symbol for "person’( ) stands on the left-side.

2. The Mahaparinirvana Sutra isatitle established by reference to the Dharma, "nirvana" Nirvanais a
Sanskirt word which in Chinese is composed of two characters” -nieh p'an” which may be explained as
"nat produced and not destroyed.”

3. The Brahma Net Qutra is atitle established by reference to andogy. Inthis Sutra the Buddha the

precepts. if you keep these precepts, you will give forth light, like the greet net in the heaven of the Brahma King.
But if you cardlesdy break the precepts, you commit the grave offense of "knowing and yet deliberatdy vidaing the
dharma" Your light then flows into the three evil paths: the hdl beings, animas, and hungry ghosts, where there is not
the dightest trace of meraiful  trestment.
B. Three Double: Titles established by reference to person and dharma, person and andogy, or dharma and andogy
are cdled the "three double” For example:
4. The Wonderful Dharma Lotus Flower Sutra is a title established by reference to dharma and andogy
gnce the Wonderful Dharmalis analogous to the Lotus Flower.
5. The Lion Roar of the Thus Come One Sutra is atitle established by reference to person and
andogy. Thus Come One isthe firg of ten honorific titles given to every Buddha and therefore represents a
person. The Lion Roar is andogous to him speaking the Dharma.
6. The Sutra of the Questions of Manjushri is a title established by reference to a person, the Bodhisattva
manjushri of great wisdom, and the Dharma he requested, Prgna.

14



C. Completein One The seventh cdlassfication contains references to person, dharma, and anaogy.

7. The Great Universal Buddha Flower Adornment Sutra (Avatamsaka Sutra) refers to the
buddha as a person, Great and Universd as a dharma, and Flower Adornment as an anaogy.

The Sixth patriarch's Dharma Jewel Platform Sutra is a chinese, not an Indian Sutra, and its title is not dassfied
according to the saven topics mentioned above. This sutra is dassfied according to person, dharma, and place. The Sixth
patriarch is a person, the Dharmajewe is a dnarma, and the Plaform is a place.

I will now explain the specific title of this Sutra.

The Sixth Patriarch. master Hui Neng of nan hua Temple, who spoke the Sutra at the beginning of the eighth century
A.D., was the Sixth Chinese Patriarch. he lived 9x generaions after bodhidharma, who brought the Mahayana teeching to
Chinafrom India and who become the First Chinese Patriarch. Bodhidharma was dso the twenty-eighth Indian Patriarch, and
s0 from the time of Shakyamuni buddha, the Great Master Hui Neng is counted as the Thirty-Third generationd Petriarch.

Dharma. Dharmaisamethod. It islike a rule, a modd, or a pattern. if one cultivates according to this method, that is
practicing "Dharma.”

Platform. The platform is the place this Sutra was spoken. This Dharma Seat may rise above the ground by three, five
or nine feet, but never more than ten feet. Infront of it dtsaamdl table which holds Sutras. Dharma Masters speak Dharma,
adminiger the Three Refuges,1 and tranamit precepts from the Dharma Seat, which Dharma protectors, good spirits, and
numerous diamond-treasury Bodhisattvas2 take turns protecting.

SQutra. The Sxth Patriarch's Dharma Jewd platform is the specific name of the Sutra, and the word "Sutrd’ is its generd
name. "Sutrd’ is a Sanskrit word which means"atdly.” Above, it talyswith the true principle of dl Buddhas, and below, with
the opportunities for teaching living beings. Above, it tdlies with true suchness, the miraculous principle of dl Buddhas, and
below, it talies with the living beings who need the teeching. Thus, a Sutra tdlies with both the principle and the opportunity.

The word Sutra has four additiond meanings

1. String together. The principles of the bodhidharma are linked together by the Sutra just like beads are linked together
on agring.

2. Attracting. Creating opportunities for teaching living beings, a Sutra attracts living beings just like a magnet attracts
ironfillings. All living beings who wish to study the Buddhadharmawill be drawn to the principles in the Sutras, like iron fillings
to a megnet.

3. Permanent. From antiquity to the present, a Sutra does not change. Not one word can be deleted; not one meaning
can be added. Not increesng or decreasing, a Sutra is permanent, unchanging.

4. Method. A Sutrais a method respected by living beings of three periods of time. In the past, living beings relied on
this method to cultivate and atain Buddhahood. In the present, living beings depend on it to move from the postion of foolish
common people to that of Buddhahood. In the future, living beings will also cultivate according to this method. A Sutra is a
method, then, venerated throughout the three periods of time.

The word Sutra has many more meanings. For example, a Sutra is like a bubbling spring; principles flow from it like
bubbling water up out of the earth. 1t isadso like carpenter's chak-line, which makes a perfectly clear, Sraight guide. But if you
undergtand the firgt four meanings, you understand the basic meanings.

To explain a Sutra correctly, one mug first outline it according to the Five Profound Meanings of the T'ien T'a Schoal:

1. Explaining the name. According to the seven kinds of Sutra titles explained previoudy, this Sutra is established by
reference to person, Dharma, analogy, and place.

2. Discriminating the Substance. This Sutra takes the Red Marki asits substance. The Red Mark is without a mark,
and yet there is nothing which is not marked by it.

3. Clarifying the Principle. The principle of this Sutra is the redization of Buddhahood. if you cultivate according to
this Sutra, you can redize the Buddha position

4. Discussing the Function. This Sutras function is to lead you to understand the mind and see your own nature. if you
understand the mind, you have no worries. if you see your own nature, you have no cares. No longer do you quit worrying
about one problem only to begin worrying about another and, when that one is solved, find yet another one to take its place. If
you understand the mind and see your own nature, then everything is easy.

5. Determining the teaching mark. This Sutrais like sweet dew, the heavenly dixir of immortdity. Drink it once and
youwill never die. The Sutraisdso like ghee, a darified butter with the most miraculous and the most subtle of tastes. Ghee is
aso used to describe the Sutras spoken by Shakyamuni Buddha during the Dharma Flower and Lotus-Nirvana periods of his
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teaching.1

THE FIVE PREVIOUS CHINESE PATRIARCHS

It wasn't easy being the Sixth Patriarch. Many wished to kill him and hisdisciplesaswell. For thisreason, after the Greet
measter obtained the Dharma, he went into hiding, dwelling among hunters for sixteen years. Even after establishing his Dharma
platform a Nan Hua Temple, followers of other rligionstried to kill him, and so the Great Magter hid insde abig rock. He
sat there in meditation, and athough they set the mountain on fire, he was untouched by the flames. Therock could il be
seenwheni wasat Nan HuaTemple.

Who wanted to kill him? In generd it wasn't you and it wasn't me. On the other hand if you consider the insane thingswe
have donein our past lives, it might well have been you or it could have been me. Butinthislifeit wasn't you or me so thereis
no need to worry about breaking preceptsin this case.

Asl told you, the Great Master is counted as the Sixth Patriarch from the First Patriarch, Bodhidharma, who wasthe
Twenty-eighth Indian Patriarch. "Bodhi" means enlightenment and "Dharma’ meanslaw. When Bodhidharma st sail from
India, fulfilling Shakyamuni Buddhas prediction that Mahayana: teaching would be transmitted to China during thetime of the
Twenty-eighth Patriarch, the Buddhadharmaaready existed in Ching, yet it wasif it wasnot there at al. Although there were
men who studied, there were few who lectured or recited the sutras and repentance ceremonies were seldom practiced.
Cultivation was superficial. Scholars debated and argued, but none of them truly understood.

The principlesin the Sutras must be cultivated, but at that timein Chinathey were not cultivated because everyone feared
suffering. Now, in America, it isjust the same. People Sit in meditation. However as soon asthere legs begin to ache, they
wince and fidget and then gently unbend them. People are just people and nobody likesto have aching leg

While dtill in India, Patriarch Bodhidharmasent two of hisdisciples, Fo T'o and Y eh She, to Chinato transmit the sudden
enlightenment Dharmadoor. But no one, not even Chinese Bhikshus: would spesk to them. So they went to Lu Mountain
where they met the Great Master Y uan Kung, who lectured on mindfulness of the Buddha.

Master Y uan asked, "What Dharma do you transmit that causes people to pay you so little respect?”

Fo T'o and Y en She could not speak Chinese, so they used sign language instead. raising their armsin the air, they said,
"Watch! The hand makesafist and the fist makesahand. Isthisnot quick?'

Master Y uan replied, "Quick indeed.”

"Bodhi (enlightenment) and affliction,” they said, "arejust that quick.” At that moment, DharmaMaster Y uan became
enlightened, redlizing that originaly Bodhi and affliction are not different, for bodhi is affliction and afflictionis Bodhi. he made
offeringsto Fo T'o and Y eh She, and shortly theresfter, the two Indian Bhikshus died on the same day, in the same place.
Ther graves may till be seen a Lu Mountain.

Patriarch Bodhidharma saw that the roots of Mahayana, the Gresat V ehicle Buddhadharma, wereripein China. Fearing
neither the distance nor the hardship of travel, he took the dharmathere. The Chinese caled him "barbarian” because he talked
inaway no one understood. When the children looked up at the bearded Bodhidharma, they ran away in terror. Adults
feared that he was akidnapper and so told their children to stay away from him.

Patriarch Bodhidharmawent to Nan Ching where he listen to Dharma Master Shen Kuang explain the sutras. When
Shen Kuang spoke, the heavens rained fragrant blossoms and a gold-petalled lotus rose from the earth for him to Sit upon.
However, only those with good roots, who had opened the five eyesz and the six spiritual penetrations were able to see that.
Now! Isn't that wonderful ?

After listening to the Sutra, Bodhidharma asked, "DharmaMaster, what are you doing?'

"l am explaining Sutras,”" Shen Kuang replied.
"Why are you explaining Sutras?"
"l am teaching people to end birth and death.”
"Oh?' said Bodhidharma, "exactly how do you do that? In this Sutra which you explain, the words are black and the
paper iswhite. How does this teach people to end birth and death?”’

Dharma master Shen Kuang had nothing to say. How did he teach people to end birth and death? He fumed in slence.



Then, even though heavenly maidens rained down flowers and the earth gave forth golden lotuses, Dharma master Shen Kuang.
Thisiswhat | mean when | say that the Buddhadharma existed in China but it wasiif it were not there &t dl.

When angry, Dharma master Shen Kuang used his heavy iron beads to levd oppostion. In response to Bodhidharma's
question, he reddened with anger and raged like atidd wave smashing amountain. As he whipped out his beads, he snapped,
"You are dandering the Dharmal” and cracked Bodhidharma across the mouth, knocking loose two teeth.  Bodhidharma
neither moved nor spoke. He hadn't expected such avicous reply.

There is a legend about the teeth of holy men. You mugt not ask about the principle, however, because it is too
inconcelvable. The legend says that if a sage's teeth fdl to the ground, it won't rain for three years. Patriarch Bodhidharma
thought, "If it doesn't rain for three years, people will starve! | have come to China to save living beings, not to kill them!" So
Bodhidharma did not let his teeth fal to the ground. Instead, he swallowed them and disappeared down the road. Although he
hed been beaten and reviled, Bodhidharma could not go to the government and file suit againg Dharma Master Shen Kuang.
Those who have |eft home have to be patient. How much more must a patriarch forbesr.

Bodhidharma then met a parrot imprisoned in awicker cage. This bird was much more intdligent than the Dharma Master
Shen Kuang. Recognizing Bodhidharma as the Firgt Patriarch, the bird said.

Mind from the West.
Mind from the West.
Teach me away

To escape from this cage.

Although Bodhidharma had received no response from people, this parrot recognized him. Hearing the birds plea for

help, Bodhidharma whispered a secret expedient teaching to teach his bird how to end suffering. He said,
To escape the cage,
To escape the cage,
Put out both legs,
Close both eyes.
Thisis the way
To escape from the cage!

The parrot listened attentively and said, "All right! | understand,” and stuck out hislegs, closed his eyes, and waited.

When the bird's owner came home from work, he dways played with his parrot. But thistime when he looked in the cage
he was shocked. The owner was on the verge of tears. he couldn't have been more upset if his son had died. He pulled
opened the cage door and scooped up the bird, which lay ill and quiet inhishand. The body had not yet chilled. The owner
looked with disbelief at the little body. He peaked a it from left and right...it didnt even quiver. Sowly he open his
hand...PHLLRTTPHLRTTPHLRTT! The bird broke loose from his hand and flew away!

Now, like the parrot, we arein a cage. How do you escape? You may say, "T am redly free. if | want to edt, | edt; if |
want to drink, | drink. | do not have to fallow rules. | can do anything.”

Don't think you are quite o clever. Thisis not freedom, it is just confusion. To be free, you must be free of birth and
death, and then, if you wish to fly into space you can fly into space, and if you wish to drop into the earth, you can drop into the
earth. If you can do this, you are truly independent. Like the parrot, you are free.

As | explan The Sxth Patriarch's Dharma Jewd Plaform Sutra, | do not lecture well. Thisis not palite talk; it's true.
Some lecture well, yet do not dare explain. After | have lectured, you of true eoquence may follow. When you opened your
wisdom, you will understand.

In his anger, Dharma Master Shen Kuang knocked out two of Bodhidharmas teeth. he thought he had won a great
victory because the Barbarian put forth no oppostion. But not long after, the Ghost of Impermanence, wearing a high hat, paid
acdl on Dharma Master Shen Kuang:

"Your life ends today," said the ghost. "King Yama, the king of the dead, has sent me to escort you."

Master Shen Kuang said, "Wha?why mus | die? When | speak the Dharma, flowersfal from the heavens and the earth
bubbles forth golden lotuses, yet | dill have not ended birth and death? Tdl me, is there a person in this world who has ended
birth and death?"

"Thereis" came the reply.

"Who?" asked Shen Kuang. "Tdl me, and I'll follow him to study the Way."

"heis the black-faced Bhikshu whaose teeth you knocked out. King yama bows to him everyday."
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"Please, Old Ghogt, speak to king yama on my behdf. 1 want to follow that Bhikshu. 1 am determined to end hirth and
death. Can't you dlow me some more time?'

"All right," said the ghost. "Since you are sincere, King Yamawill wait."

Dharma Master Shen Kuang was delighted. he was so quick to rush after Bodhidharma, that he forgot to thank the Ghost
of Impermanence; in fact, he even forgot to put on his shoes. He ran until he met the parrot whom Bodhidharma had freed, and
suddenly he understood, "Origindly it isjust thisway! | need only act dead. | need only be aliving dead person!™

Bodhidharma walked on, ignoring the barefoot Dharma Magter falowing behind. Arriving a Bear's Ear Mountain in
Loyang, the Patriarch sat down to meditate facing awall. For nine years, Patriarch Bodhidharma sat meditating and Dharma
Master Shen Kuang kndt beside him, seeking the Dharma.

Ealier, when | spoke this public record, an deven year old child asked me, "During the nine years he knelt, did he eat or
not?" | replied, "How could anyone kned for nine years without edting and dill live? When the Patriarch meditated, Shen
Kuang knelt, and when the patriarch ate, Shen Kuang ate” But thisis not recorded in the books. While the Peatriarch was
Stting, many people came to bow to him and were receive as his disciples.

One day a great snow fdl, and it rose in drifts as high as Shen Kuang's waist, and yet he continued to kned. Hndly
Patriarch Bodhidharma asked him, "Why are you kneding here in such deep show?"

"l want to end birth and desth,” replied Shen kuang. "When | was lecturing Sutras | was unsuccessful. Please, Patriarch,
trangmit this dharma to me"

"What do you see fdling from the sky?' asked Bodhidharma

"Snow," said Shen Kuang.

"What color isit?' asked Bodhidharma

"It's white of course.

"When red snow fdls from the sky," said Bodhidharma, "I will transmit the Dharma to you. You knocked out two of my
teeth, and | have been most compassionate in not taking revenge. Do you redly expect me to give you the Dharma?' This was
the test that the Patriarch Bodhidharna gave to Master Shen Kuang.

How did Shen kuang complete thistest? Cultivators of the Way carry a knife to protect the substance of their precepts.
A true cultivator would rather cut off his head than break a precept.

Shen kuang drew his precept knife, and with one dice, cut off his arm and thus passed his test. His blood flowed on the
new fdlen snow. He scooped up a bucket full of crimson snow, dumped it before Bodhidharma, and said, "Peatriarch do you
see? The snow isred™

Bodhidharma said, "So itis, soitis" He had tested Shen Kuang's sincerity, and now the Peatriarch was extremdy happy.
"My coming to China has not been in vain...I have met a person who dares to use a true mind to cultivete the Way, even
forsaking hisarm in search of the Dharma.”

The patriarch then spoke the Dharma door of "Using the mind to sedl the mind." 1 It points sraight to the mind to see the
nature and redize Buddhahood. While hearing this dharma, Shen Kuang didn't think about the pain in his arm, and before that
he had thought only making the snow turn red. But now once again produced discursve thought: "My arm redly hurtd" he said.

"My mind isin pain. Please Patriarch, quiet my mind."

"Hind your mind," said Bodhidharma. "Show it to me and | will quiet it for you."

Dharma Master Shen Kuang searched for his mind he looked in the ten directions. north, east, south, west, in the
intermediate points, and up and down. he aso looked in the seven places that the Venerable Ananda looked when Shakyamuni
Buddha asked him the same question in the Shuragama Sutra.2 Thet is

1. He looked ingde his body;

2. helooked outsde his body;

3. helooked for it hidden somewhere in his sense organs.

4. He looked where there was light;

5. Helooked at the place where conditions come together.

6. Helooked in the middle, between the organs and their objects;

7. And, findly he looked in the place of non-attachment, which is no place.

At lagt Shen Kuang said to Bodhidharma, "I can't find my mind! Great Master, it is nowhere to be found.”

"Thisis how wel i have quieted your mind," said the Patriarch. At these words, Shen Kuang understood the meaning of

the Dharma transmission, the wonderful, ineffable principle.



Ten thousand dharmas return to one;

Where does the one return?

Shen Kuang did not understand,

And ran after Bodhidharma;

Before him a Bear's Ear Mountain

Kndt nine years

Seeking Dharmato escape King Yama

Withe the transmisson of the Dharma, Shen Kuang received the name "Hui K'o" which means "Able Wisdom."

Master Hui K'o asked Bodhidharma, "'In India, did you tranamit the dharma to your disciples? Did you dso give the robe
and the bowl as catification?"

"l transmitted the Dharmain India" replied Bodhidharma, "but i did not use the robe and the bowl. Indian people are
draght forward. When they aitain the fruit, they know they must be certified. If no one certifies them, they do not say, 'l have
attained the Way! | have given proof to Arhatship! | an a Bodhisattval' They do not speak like this™

"Chinese people, however, are different. many Chinese have the Great Vehicle Root Nature,1 but there are dso many
people who lie. Having cultivated without success, such people dam to have the way. Though they have not certified the fruit,
they dam to be certified sages. Therefore | tranamit the robe and bowl to prove that you have recelved the transmisson.
Guard them wel and take care.”

While the Patriarch was in China, he was poisoned sx times. Dharma Master Bodhiiruc and Vinaya Master Kuang T'ung
were jedous of him. They prepared a vegetarian med which contained a invariably fata drug, and offered it to the Patriarch.
Although he knew it was poisoned, he ate it. Then he vomited the food on to a tray, and it was transformed into a pile of
writhing snakes.

After this unsuccessful attempt, Bodhirud tried again, usng an even more potent poison. Agan, Bodhidharma ate the
food. Then he sat atop a huge boulder and spat out the poison. The boulder crumbled into a hegp of dust. In four more
attempts, jealous people tried without success to poison the Patriarch.

One day, the Great Master Bodhidharma said to Hui K'o, ‘I came to China because | saw people with the Great Vehide
Root Nature. now i have transmitted the Dharma and am ready to complete the illness”  After his death the Patriarch's body
was buried. there was nothing unusud about his funerd.

In Northern Wel (386-532 A.D.), however, an offidd caled Sung Yun, met Bodhidharma on the road to Chung Nan
Mountainin Tsun Ling. When they met Bodhidharma was carrying one shoe in his hand. he said to Sung Yun, "The king of
your country died today. Return quickly! Thereiswork to be done.”

The officd asked, "Great Master, where are you going?'

"Back to Indig" the Great Master replied.

"Venerable One, to whom did you tranamit your dharma?’

"In China after forty years, it will be 'K'o.™

Sung Yun returned to his country and reported the incident. "Recently, in Tsun Ling, | met the Patriarch Bodhidharma who
told me that the king of our country had died and instructed me to return back to the capitd. When | arrived | found it exactly as he
hed said. How did he know?"

His countrymen scoffed, "Bodhidharmais dready dead. How could you have met him on the road?' Then they rushed to
the Patriarch's grave and found it empty, with nothing insde but one shoe.

Where did Bodhidharma go? No one knows. Perhaps he came to America Wherever he wanders, no one can
recognize him, because he can change and trandform according to his convenience. When he came to China he said he was
one hundred and fifty years old, and when he Ieft he was 4ill one hundred and fifty years old. No historicd references can be
found.

When Bodhidharma was about to enter Nirvana he said, "'l came to China and transmitted my Dharma to three people.
One received my marrow, one received my bones, and one received my flesh." After the tranamisson, the patriarch himsdf no
longer had a body. Great Master Hui K'o received the marrow and Ch'an Master Tao Yu received the bones.

Bhikshu Tsung Chiih would recite The Lotus Sutra from memory. After she died, a green lotus flower grew from her
mouth. She received Bodhidharmas flesh. In the end, Bodhidharma had no body at dl. So don't ook for himin America; you
won't find him.

The Second Patriarch, Hui K'o of the Northern Chi (550-577 A.D.) whose family name was Chi, was formely Shen
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Kuang. When he was born, his parents sasw Wel T'ou Bodhisattva, the golden armored spiritud being, come to offer
protection; thereupon they named their son "Shen Kuang" which means "spiritud light" Not only was the Petriarch intdligert,
but he had an excdllent memory as wdl, and his skills and powers of discrimination were so remarkable that he could read ten
linesin the time it took an ordinary person to read one. In a gathering of one hundred people, dl taking a once, he could
dearly diginguish each conversation.

The Great Magter, however, had great anger; he disagreed with everyone and was ready to fight. When Shen Kuang
explained Sutras, as | have told you, he uses hisiron beads to win hisarguments. Later, after he knelt for nine years in quest of
the Dharma, it was his great anger which enabled him to cut off hisarm and fed no pain. It was adso because of this anger that
he later fdt pain. Unefflicted by anger, he would have fet no pain. painisjust an dfliction and afliction is the cause of pain.

The Second Patriarch was forty years old when he left Bodhidharma.  having obtained the Dharma, he went into hiding
because Bodhiruci and Vinaya Master Kuang T'ung, who had made six attempts on the life of Bodhidharma, adso wished to kill
his disciples. So dthough Hui K'o had great anger, he nevertheless obeyed his teacher and went into hiding for forty years.
When he was eighty, he began to propagate the Buddhadharma, teaching and transforming living beings.

Later, the disciples of Bodhiruc and Vinaya Master T'ung Kuang tried to kill Master Hui K'o, who feigned insanity to
lessen the jedousy of hisrivals. But he never ceased to save living beings who were ready to receive his teaching. Because s0
many people continued to trust the Second Patriarch, Bodhiruc's disciples were 4ill jedous. They reported Hui K'o to the
government, accusing him of being a weird inhuman creature. "He confuses the people who follow him," they charged; "he is
not even human." The emperor ordered the district megistrate to arrest him, and Hui K'o was locked up and questioned:

"Are you human or are you a freek?' asked the Magidrate.

"I'm afreek,” replied master Hu K'o.

The magidrate knew that the Patriarch was saying this to avoid jedousy, so he ordered him to tdl the truth. "Speak
dearly," he demanded, "what are you?'

The Great Master replied, "I'm a freak.”

Governments can't dlow strange freaks to roam the earth, and so Hu K'o was sentenced to die. Now, isn't that the way
of the world?

The Patriarch wept when he told his disciples, "I mugt undergo retribution.” He was a courageous man, certainly not one
who would cry out of fear of death. he was sad that the Dharma had not been widdy understood during his lifetime. "The
Buddhadharmawill not flourish until the time of the fourth Patriarch,” he announced, and then he faced the executioner.

"Come and kill me he said!" he said. The executioner raised his axe and swung it towards the master's neck. What do
you think happened?

Y ou are probably thinking, "He was a patriarch with great spiritud power. certainly the blade shattered and his neck was
not even scratched.” No. The axe cut off his head, and it didn't grow back. However, instead of blood, a milky white fluid
flowed onto the chopping block.

You think, "Now redly thisisjus too far out.” If you believeit that isfine. if you don't believe it that isfine too; just forget
it. However, 1 will give you a smple explanation of why blood did not flow from the Patriarch's neck: When a sage enters the
white
yangi reddm his body becomes white because his body has completdy transformed into yang, leaving no trace of yin. "l don't
beieveit," you say. Of course you don't. If you did, you would be just like the Second Patriarch.

When the executioner saw that the master did not bleed, he exclamed, "Hey! He redly isafresk! | chopped off his
head, but what came out was not blood, but this milky white fluid. And his face looks exactly asit did when he was divel” The
emperor knew that he had executed a saint, because he remembered that the Twenty-fourth Indian Patriarch, Aryasmha, had
a0 been beheaded and had not bled, but a white milky fluid had poured forth, because he had been without outflows. When
one has no ignorance, one may attain to a state without outflows and enter the white yang ream.

Y ou think, "But you just said the Patriarch Hui K'o had great anger. How could he have been without great ignorance?
You are certanly more clever than I, for i did not think of this question. But now that you have brought it up, | will answer it.
His was not petty anger like yours and mine which explodes like firecrackers, "Pop! Pop! Pop." His anger was wisdom and
because of it hisbody became yang. Great patience, great knowledge, great courage, great wisdom: That's what his temper
was made of.

Redlizing that Hui K'o was a Bodhisattva in the flesh, the Emperor fdt great shame. "A Bodhisattva came to our country,”
he said, "and ingtead of offering him protection, we kill im." Then the Emperor had dl the offidds take refuge with this strange
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Bhikshu. Thus, even though the Second Petriarch had aready been executed, he ill excepted these disciples.
The Third Patriarch, Seng Tsan of the Sui Dynasty, was of unknown family and origin. When he firg came to vist the
Second Patriarch, his body was covered with repulsve sores like those of a leper.

"Where are you from?" asked the Second Peatriarch. "What are you doing here?'

"l have come here to take refuge with the High master and to study and cultivate the Buddhadharma,” answered Seng
Tsan.

"You have a loathsome disease and your body isfilthy. How can you study the Buddhadharma?'

Master hui K'o was clever, but Dhyana Master Seng Tsan was even more clever. "l am a Sck man and you are a high
mester,” he said, "but in our true minds where is the difference?’

Thereupon, the Second patriarch transmitted the Dharma to Seng Tsan saying, "This robe and bowl have been passed on
from Bodhidharma. They ceartify that you have received the Dharma Sedl. In order to protect it, you must go into hiding,
because bodhiruci's follower's will try to harm you. be very careful and let no one know that you have received the
trangmisson.”

The Third Peatriarch aso feigned insanity while he taught living beings. During the persecution of Buddhism by the Emperor
Wu of the Norther Chou dynasty (reigned from 561-577 A.D.), the Patriarch fled into the mountains. While he hid there, the
tigers, wolves, leopards, and other fierce animds dl disappeared.

After tranamitting the Dharma to the Fourth Patriarch, Thai Han, Master Seng Tsan invited a thousand Bhikshus to a great
vegetarian feast. After they had eaten, he said, "You think that to gt in a ful lotus is the best way to die. Watch! 1l
demonstrate my independence over birth and death!” The Master Ieft the dining hdl, followed by the thousand bhikshus. he
hdted by the trunk of atree, and after pausing for a moment, he legpt up and grabbed a big branch.  Then while swinging from
the tree by one hand he entered Nirvana. No one knew his name or his birthplace.

Someone is araid and thinks, "The Firgt Patriarch was poisoned, the Second Patriarch was beheaded, the Third Petriarch
died hanging from a tree. | cartainly do not want to be a patriarch. It's much too dangerous.” With this attitude, even if you
wanted to be a patriarch you could not. As long as you fear death, as long as you fear anything at dl, you cannot even be a
patriarch's disciple. Peatriarchs are not afraid of suffering. They are not afraid of life and they are not afraid of death. making no
digtinctions between life and death, they roam among people, teaching and transforming them. Like Fo T'o and Yeh She, they
know that afliction isjust Bodhi and birth and desth is Nirvana. So, tel me now, who is not afraid of birth and death? if there
issuch aone, | will make him a patriarch.

The Fourth Patriarch's name was Tha Han. While very young, Master Tha Hsan left home under Master Seng Tsan and
for axty years he sat in Dhyana concentration, without lying down to rest.  Although he sldom opened his eyes, he wasn't
adeep. He wasworking at cultivation. When he did open his eyes, everyone shook with terror. Why? No one knew. Such
was the magnitude of his awesome virtue.

Hearing of the master's greet virtue, in the seventeenth year of the Chen Kuan Reign of the T'ang dynasty (643 A.D.), the
emperor sent a messenger to invite im to the place to receive offerings.  Unlike we common people, we would attempt to
wedge oursdves into the court without being asked, the Great Master, the Fourth Patriarch, refused the invitation saying, "I am
too old and the journey would be tiring. eeting on the road would be too difficult. | cannot undergo such hardship.”

When the messenger delivered the Patriarch's reply, the Emperor said, "Go back and tdl him that the Emperor says that
no matter how old he is or how difficult the journey, i have ordered him to come to the paace.

The messenger returned to the patriarch and said, "Master, regardless of your hedth, you must come to the Emperor's
court. Wewill carry you back if necessary!" At that time, Snce there were no airplanes or cars, travel was difficult.

"No, | cannot go,” replied the Patriarch. "1 am too old and ill. take my head if you must, but my heart will not go."

The messenger thought, "There is nothing to do but to go back without him. | cannot take his head to the Emperor. This
Bhikshu is very strange; heis hardly human.”

The messenger then hurried back to the Emperor. "Your Excdlency, you may have the Master's head but his heart will
not movel"

"Very wdl, go get his head," replied the Emperor. He put a knife in a box and gave it to the messenger saying, "Slice off
his head, but under no circumstances should you harm this Bhikshu."

the messenger understood. he returned to the Fourth Petriarch. "Venerable magter, if you refuse to come, the Emperor
has ordered me to cut off your head,” he said.

Petriarch Thal Han said, "If in thislife my head getsto see the Emperor, that will be agrest glory, you may remove my
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head now." The messenger took out the knife and prepared to cut off his head. The Great Master closed his eyes and waited
camly for about ten minutes. Maybe it was ten minutes, maybeit was nine or eleven. Don't become attached. itiscertainly
not determined exactly how long he waited. But nothing happened, and finaly Master Thai Hsin got angry, just like the Second
Patriarch, and shouted, "Hey! Why don't you dice off my head."

"The Emperor had no intention of harming you,” the messenger quickly replied. "Hewasjust bluffing.”

The Patriarch heard this and laughed doud. Then he said, "Now you know thereis ill aperson in the world who does
not fear death.”

The family name of the Fourth Patriarch was Ssu Maand his persona namewas Hsin. Ssu Mawas an honorable
ancestral name. Both Emperor Ssu Ma of the Chin dynasty and the historian and skilled writer SsuMa Ch'ien of the Han
dynasty had thisname. When the Patriarch became a Bhikshu he took the new name Thai Han. He lived seventy-two years,
sixty of which were spent without lying down even onceto deep. The Fourth Petriarch's realm of accomplishment was
inconceivable.

While Thai Hsn was cultivating, anearby city was besieged by bandits for more than ahundred days, depriving its
inhabitants of water and supplies. Seeing thelives of the peoplein danger, Master Thal Hsin left his mountain retreat to rescue
the city dwellers. Hetaught them all to recite "Mahaprgna-paramita” After they recited for atime, the bandits fled and water
regppeared into thewells. Thisisthe response based on the Way which Master Thai Hsin evoked as aresult of his superior
cultivation.

When the Forth Patriarch decided to build atemple, he looked with his Buddha eye and saw Broken head Mountain
surrounded by apurple cloud of energy. Observing this auspicious sgn, the master went there to dwell, changing its
inauspicious name, "'Broken Head," to "Double Pegk" Mountain.

The master used expedient dnarmas to teach living beings how to discard their bad habits. These stubborn living beings,
however, often discard what was good and continued doing evil. But the Master persisted and by using al kinds of
skill-in-means caused these stubborn living beingsto redlize their mistakes. He propagated the Dharmafor more than forty
years, transforming living beings greater in number than seedlings of rice, staks of hemp, shoots of bamboo, or blades of grass.

One day the Fourth Patriarch said to his disciple DharmaMaster Yuan |, ™Y ou should build me a Stupa. 1 | an going to
leave"

in the second year of Y ung Hui, of the T'ang dynasty (651 A.D.), on the twenty-fourth day of the ninth lunar month,
Patriarch Thai Han, who had never beeniill, sat down and entered Nirvana. Hisdiscipleslocked hisflesh body securely inthe
stone stupa. A year later theiron locksfell away and the Stupa opened by itself. Looking in, everybody saw the body of the
Fourth Patriarch il dtting in full lotus, appearing the same as he had alive. The Magter's body had not decayed, but the flesh
had dried out. The Fifth Patriarch, Hung jen, wrapped the body with lacquered cloth and gilded it. This"true body™ till exists
today.

The Fifth Petriarch, Hung Jen, dso lived during the T'ang dynasty. Hisfamily namewas Chou. Helived in Huang Mei
County near Double Pesk Mountain. When he was seven, he went to the temple on the mountain to attend upon the Fourth
Patriarch. The Great Master Hung Jen cleaned the lamps and censer before the buddhaimages; he swept the floor, carried
water, split firewood, and worked in the kitchen. At age thirteen he took ten novice precepts and studied under the Fourth
Patriarch for over sixty years.

the Fifth Patriarch was eight feet tall and had an extraordinary appearance. When otherstreated him badly, he remained
slent and unmoved. because he did not rise to discrimination, he never spoke of “right” or "wrong", and when fellow bhikshus
bullied him, he never fought back. Hiscam, quiet manner indicated that he redlized a state of peace.

Even after working hard al day, the Magter didn't rest. Instead of deeping, he sat in meditation, uniting bogy and mindin
powerful samadhi.

Master Hung Jen lived in the woods of Ping Mao Mountain dightly east of double peak mountain, so histeaching is
called the East Mountain Dharma Door. Once, like his master the Fourth Patriarch, he saw ahorde of bandits besieging a
nearby city. Their leader, aMongol named K'e Ta Ha Na Lu, and hisfollowers had so tightly cut off the communi cations that
even the birds couldn't fly in or out. the Fifth patriarch went down Ping Mao Mountain toward the city. When the bandits saw
him, they were terrified, for they saw not only the Patriarch, but also aretinue of golden-armored vgraking bodhisattvas
armed with jeweled weapons, manifesting awesome virtue and brightness. The thieves retreated, the sege broken.

How was the Great Master able to command these vgjra king bodhisattvas? The Fifth Patriarch had cultivated and
recited the ShurangamaMantra. The Shurangama sutra saysthat if you are constantly mindful of the shurangamaMantra,
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eighty-four thousand vagjrastore Bodhisattvas will protect you from al danger.

In thefifth year of the Hsen Ch'ing reign of the T'ang dynasty (660 A.D.), the Emperor invited Great Master Hung jen to
the palace. The Magter so declined. Finaly, the Emperor sent avariety of gifts, including rare medicina herbs, asan offering
to the Great Master, the Fifth Patriarch.

In the Fifth year of the Hsen Chling reign of the T'ang dynasty (674 A.D.), the Fifth Petriarch said to his disciples, "Build
meaStupa. i amgoing toleave." Inthe second month of the fourteenth day he asked, "Isthe Stupaready?' Master Hsuan
chi replied that it was. The Patriarch said, "For many years| have taught living beings. | have taken acrossthosei must take
across and have transmitted my Dharmato Hui Neng, the Sixth Patriarch. Now in addition , you ten should become Dharma
hosts, and establish Bodhimandas to preserve and spread the teaching among living beings.”

The ten he addressed were: Dharma Master Shen Hsiu, Chih Hsen, | Fang, Chih Te, Shuan Chi, Lao An, FaJu, Hui
Tsang, Hsuan yao, and also Upasaka Liu Chu Pu, who had dedlt with correspondence and accounting. The Fifth Patriarch
sent each of these ten people to adifferent place to teach and transform living beings.

Shortly thereafter, he sat very still and his energy dispersed as he entered Nirvana. During the seventy-four years of his
life, the Fifth Patriarch Hung jen had accepted many disciples, and he transmitted the Dharmato the Great Master Hui Neng.

A General Introduction
Edited by Bhikshu Fa Hai of the T'ang Dynasty

What followsis not the Sutratext, but an introduction to the Sutra which was written by the Sixth Patriarch's disciple,
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FaHa. When the Sixth Patriarch taught Dharma, Master FaHai followed him, recording al of thethings that the Patriarch
sad. Later he compiled and edited hid notes, cdling them The Sxth Patriarch’'s Dharma Jewel Platform Sutra. Had he
not done this, we would have no way of studying the Sixth Patriarch's Dharma. Therefore, we should certainly be grateful for
such compassion ashis.

DharmaMaster FaHai's lay name was Chang, and his common was Wen Yun. He was anative of Ch'u Chiang, which
is about ten miles from Nan Huamonastery. He was a"room-entering disciple," that is, a disciple to whom the Master had
transmitted the Dharma. Though hisintroduction is not part of the Sutra proper, | will explain it to you, because it narrates
some important eventsin the life of the Greast Magter.

Text:

The Great Master wasnamed Hui Neng. Hisfather wasof the Lu family and had the per sonal name Hsing
T'ao. Hismother wasof the Li family. The Master wasborn on the eighth day of the second month of the year
Wu Hsu, in thetwefth year of the Chen Kuan Reign of the T'ang Dynasty (A.D. 638).

At thetime, a beam of light ascended into space and a strange fragrancefilled theroom. At dawn, two strange
Bhikshuscameto visit. They addressed the master'sfather saying, " Last night a son was born to you and we have
cometo name him. It can be Hui above and below, Neng."

Thefather said, " Why shall he be called Hui Neng?"

TheMonk said, " "Hui" means hewill bestow the Dharma upon living beings. 'Neng' means he will be ableto
dotheBuddha'swork." Having said this, they left. No one knowswherethey went.

TheMaster did not drink milk. At night, spirits appeared and poured sweet dew over him.

Commentary:

The Great Magter refersto the Sixth Patriarch, Hui neng. The Master's merits and virtue was great, he had great wisdom
and compassion and so was a master of gods and humans.

When oneisdive, one hasapersona name. After onedies, that nameisavoided. Henceit iscalled apersona name, a
name which is not spoken.

When the Great Magter's mother gave birth to him, afine beam of light arose, like that which a buddha emitsfrom his
forehead. A strange, fragrant incense which had never been smelled before filled the room.

At dawn, the heavens are half dark and half light. Chu Hs in"The Song of Household Affairs’ wrote:

At dawn, get up;

sprinkle and sweep the hall.

Theinsde, the outside,

Youmust cleanit dl.

In Chinaat that time there was no linoleum. In the Morning, people sprinkled water on the mud floors, waited a bit, and then
swept there houses clean insde and out.

The two strange bhikshus were quite different from ordinary people. They were like the Fourth Patriarch who, by merdly
opening hiseyes, caused everyoneto tremblein fright. Thesetwo unusua Bhikshus came to name the Sixth Patriarch. isn't this
srange? Who has two Bhikshus to come to name him?

To say "above' and "below" when referring to a persons name, isamost respectful form of address.

What the newly born Patriarch ate was sweet dew.

Text:

Hegrew up, and at the age of twenty-four he heard the Sutra: and awoke to the Way. Hewent to Huang M e
to seek the seal of approval.

Commentary:



Some say that the Sixth Patriarch was twenty-four, others say that he was twenty-two. Asthe Chinese count he was
twenty-four and as Westerners count, he was twenty-two. Whether he was twenty-two or twenty-four is not really important.

When the Sixth Patriarch heard the layman recite the Diamond Sutra and reach the line, "One should produce that
thought which is nowhere supported,” the Sixth Patriarch said, "Oh! Not supported anywherel" he wasimmediately
enlightened.

A great many people had heard the Diamond Sutra, but none of them had become enlightened. Now in the West
perhaps someone will hear, "One should produce that thought which is nowhere supported” and, understanding the principle,
become enlightened. That iswhat | hope. Whether or not it will actualy happen is another matter.

After becoming enlightened, he did not say, "Hah! | am enlightened.” He was not like some people today who do not
understand even ahair's breadth of the Buddhadharma, yet claim to be enlightened.

The ancients, even where they had become enlightened, did not recklessly say, "I am enlightened!” Even lesswould
people who had not become enlightened claim to have done so. It is necessary to seek certification from a knowledgeable
advisor, a person who has aready avakened. That iswhy the Sixth Patriarch went to Huang Me to seek the Fifth Patriarch's
sed of certification.

Enlightened ancients did not attempt to certify themsealves. Today, however, there are those who have not become
enlightened and yet say that they have. Enlightenment and non-enlightenment are as different as heaven and earth.

Moreover, many naive young people take stupefying drugs and claim to have "goneto the void." Confused demons,
posing as good knowing advisors, certify themselves saying, "Y es, you have attained emptiness. Come back. Cometo my
place. | have buildings houses; | have acommune!”

The young people say, "That'snot bad at dl!" They take the demons astheir teachers. Ultimately these "bad knowing
advisors' do mot know themsdlvesif they aretrue or false. You and i do not know either.

But now we should use the Sutras for certification. The Sutras do not say that any foolish person hasacommunein
empty space. Even though rockets now go to the moon, space settlements have not yet been built. So thiskind of talk smply
does not get by.

Now we are exceedingly busy. Inthe morning, everyone gets up at four o'clock to recite Sutras. We are busy building
houses on the earth, not in heaven. Why? We are people on earth and so our houses should be built on earth.

We areforging our bodiesinto indestructible vgrabodies. Our bodies are our houses, but they sometimes go bad.
Now, from morning to night we are busy congtructing them, cultivating them to be in the end like indestructible vgrabodies.
With an indestructible vajrabody you can go wherever you wish. Y ou can go to empty space, up to the heavens, down
into the earth, or to the dragon kings palace. It isvery smple and you do not need a passport or aschedule. You arefreeto
take off at you r own convenience. But first construct your indestructible body. Then you can doit.

Text:

TheFifth Patriarch measured his capacity and transmitted therobe and Dharma so that heinherited the
Patriarchate. Thetimewasthefirst year of thereign period Lung Shuo, cyclical year hsin Yu (A.D. 661)
Hereturned south and hid for sixteen years.

Commentary:

After the Sixth Patriarch left Hung mel, he had no safe placeto live. Because Shen Hau's disciples and followers of
non-Buddhist religions wished to harm him, the Great Master went to live with huntersfor sixteen years.

During thistime no one knew that he was the Sixth Patriarch. He worked hard practicing Dhyana meditation while
watching over the animas and birds the hunters had caught and secretly releasing ones which had been only dightly injured and
could still travel safely. He had much timeto cultivate and perfect his skill. For no one cameto trouble him.

If you do not truly cultivate, everything iseasy, but if you cultivate truly, demon-obstacles arise from the four corners and
the eight directions. Unexpected circumstances prevail and things you never dreamed could happen.

In his sixteen years with the hunters, the Sixth Patriarch dwelt without disturbance, living just asthey did. That isgenuine
hiding. Hedid not seek fame or profit and he did not try to take advantage of circumstances. he practiced genuine cultivation.



Text;

On the eighth day of thefirst month in thefirst year of reign period | Feng (A.D. 676), the cyclical year Ping
Tsu, hemet Dharma Master Yin Tsung. Together they discussed the profound and mysterious, and Yin Tsung
became awakened to and united with the master'sdoctrine.

Commentary:

They talked back and forth, querying each other on principle. Who asked whom? Dharmamaster Yin Tsung asked the
Great Magter, the Sixth Patriarch. The Great Master had solved the dispute over whether the flag or the wing moved, by
explaining that it was the mind that moved, and Dharma master Yin Tsung had been astounded to hear alayman spesk in such
adeep and wonderful way. He got down from his Dharma seat and escorted the Sixth Patriarch to hisroom for achat.
"Where did you come from and what is your name?' he asked. DharmaMaster Yin Tsung knew that thisman wasa
room-entering disciple of the Fifth Patriarch, one of whom the Fifth Patriarch had transmitted the Dharma. Heimmediately
bowed to the Great Magter. They then investigated the profound and mysterious; they talked about the wind and the flag.
Until histak with the Sixth Patriarch, DharmaMaster Yin Tsung had not correctly understood the principle of the Dhyana
School.

Text:

On thefifteenth day of that month, at a meeting of all thefour assemblies, the Master's head was shaved. On
the eighth day of the second month, all those of well-known virtue gathered together to administer the complete
precepts. Vinaya Master Chih kuang of Hs Chi wasthe Precept transmitter.

Commentary:

During the week of the eighth to the fifteenth day of the first month, Dharmamaster Y in tsung gathered four assemblies
together: the Bhikshus, Bhikshunis, Upasakas, and Upasikas. the purpose of the meeting was to shave the Master's head so
that he could leave home and become aBhikshu.

people leave home for various reasons. Some find it difficult to obtain food and clothing. They see that those who have
left home are well provided for, so they leave home so they can eat and be clothed. Othersleave home because they are old
and have no children. They think, "1 will leave home and take ayoung disciple who will care for measasonwould.” Itis
uncertain whether people who leave home for those reasons can truly cultivate.

Some people leave home because they are bandits or runaways. They leave home and cut off their hair so the
government can't find them and cut off their headd  Some leave home when smadll, but it is not certain whether they can
cultivate.

Some people have "confused beiefs." Even so, they till believe, and that isgood. For instance, the parents of asick
child may say, "The child may die of adisease. We should give him to atemple and he can become a Bhikshu and we can visit
him. that is better than letting him diel” So out of confused belief, the parents give their children to the temple.

People of confused belief may not be necessarily bad, but people who "believe in confused principles’ are definitely not
good. They havefaith, but itismisplaced. That isconfusion within confusion and it is not good.

Some are " confused without bdlief." In their confuson they do not believe anything. Findly there arethe"believing and
unconfused." These people study the Buddhadharmawith afaithful heart until they are no longer confused.

Of these last four types of people who have left home, one cannot say that any of them will be able to cultivate, nor can
anyone say for surethat they cannot. Perhaps only one or two percent can cultivate the Dharma. However, if you resolveto
attain enlightenment in order to end birth and degath, you can surely cultivate upon leaving home.

Again, there are those who no longer have afamily and so leave their worldly homes.

Some leave the home of the threerems. theream of desire, the relm of form, and the realm of formlessness. Once out
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of these three realms there are no desires, no forms, and no formless consciousness. Because of their non-attachment, these
people see the three redlms as empty, and so it is said that they have left the home of the three redms.

Some leave the home of &flictions. It isessentid to leave afflictions behind. 1f you do not cut them off, you may leave
home, but you cannot know the Way.

The Sixth Patriarch cannot be put in any of these categories, for he was a speciad case. he had attained mastery, and so
whether or not he left home made no difference. Even when he appeared to be alayman, he practiced the profound conduct
of aBodhisattvaand he did not behave like alayman. inthisway hisact of leaving home did not resemble that of othersin the
assembly.

The eighth day of the second month isthe day when Shakyamuni Buddha left home. On that day dl theillustrious,
virtuous and learned Dharma Masters gathered from the ten directions. Chinese Dharma Masters and Indian Dharma Masters
came to administer the complete precepts to the Sixth Patriarch.

Dharmamaster Yin Tsung invited DharmaMaster Chih Kuang of Hs Ching to administer the complete preceptsto the
Sixth patriarch. Hs Ching isanother namefor Ch'ang An.

The person who administers the preceptsis caled the Precept Transmitter. Precepts have a substance and amark and a
dharma. If you wish amore detailed explanation, even finer discriminations can be made.

| do not use Ting Fu Pao's commentary becauseit isoftenin error. In thiscaseit saysthat three people are required to

administer the precepts, while actudly only oneisnecessary. At that time, DharmaMaster Chih Kuang acted asthe tranamitter.

Chih kuang was dso aVinayaMaster, one who diligently studies the precepts and thoroughly understandstherules. In
walking, standing, sitting and lying down, in each of these four great comportments, he must conduct himself in the avesome
manner not daring to deviate for the space of asingle step. Every move aVinaya master makes should be in accord with the
rules. Therefore the Shurangama Sutrasays, " Severe and purein Vinaya, they are noble modelsfor the Triple World."

Text:

Vinaya Magter Hui Ching of Su Chou wasthe Karmadana. Vinyana Master T'ung Ying of Ching Chou was
the Teaching Transmitter. Vinyana master Ch'i To Lo of Central Indiarecited the precepts. Tripitaka Master Mi
Toof Indiawasthe Precept Certifier.

Commentary;,

Ting Fu Pao writes that there should be four Karmadanas, yet the Sutraonly mentionsone. He said that the one
mentioned was the most famous of the four. Because he didn't understand the precepts, his commentary was confused. There
was only one Karmadana.

Karmadanais a Sanskrit word which means "to arrange events,” or "to explain rules.” The Karmadana makes certain that
everything is done in accord with the Dharma, in accord with the rules established by Shakyamuni Buddha. Anything not in
accord with the Buddha's rules is unacceptabl e to the Karmadana.

When conferring with precepts, the Precept transmitter asks the Karmadana, "May the precepts be transmitted to this
person?' The question is asked three times, and each time the Karmadanamust reply, "Y es."

On the precept Platform, the Karmadana and the Teaching Transmitter sit immediately to the left and right of the Precept
transmitter. Theremaining seven certifiersSit on either Sde. That isthe arraignment of the three masters and the seven
cettifiers. They represent the Buddhas of the ten directionsin spesking Dharmaand transmitting precepts. Therefore, when
leaving home, receiving preceptsis especidly important.

The Teaching Transmitter transmitsthe Sutras.

Ch'i To Lo, tranditerated from the Sanskrit, means "flower of merit and virtue."

DharmaMaster Mi To understood the three divisions of the tripitaka, Sutras, Sastras, and Vinaya, and so heiscdled a
TripitekaMagter. Heisclosely associated with the Chinese Vinaya because he trand ated the Dharmagupta Vinaya from the
Sanskrit into Chinese. All the precept spirits protected thisintelligent master, and there are many miracul ous events connected
with hislife. Mi To meansflourishing. hisnamewas TaMo Mi To, flourishing Dharma.

Text:
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Construction of the precept platform had begun in the former Sung Dynasty by Tripitaka Master Gunabhadra.
He erected a stonetablewhich said, " In the future, a Bodhisattva in the flesh will receive the preceptsin thisvery
place."

Commentary:

The"former Sung" was the Dynasty that preceded the Sui Dynasty, not the well known Sung Dynasty of Sung T'al Tsu.

Gunabhadrameans "aworthy of merit and virtue." This master established a precept platform and what is now called
Kuang Hsao Monagtery. Hisengraving foretold the coming of a Bodhisattvain the flesh: not a Bodhisattvawho had goneto
Nirvana, but aliving Bodhisattva.

Text:

Further, in thefirst year of the T'ien Chien reign of the Liang Dynasty (A.D. 502) Tripitaka M aster
Jnanabhaishajya came by sea from west India carrying a Bodhi-tree branch, which he planted beside the platform.
He, too, made a prophecy, saying, " After one hundred and seventy years, a Bodhisattvain the flesh will proclaim
the Supreme Vehicle beneath thistree. Taking measureless multitudes across, hewill be atruetransmitter of the
Buddha'smind-seal, a Dharma Host."

Commentary:

Tripitaka master Jnanabhaishajya, "wisdom medicine," predicted that aliving Bodhi sattva would spesk the Supreme
V ehicle Dharma from benegath that Bodhi-tree teaching the Dharma of adirect pointing to the mind to see the nature and redlize
Buddhahood.

Asatruetransmitter of the Buddha's mind-sed. this Bodhisattvawould "use the mind to sedl the mind Shakyamuni
Buddha held aflower in hisfingers and smiling subtly, transmitting the mind sedl of al the Buddhasto the First-Patriarch,
Mahakashyapa. Transmitter of the mind-sedl are patriarchs. A DharmaHost is one who lectures Sutras and explains the
Dharma.

Jnanabhai shjya brought a Bodhi-tree branch from Indiainto China; not awholetree, just acutting. Bodhitreeswill grow
amost anywhere. There are many such treesin Chinatoday.

The Venerable Master Jnanabhaishajya's flesh body has not decayed. It is preserved for veneration at Y ueh Hua
monastery about five milesfrom Nan HuaMonastery. The caretaker there, who has left home, does not feed visitors, soif you
wish to vist, you must bring your own food. When | wasliving at Nan Hua Temple, i went to see the Master
Jnanabhaishgyas body and found it in excellent condition.

Text:

In keeping with the former predictions, the Master arrived to have hishair cut and receive his precepts. he
instructed the four assemblies on the essentials of the exclusive Dhar ma transmission.

Commentary:
The Sixth Patriarch had his head shaved and received the precepts. He then explained the Dharmato the four

assemblies, teaching them the exclusive Dharmatransmission, that is, the Dharmawhich has been passed down through every
generaion sincethetime of Shakyamuni Buddha
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Text:

In the spring of the following year, the Master took leave of the assembly and returned toPao Lin. Yin
Tsung, together with morethan athousand black-robed monks and white-robed layfolk, accompanied him directly
toTsaoHs.

Commentary:

The Sixth Patriarch |eft and returned to Tsao Hsl.

The black-robed are those who have left home; at that time laypeople wore white robes. They went directly to Tsao hs
with the Master. Some people say that they have been to Tsao Hs when they have not. They fasdy claim to transmit the
Tsao Hs Dharmaand Dhyana source, the basis of meditation. The Dharmaending ageisjust that: false Buddhists with phony
credentias.

Text:

At that timeVinaya Master T'ung Ying of Ching Chou and several hundred studentsfollowed the Master and
cameto dwell there. When theMaster arrived at Pao Lin, in TSao Hs, he saw the hall buildingswerebleak and
small, insufficient to contain the multitude. Wishing to enlargethem, he paid a visit to thevillager, Ch'en YaHsen
and said, " ThisOld Monk comesto the Almsgiver seeking a sitting clothsworth of ground. Isthat possible?"

Commentary:

As soon as he redlized that the Great Magter was the Sixth Patriarch, atranamitter of the Buddha's mind-sedl, Vinyana
Master T'ung Ying led hisdisciplesto TSao Hs to study the Dharma under the Great Madter.

When the Sixth Patriarch arrived a Tsao Hg, he saw the building wereto smdl. Wishing to enlarge them, he paid avisit
to the wedlthy landowner Ch'en YaHsen. In this passage, the Sixth Petriarch refersto himsdlf asthe"Old Monk." When he
was twenty-four , he went to see Huang Mdi; then he hid for Sixteen years. At forty years of age, he called himsdlf a"Old
Monk," and so | am entitled to do the same. The Magter told Ch'en YaHsen that if he gave ams, he could transcend birth
and degth.

text:

Hsien asked, "How bigisthe High Master's sitting cloth?"

Themaster took out hissitting cloth and
showed it to ya Hsien, who thereupon agreed. But when the Patriarch unfolded and spread out hissitting cloth, it
completely covered thefour bordersof TsSao Hs. The Four Heavenly Kings appeared and sat as protectorsin
each of thefour directions.

Commentary:
The Great Master handed his stting cloth to Ch'en YaHs en, who said, "If you only want that large peace of land, fine."
But when he spread it out, the sitting cloth covered not only the area around Nan Hua M onastery, but everything within
ten miles of wherethey stood. The Four Heavenly Kings 1 gppeared and stood in each of he four directions.
Text:
it istrueto this occurrence that the mountain range bordering the monastery iscalled " The Range of the

Heavenly Kings."
Hsen said, " | know that the High master's Dhar ma power isvast and great. However, the burial ground of
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my great-grandfather lieson thisland. In thefuture, if you build a stupa, | hopethisareawill remain undistur bed.
Asfor therest, | wishtogiveit all to beaforever treasure place. Thisground hastheflowing current of aliving
dragon and a white elephant. Leve only heaven; do not level earth.”

Later, the monastery was constructed according to hiswords. The Master roamed within these boundaries,
and at places wher e the scenes of nature wer e fine he stopped to rest.

Commentary:

The areabelongsto aliving dragon; it has aflowing current and the mountain is like an e ephant. Here, one may build a
"treasure place," a Bodhimanda.

"Level only heaven; do not level earth,” that is, where the leve is high, the buildings may be made lower, and where the
land islow, the buildings may be madetaler. But do not leve earth, for if you do you will ruin the fine conditions of wind and
water and the land will loseits efficacious energies.

The Sixth Patriarch often stopped to rest where the landscapes were especially beautiful.

Text:

Accordingly, thirteen Aranyaswer e erected, among them the present Hua Kuo Hall. The site of thePao Lin
Bidhimanda was decided upon long ago by Indian Tripitaka Master Jnanabhaishajya, who, during hisjourney from
Nan Hai, passed Tsao Hs, where he cupped up the water with hishandsand found it to bedelicious. Surprised, he
told hisdisciples. " Thiswater isnot different from that in India. It sourcewould surely be an excellent site on
which to build a monastery.

Hefollowed thewater and looked in the four directions. The mountains and water s encir cled one another and
the peakswereimpressive, Hesigned and said, " Thisisjust like Jewelled Wood Mountain in India."

Commentary:

Why isthe areaaround Nan HuaMonastery called Pao Lin. PoaLin means, "jewelled wood." When the Venerable
Master Jnanabhaishgjyadrank the water at Tsao hs itstaste wasidenticdl to that of the water in acertain placein India. He
knew that the source of the spring was indeed an efficacious spot on which to build temple. At dusk, he reached the site of
Nan HuaMonagtery. gazing up at the mountain, he said, "This mountain looks just like Jewelled Wood Mountainin India. We
shdl cdl '‘Jeweled Wood Mountain Bodhimanda.'

Magter Jnanabhai shgjyawas not aone; many of hisdisciplesweretravelling with him. He said to them, "The source of
thisstream is certainly agood ste for building atemple.” Monagtic buildings are cdled Aranyas, a Sanskrit word meaning,
"dlent place They are pure, quiet placesfor cultivation.

The clear blue waters reflected the bright shining mountain pesks. The areawas particularly beautiful.

Text:

Hesaid tothevillagersof Tsao Hou, " A pure dwelling may be built here. After one hundred and seventy
years, the Unsurpassed Dhar ma Jewel will teach here. Those who attain theway in this place will be as numerous
asthetreesof thisforest. it should, therefore becalled '"PaoLin.'

At that time Magistrate Hou Ching Chung of Shao Chou reported these wordsto the Emperor who assented
the conferred upon it the name 'Pao Lin Bodhimanda." The construction of the pure hallsbegan in thethird year of
the T'ien Chien reign if the Liang Dynasty (A.D. 504).

Commentary:

The village was called Tsao Hou, "descendents of Tsao," because its inhabitants were descendents of General Tsao
Tsao of the Period of the Three Kingdoms.
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One hundred and seventy years after master Jnanabhai shajya made his prediction, the Sixth Patriarch received the
precepts and taught living beings a Pao Lin. The"Unsurpassed Dharma Jewd"” refersto the Sixth Patriarch.

Sanghaand laypeople who were to attain enlightenment at this place would be as numerous asthe treesin aforest. It
was therefore to be called " Jewelled Wood."

Text:

In front of the hall wasa pond in which a dragon often swam, bumping and scraping the trees of the forest.
Oneday he appeared, larger than ever, covering theareawith athick mist. Thediscipleswere afraid, but the
Patriarch scolded him, saying, " Hah! You can only make your self appear in alargebody, not in asmall one. If
you wer e a divine dragon, you could transform the great to the small and the small into the great.

Commentary:

The dragon was so big that you could only see the dragon; you couldn't see the pond at all. He danced on top of the
water, splashing it everywhere in waves which were ten feet, twenty feet, and even thirty feet high. He was showing off.

"Incredible!” said the disciples. "Thisdragon certainly intendsto harm us.

The Sixth Patriarch shouted at he dragon. He said, "If you redlly had spiritual powers, you could transform nothing into
something and something into nothing; you could transform yoursdlf or not be transformed, just as you wished, manifesting the
great within the small and the small withinthe great.”

Text:

Thedragon suddenly disappeared, but hereturned an instant later in a small body, skipping about on the
surface of the pond. The Master held out hisbowl and teased him, saying, " You don't dare climb into the old
Bhikshu'sbowl." At that moment the dragon swam in front of the Master, who scooped him out of the water with
hisbowl. Thedragon couldn't move. Holding the bowl, the Master returned to the hall and explained the Dharma
tothedragon.

Commentary:

When the dragon heard the Sixth Patriarch dare him to manifest asmall body, he disappeared. Strange? Think about it.
Suddenly hewasn't there. Then, inthetimeit takesto fed ahunger pang, alittle dragon appeared, dancing on top of the
water. The Great Magter said, "Y ou have alittle body now, but you wouldn't dare get into my bowl, would you? You
wouldn't dare. Dragon! | dare you to get into my bowl!"

The dragon flew across the water and swam up before the Patriarch. The Patriarch didn't wait for the dragon to jump up
into hisbowl, but reached right down and scooped him out of the water.

In Manchuria, where | am from, thereis a saying, "Before there were people in Manchuria, you could scoop up the fish
with abucket and chickensfdl into the cooking pot.” Asfor rabbits, you could just stay outside, swing a stick, and knock
over afew. Thisiswhat ismeant by "scooped.” Catching the dragon was as easy as scooping for fish in manchuria

Text:
Thedragon then shed hisskin and left. Hisbones. only seven incheslong and complete with head, tail, horns,
and clawswere preserved in thetemple. Later the magter filled in the pond with earth and stones. Now, in that

place, in front of the hall on theright sdeisan iron stupa.

Commentary:



DharmaMagter FaHai'sintroduction says that the pond was on the left side of the hdll, but it was actudly theright. One
commentator, Ting Fu Pao, had never been there and consequently did not redlize that the direction of the pond should have
been determined from the Patriarch's position when sitting in the hall, that is, on the right side.

I. ACTION AND INTENTION

Commentary:

Inthisfirg chapter of the Sutra, the Sxth Patriarch gives his disciples a biographicd sketch of himsdf. "Action” refers to
the Sixth Patriarch's activities and "intention” is that upon which he based his cultivation. "Action and Intention” refers tot the
source--whereiit dl began.

Qutra:
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At one time the Great Master arrived at Pao Lin. Magistrate Wel Chu of Shao Chou and other officials
climbed the mountain and invited the Master to come into the city to the lecture hall of Ta Fan Temple to speak the
Dharmato the assembly.

When the Master had taken his seat, the Magistrate and over thirty other officials, more than thirty Confucian
scholars and more than a thousand Bhikshus, Bhikshunis, Taoists, and laypeople, all made obeisance at the same
time, wishing to hear the essentials of Dharma.

Commentary:

For every Sutra, 9x requirements must be met. Commonly explained in the opening sentences, they are: faith, hearing,
time, hogt, place, and assembly. Only when the sx are fulfilled is the orthodox Dharma being spoken.

To conduct a Sutra session, there must be an assembly; Magistrate We Ch'u and the gathering of disciples and followers
fufillsthis requirement.

Then there mugt be a place to speak the Dharma; Pao Lin Mountain fulfills this requirement. A Dharma Master who
thoroughly understands the Dharma mugt be present as host; here it is the Great Master the Sixth Patriarch. "At one time"
auffices for the time requirement, and that "dl made obeisance a the same time' fulfills the faith requirement. They came
"wishing to hear the essentials of Dharma, * and that fulfills the requirements for hearing.

Waea Ch'u and the offidds dimbed Pao Lin Mountain which is about ten miles from Shao Chou where Ta Fan Temple,
now cdled Ta Chien Temple, is located. | lived there for a while. This is the place where the Sixth Patriarch spoke The
Dharma Jewel Platform Sutra.

Sutra:

The Great Master said to the assembly, " Good Knowing Advisors, the self-nature of Bodhi id originally clear
and pure. Simply use that mind, and you will straightaway accomplish Buddhahood. Good Knowing Advisors,
Listen whilel tell you about the actions and intentions by which Hui Neng obtained the Dharma.”

Commentary:

The Great Magter spoke to the assembly, "You people with good roots and much wisdom. The sdf nature of Bodhi is
one's own origindly enlightened clear and pure nature. It cannot be produced or destroyed, defiled or purified, increased or
decreased. Usethismind. Don't use your fase-thinking mind."

Using his own name, on the formd style, the Sixth Patriarch cdls himsdf "Hui Neng,” saying, "Now | will tdl you how Hui
Neng obtained the Dharma. Liden!"”

SQutra:

"Hui Neng's stern father was originally from Fa Yang. He was banished to Han Chou in Ling Nan, where he
became a commoner. Unfortunately, hisfather soon died, and his aging mother was left alone. They moved to Nan
Hai, poor and in bitter straits, Hui Neng sold wood in the market place.”

Commentary:

From his native digtrict of Fan Yang, Hui Neng father was sent to Ling Nan. Because his father was more apt to discipline
the children, heis respectfully caled "sern.” The mother ordinarily offers loving kindness to her children, and so she is spoken
of as "compassonae.”

Hui, , "kind," means that he was a kind and compassionate, bestowing Dharma upon living beings. Neng, ,
"able" means that he was able to do the Buddhas work. The Sxth Petriarch's family name was Lu.

Hui Neng's father was banished to Ling Nan, a frontier region during the T'ang Dynasty inhabited by government exiles.
The Sixth Patriarch's father, an offica, may have been convicted of an offense and thus banished to Ling Nan.
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Hui Neng had an unfortunate and unlucky life. His father died when the Master was between the ages of three and five
years, leaving hm done with his widowed mother. He and his mother moved to Nan Ha where they endured the hardships of
poverty. How did they survive? Master Hui Neng hiked into the mountains and chopped wood, returned and sols it in the
market place, usng the money to buy rice for his mother and himsdf.

Qtra:

Once a customer bought firewood and ordered it delivered to his shop. When the delivery was made, and Hui
Neng had received the money, he went outside the gate, where he noticed a cussomer reciting a Sutra. Upon once
hearing the words of this Sutra: " One should produce that thought which is howhere supported,” Hui Neng's mind
immediately opened to enlightenment.

Commentary:

Because the Sixth Patriarch's family was poor he received little forma schooling and could not read. At that time in China
one needed money to go to the school. But in spite of hisilliteracy, the Sixth Patriarch's pogition was extremey sharp; as soon
as he heard the line of the Sutrawhich said that one should have a true mind which is nowhere attached, he immediatdy became
enlightened. He understood what he had never understood before.

Many will hear the sentence, "One should produce that thought which is nowhere supported.” Are there any who will
open to enlightenment?

Someone exclams, "Why, | havel"

| ask you, what is the enlightenment you have opened? What is the enlightenment unopened? AsK yoursdf.

Sutra:

Thereupon he asked the customer what Sutra he was reciting. The customer replied, " The Diamond Sutra.”

Then again he asked, " Where do you come from, and why do you recite this Sutra?"

The customer said, "I come from T'ung Ch'an Monastery in Ch'i Chou, Huang Mei Province. There the Fifth
Patriarch, the Great Master Hung jen dwells, teaching over one thousand disciples | went there to make obeisance
and heard and received this Sutra."

Commentary:

The Great Master the Fifth Patriarch lived in Tung Ch'an Monastery with more than a thousand disciples whom he taught
and transformed. At that time in China the study of the Dharma was so fervently pursued that it was not unusud to have a
thousand people on one mountain sudying the Buddhadharma together.

Where in America are there a thousand Buddhits disciples sudying the Dharma together? Such a large country yet there
isnot such aplace. It is possible, however, that later there will be more than ten thousand people sudying the Buddhadharma,
but thisis not assured. We will have to watch my disciples and see how hard they work.

Most Americans are intdligent, but there are some whose intdligence surpasses hmsdf. Everyday from morning to night
they are caught up in taking confusng drugs. By taking these drugs they atain smdl and different states of consciousness which
they cannot attain without drugs. These people try drugs again and again until one day that they see it is usdess. They think,
"I've been taking drugs for such along time now and | ill have not become enlightened.” When they redize this, they may turn
towards the truth.

| teach you the Buddhadharma so in the future you can speak the Dharmato teach and transform living beings. Do naot be
careless, but work wel and without confuson and then many will come to study.

Y ou who are now studying this Sixth Patriarch's Sutra musgt know the origin of your learning. When people ask, "Where
did you study the Buddhadharma?' you can reply, "We studied at the Buddhigt Lecture Hdl of the Sno-American Buddhist
Asocidion.” Thisisjust what is meant by this passage of text.
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Qtra:

"The Great Master constantly exhorts the Sangha and laity only to uphold The Diamond Sutra. Then, they
may see their own nature and straightaway achieve Buddhahood."
Hui Neng heard thisand desired to go and seek the Dharma, but he recalled that his mother had no support.
From past lives there were karmic conditions which led another man to give Hui Neng a pound of silver, so that
he could provide food and clothing for his aging mother. The man instructed him further to go to Huang Mei to call
upon and bow to the Fifth Patriarch.

Commentary:

You should be clear thet the "Great Magter” referred to here is the Ffth Patriarch not the Sixth Patriarch.

When Hui Neng heard that there was a place where over a thousand people were sudying the Buddhadharma together,
he became very excited. "What am | to do? | redly want to sudy therel” he exdlamed to the customer. "I heard you recite
the Diamond Sutra and | understood the principles. | want to go seek the Buddhadharma, but | have an aging mother who has
no one to care for her. What can | do?'

Since Bodhisattvas do not seek fame, the Sixth Patriarch did not say which Bodhisattvas helped him at this time. The
Sutra smply says that, because of former karmic conditions, a cusomer gave Hui neng a pound of dlver. This was certainly a
vauable offering. The yidd of a day's work was worth only afew copper pennies in the market place, so even if Hui Neng
hed sold dl the wood gathered in a thousand days, its vaue would not have equaled the gift of siver.

The slver provided for his mother's food and lodging. Maybe the man said, "You are poor and yet you want to study
the Buddhadharma. Here | will help you a bit," and gave him an offering that he might go and seek Dharma.  The merit and
virtue of this offering was great, and in the future this man will certainly be a flesh body Bodhisattva. Now, perhaps one of usis
doing this kind of work; think to yourself, "Have | done this kind of meritorious deed?' You don't remember? It doesn't
matter, thereisno need to have fase thinking about it.

The man urged him on saying, "Y ou have such great faith that as soon as you heard this Sutrayou opened to
enlightenment and understood the principle. Hurry! Go right away to see the Great Magter at Huang Mei! 1t will surely be
worth your while. Do not delay, go at once!”

Sutra:

After Hui Neng had made arrangementsfor hismother'swelfare, hetook hisleave. In lessthan thirty days he
arrived at Huang M e and made obeisanceto the Fifth Patriarch, who asked him," Where are you from and what do
you seek ?"

Hui Neng replied, " Your discipleisa commoner from Hsin Chou in Ling Nan and comes from afar to bow to
the Master, seeking only to be a Buddha, and nothing else.”

ThePatriarch said, " You arefrom Ling Nan and aretherefore a barbarian, so how can you become a
Buddha?"

Hui Neng said, " Although there are people from the north and people from the south, thereisultimately no
north or south in the Buddha nature. Thebiddy of the barbarian and that of the High Master are not the same, but
what distinction istherein Buddha nature?"

The Fifth Patriarch wished to continue the conver sation, but seeing hisdisciples gathering on all sides, he
ordered thevisitor to follow the group off towork. Hui Neng said, " Hui Neng informsthe High Master that this
disciple'smind constantly produces wisdom and isnot separate from the self nature. That, itsdlf, isthefield of
blessing. It hasnot yet been decided what work the High Master will instruct meto do.”

TheFifth Patriarch said, " Barbarian, your facultiesaretoo sharp. Do not speak further, but go to the back
courtyard.” Hui Nengwithdrew to the back courtyard wherea cultivator ordered him to split firewood and thresh
rice.

Morethan eight months had passed when the Patriar ch one day suddenly saw Hui Neng and said, " | think
these views of your s can be of use but fear that evil people may harm you. For that reason | have not spoken to
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you. Did you under stand the situation?"
Hui Nengreplied, " Your disciple knew the High master'sintention and has stayed out of thefront hall, so the
othersmight not notice him."

Commentary:

As soon as the Sixth Patriarch made arrangements for his mothers welfare, he left. Somethirty dayslater he arrived at
the east Sde of Shuang Feng Mountain, a Tung Ch'an Monastery, During hisjourney he had no fa se thoughts and so was
unaware of how much time had passed before he arrived a Huang Me. The master was twenty-two years old at the
time.When the Great master asked from where had he come. Hui neng told him that he was from the south, from Hsin Chou.
"l don't want anything at al!" he said, "I only want to beaBuddha. All therestisirrdevant.”

The Fifth Patriarch said, "Y ou are a Southerner and Southerner's are barbarians.” Theword "barbarian” is, in chinese,
"keliao." 1 "Ke€" isdog-like anima with aextremely short snout. "Liao" refersto the coarse people of the borderlands.
Badcdly, this means that those who cannot understand the principles of being human belong to the category of animas. "And
how can you become aBuddha?' asked the Fifth Patriarch.

The Sixth Patriarch answered him promptly: "Although people are from the north and from the south he said, "the
Buddha nature is one and is everywhere the same.”

The Fifth Patriarch's disciples were gathered around, so he said no more. He smply told the Sixth Patriarch, "Good you
have come. Now, go to work with the others. Hurry off!"

Hui Neng said his own mind aways produced wisdom. Thiswisdom is produced from one's own sdlf-nature, and the
fieldsof blessing 2 are not separated from it. "1 do not know yet what the Master wants me to do,” he said.

The Patriarch heard Hui Neng talking thisway and said, "This barbarian has sharp roots!" 3 He cautioned Hui Neng to
be more discreet and not talk so much. "Speak no more!l” he said, "Go to the back courtyard!™

In the back courtyard a cultivator told Hui Neng what to do. When people first cometo a place, they are dways bullied.
Thisdisciple, who had not yet left home, said to Hui Neng, "You! Everyday you must cut wood, build the fire and cook the
food. Heré'san axe, and be sureto cut kindling too! Besidesthat everyday you must thresh therice.”

Over eight months later, the Patriarch saw Hui Neng working on the threshing ground and said to him, "I think that your
wisdom and opinions can be used, but fearing jed ous people might harm you, | have not spoken to you much. Did you know
thet?'

Hui Neng said, "I understand. | have not go into the front Dharma hall to speak with the Master |et others might notice
my actions or the Master's compassion towards me."

Qtra:

Oneday the Patriarch summoned hisdisciplestogether and said, " | have something to say to you: for people
in theworld, the matter of birth and death isa great one"

" All day long you seek fields of blessing only; you do not try to get out of the bitter sea of birth and death. If
you ar e confused about your self-nature, how can blessings save you?"

Commentary:

The Fifth Patriarch said, "Regardless of whether you are extremely rich or bitterly poor, you cannot avoid birth and death.
Consequently, you should know how you were born. if this question of birth and desth is not resolved, lifeisdim and
confused, and you are confused with coming and going.

"Y ou do nothing but seek merit among the gods and among humans; you do not know how to seek wisdom. Thus, you
swirl and drift in the suffering sea of birth and deeth.”

Itisaid that one who cultivates wisdom and does not cultivate merit islike a Arhat with an empty begging-bowl; heis
very wise, but no one makes offeringsto him. But if one cultivates merit and neglectswisdom, heisjust like an e ephant with a
pearl necklace; beneath the adornments of blessing, he is stupid and will never solve the problem of birth and death.

Sutra:
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" Each of you go back and look into your own wisdom and usethe Prajna-naturex of your own original mind to
composeaverse. Submit it to
me so that | may look at it. "
" 1f you under stand the great meaning , therobe and Dharmawill be
passed on to you and you will becomethesix patriarch. Hurry off! Do not
delay! Thinking and considering isof no usein this matter. When seeing
your own natureit isnecessary to seeit at the very moment of speaking.
Onewho doesthat perceives as doesonewho wield a sword in the height
of battle."

Commentary:

"Verse" hereisthe Sanskrit word "gatha'. A gathais composed of
lines of uniform length, though the length may vary from gathato gatha.

"Go quickly!" said the Fifth patriarch. "Go asif afire were about to
overtake you. Do not dawdle and procrastinate saying, ‘Oh, | cannot do it
today. | will do it tomorrow instead,’ and then the next day saying, 'Not
today ether, perhapstomorrow...". Do not keep putting it off and do not try
tothink about it. It isusdessto useyour discriminating mind. If you have
deep prajnawisdom, you understand the moment you hear the words spoken.
Just as one grabs awegpon and confronts the oncoming enemy, so do you
perceive. Y ou can seeyour nature in the same immediate way.

sutra:

Theassembly received thisorder and withdrew, saying to one another, " we of the assembly do not need to
clear our mindsand use our intellect to compose a ver seto submit to the High Master. what usewould therebein
this?"

" Shen Hsiu isour senior instructor and teaching transmitter. Certainly he should bethe oneto obtain it. It
would be not only improper for usto compose a ver se, but a waste of effort aswell.”

Commentary:

They went away to other courts, other gardens, and other buildings, saying to themselves, "Why worry about writing this
verse? We do not need to waste the effort.”

| believe the people who spoke thisway were of Shen Hsu's party. why did they not write verses? Because Shen
Hsu'sfollowers were trying to make him the patriarch; dl hisfollowers, disciples, Dharma brothers, friends, and relatives
contrived to set up the position for Shen Shiu. They convinced everyone el se not to write verses, because if anyone elsewrote
verses, then perhaps Shen Hsiu might not get to be the next patriarch.

They secretly passed it around and whispered behind the scenes, like friends of a candidate for President who say, ™
Hey! Votefor thisone! He can be President!" They spread it about and stuffed the ballot box.

Convinced that they had no learning, the assembly decided it was uselessto write verses. Swayed by the rumors, they
sad, "The Senior-Seated Shen Hsu is second to the Abbot. Hisliterary skill isgood, hisvirtueis high, helectureson the
Sutras and speaks Dharmafor us. Certainly he should become the sixth patriarch.”

When the assembly heard Shen Hsu'sfollowers saying thingslike, "If we write verses, they will be very unpolished
and certainly not good enough to submit.” , they al decided not to write versesthemselves. They didn't want to compete with
Shen Hslu, their superior.

Sutra:



Shen Hsiu then thought, " The others are not submitting ver sesbecause | an their teaching transmitter. |
must compose a ver se and submit it to the High Master.”
" If I donot submit a ver se, how will the High Master know whether the viewsand under standing in my
mind aredeep or shallow?"
" Of my intention in submitting the ver seisto seek the Dharma, that isgood. But if it isto grasp the
patriarchate, that isbad, for how would that be different from the mind of a common per son coveting the holy
position? But, if | do not submit averse, in theend | will not obtain the Dharma. Thisisaterribledifficulty!"

Commentary:

The Fifth Patriarch had announced that in order to obtain the Dharma, one must compose averse. Shen Hsu knew
that if he did not submit one, the Fifth Patriarch would not know whether Shen Hsu had wisdom and he would not transmit the
Dharmato him. Shen Hsu fretted and worried, "What shall | do? Thisisvery hard; it isjust too difficult!"

Sutra:

In front of the Fifth Patriarch'shall werethreecorridors. Their wallswereto be frescoed by Court Artist
Lu Chen with storiesfrom the Lankavatara Sutra and with pictures portraying in detail the lives of the five
patriarchs, so that the patriarchs might be venerated by future generations.

Commentary:

A court artist is one gppointed as an officia to the Imperia Court because of histaent.

Thetitle of The Lankavatara Sutra hastwo meanings. "city" and "cannot be goneto.”

Thiscity, located behind Mdaya Mountain, isinaccess ble to those without spiritud powers. Shakyamuni Buddha used his
spiritua powersto go there and speak The Lankavatara Sutra for the benefit of those who had spiritual powers. The court
artist wasto depict the miraculous, inconceivable, wonderful transformations which took placein the assembly on Lanka
Mountain.

The court artist was dso to paint picturesillustrating the flow of the Dharmafrom Great Master Bodhidharma, the First
Patriarch, to the Great Master Hui K'o, the second Patriarch, and onward from generation to generation, to the Fifth Patriarch,
Great Magter Hung Jen. The paintings would remain in the world so that future generations might receive benefit from
respecting and making offeringsto them.

Qutra:

After composing hisverse, Shen Hsiu made several attemptsto submit it. But whenever hereached the
front hall, hismind became agitated and distraught, and hisentire body became covered with perspiration. Hedid
not dare submit it, although in the cour se of four days he madethirteen attempts.

Commentary:

Shen Hsiu's students were not greedy to become patriarch, but Shen Hsiu had a great desire for the position.
Whenever hetried to submit hisverse, he went alittle crazy. "What am | going to do? Isthisverseright or not? Can
| submit it ?* Hedid not know if it wasright or wrong.
"Ah, maybe... isit thisway or isit that way? Maybeit isn't. Maybeitis... moreor less.
Endless questions flooded his mind, making him extremely nervous. Every timehetried to hand it in, he broke out in aheavy
sweat. Why? It wasahuge gamble; if he failed, he would not be a patriarch, but if he passed, hewould. Feer of failure
caused his extreme agitation.
It was really suffering, really hard work! It isnot easy to be apatriarch, Look at how much effort he expended. For
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four entire days and nights he never shut hiseyes. Hejust kept trying to submit hisverse. At night hewould go asfar asthe
Fifth Patriarch's hal, peer around, break out in a sweat, and flee back to hisroom. During the day hetried again. Inthe
periodsin between, he could not sit, lie down, or deep, and when hetried to eat, the couldn't swallow.

He went before the Patriarch's hall thirteen times and il did not submit the verse. Now, when | give you aquiz, you
write the answers very promptly and hand themin. Suppose| wereto giveyou apatriarch test! | think your handswould
tremble so that you could not write out the answers. Findly, after so many attempts, when Shen Hsu had dmost worried
himsdlf to deeth, he thought, "Hey! Get hold of yourself. Cam down and think thisthing over. Meditate and enter Samadhi!”

Qutra:

Then hethought, " Thisisnot asgood aswriting it on thewall so that the High Master might seeit
suddenly. If hesaysit isgood, | will comeforward, bow, and say, '"Hsiu did it." If it doesnot pass, then | have
spent my year on thismountain in vain, receiving veneration from others. And asto further cultivation--what can |
say?"

That night, in the third watch, holding a candle he secretly wr ote the ver se on the wall of the South corridor,
to show what hismind had seen.

commentary :

"That'sit!" hesadwithrelief. "I will writeit onthewal and when he seesit hewill say, Thisistruly afineverse,
truly wonderful!" and | will admit that | wroteit. But if he says, Thisistoo confused. It isnothing but uselesstrash!’ then | will
know that | have wasted my time here on the mountain.”

He crept stedthily, like athief inthe night. He carried just alittle candle, for if the light were too bright, someone
might have seen him.
Qtra:

Verse

Thebody isa Bodhi tree,
Themind likeabright mirror stand.
Timeand again brush it clean,

And let no dust alight.

After writing thisver se, Shen Hsiu returned to hisroom, and the other did not know what he had done.

Then hethought, " If the Fifth Patriarch seesthe versetomorrow and ispleased, it will mean that | have an
affinity with the Dharma. If he saysthat it doesnot pass, it will mean that | am confused by heavy kar mic obstacles
1 from past lives, and that | am not fit to obtain the Dharma. It isdifficult to fathom the sag'sintentions.”

In hisroom hethought it over and could not sit or deep peacefully right through to the fifth watch.

commentary:

He bounded back to hisroom two steps at atime, asif he were being chased, but quietly, taking great, silent leaps
like an expert military spy. Hewas afraid that if anyone saw him, they would know he wrote the verse. But no one saw him,
no one knew--not even the ghosts and spirits. "If helikesthis verse,"thought Shen Hsu, “then | must have conditionswith the
wonderful mind-to mind sedl of the Buddhas, and it ismy destiny to be patriarch. But if it does not pass, my confusion from
the karma created in past lives must be aheavy obstruction. It isjust no way to know."

Actually, hisverse was not bad, but he had not fully understood. So after he return to hisroom, he was sill uneasy.

Qutra:
The Patriar ch already knew that Shen Hsiu had not yet entered the gate and seen hisown nature. At
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daybreak, the Patriarch called Court Artist Lu Chen to fresco thewall of the south corridor. Suddenly he saw the
verseand said tothecourt artist, " Thereisno need to paint. | am sorry that you have been wearied by coming so
far, but The Diamond Sutra says,, 'whatever hasmarksisempty and false' Instead leave thisversefor peopleto
recite and uphold. Thosewho cultivate in accordance with thisversewill not fall into the evil destinies and will
attain great merit."

Hethen ordered the disciplesto light incense and bow beforeit, and to reciteit, thus enabling them to see
their own nature. Thedisciplesall recited it and exclaimed, " Excdlent!"

Commentary:

"If you cultivate according to the principles contained in thisverse," said the Fifth Petriarch, "you will not fal into
rebirth in the three evil paths of the hdlls, animals, or hungry ghogts, and you will receive many benefits.”

Sutra:

At thethird watch, the Patriarch called Shen Hsu into the hall and asked him, " Did you write this ver se?"

Shen Hslu said, " yes, in fact, Hsiu did it. Hedoesnot darelay claim to the position of Patriarch, but hopes
theHigh Master will be compassionate and see whether or not thisdisciple hasa little bit of wisdom."

The Patriarch said, " The ver se which you wrote showsthat you have not yet seen your original natur e but
are gtill outsdethegate. With such views and under standing you may seek supreme Bodhi, but in the end will not
obtain it. Supreme Bodhi must be obtained at the very moment of speaking. In recognizing the original mind, at all
times, in every thought, you your self will seethat the ten thousand Dhar mas are unblocked; in onetruth isall truth
and theten thousand states are of themselves'thus,” asthey are. The'thusness of themind, just that istrue
reality. If seeninthisway, it isindeed the self nature of supreme Bodhi."

Commentary:

The Patriarch chose the same hour a which Shen Hsu had written the versein the wall the night before. He secretly
cdledhiminand sad, "Psst! Wasit you who wrote that verse?'

"Yes, Yes," Shen Hsu whispered back, "yes, infact, |, Hsu, wroteit. | do not dare seek the status of the patriarch,
but...."

"Y our verse shows that you are still an outsides,” said the Fifth Patriarch. ™Y ou have not yet seen your nature, As
soon as you speak the words, know your origina naturel™

When you understand the mind and see your own nature, you know that the nature is not produced and not
destroyed; for at dl times, al dharmas are perfectly fused, without the dightest bit of obstruction. Thereisno place where dl
dharmaare not identical.

When you understand one truth, al truth isunderstood. The ten thousand externas are all produced from the state
whichis"thus, thus, unmoving,” trueredity isto befound. Seeninthisway, thissateisthe origind nature exactly; itisthe
highest enlightenment. And S0, in response to Shen Hsu, wrote averse mysdif;

Because of the Way,
ten thousand things are born.
One who obtainsit
penetrates the mystery oneself;
Awakened, the basic substanceis
fathomed;
Bodhi does not decrease or increase.

sutra:
" Go and think it over for aday or two. Compose another verseand bring it to meto see. If you have
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been ableto enter the gate, | will transmit therobe and Dharmato you."

Shen Hsiu made obeisance and left. Several days passed, but he was unableto compose a verse. Hismind
was agitated and confused and histhoughtsand mood were uneasy. Hewasasif in a dream; whether walking or
gtting down, he could not be happy.

Commentary :

After the Great Master had explained that the Bodhi self-nature cannot be sought with the mind that wants to take
advantage of things, hetold Shen Hsu,"If you obtain the origina substance, become enlightened and understand the mind and
see your self-nature, entering the gate of the Buddhadharma so that you are no longer on the outside, | will transmit the Dharma
toyou." "Enter the gate' means "understand the mind and see your own nature.”

Asthe days passed, Shen Hsiu gradualy went insane. Neither hismood nor his thoughts would calm down.
Although he was unableto fal adeep hewas asif in an dream. He didn't know what he was doing because hisdesire to
become patriarch was so great. | believe that, after hefailed the initial test and then was unable to compose to compose
another verse, he even considered suicide.

Qutra:

Two days later, a young boy chanting that ver se passed by thethreshing room. Hearingit for thefirst time,
Hui Neng knew that thewriter had not yet seen hisoriginal nature. Although he had not yet received a
transmission of the teaching, he already under stood its profound meaning. He asked the boy, " What verse are you
reciting?"

" Barbarian, you know nothing,"” replied theboy. " The Great Master hassaid that birth and death area
profound concern for peoplein theworld. Desiringto transmit therobe and Dharma, he ordered hisdisciplesto
compose ver seand bring them to him to see. The person who has awakened to the profound meaning will inherit
therobe and Dhar ma and becomethe Sixth Patriarch. Our senior Shen Hsiu, wrotethis'ver se without marks on
thewall of the south corridor. The Great Master ordered everyonetoreciteit, for to cultivatein accord with this
verseisto avoid falling into the evil destiniesand isof great merit."

Commentary :

A young lad ventured close to the threshing floor where the Sixth Patriarch was working , Ssinging as he walked,
The body isaBodhi tree.
The mind like abright mirror-stand.
Timeand again, brush it clean;
Let no dust aight.

The youth was chanting Shen Hsiu's verse because he wished to obtain great benefit, avoid the three evil destinies of
rebirth, and see his nature.

when the Sixth Patriarch asked the boy what he was reciting, the boy replied, ™Y ou barbarian! Don't you know that
he Fifth Patriarch said that of dl the problems people face, the problem of birth and death isthe most grave?'

A "verse without marks' is one which reveasthat its author is not attached to marks.

"Y ou redly have no good roots!" the boy said to the Six Patriarch. "After so many days, you still don't know? You
are useless, capable only of tailing at bitter work; al you can doispound rice. Y ou shouldn't let such afine opportunity dip
by. Listen closdly, and | will tell you what has happened and teach you this verse so that you too can become enlightened and
seeyour nature. Pay atention and rely on thisverse as you cultivate so that in your next life you won't have to endure such
suffering as you endure now. Y ou won't have to be ahorse or acow or fal among the other animasor into the hells. At the
very least you'll be awedthy and respected person of good fortune.”

The youth's heart wasn't bad at all.

Sutra:
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Hui Neng said, " I, too, would like to reciteit to create an affinity. Superior One, | have been poundingrice
herefor over eight monthsand have not yet been to thefront hall. | hopethat the Superior One will lead me
before the ver seto pay homage." Theboy then led him to the ver se to bow.

Hui Neng said, " Hui Neng cannot read. Please, Superior One, read it tome." Then an official from Chiang
Chou, named Chang Jih Yung, read it loudly. After hearingit, Hui Neng said, " I, too, have a verse. will the official
pleasewriteit for me?"

The official replied, " You, too, can writea verse? That isstrange!”

Commentary:

Theboy said, "Listento meand | will teach you: 'The body isaBodhi tree’ Can you remember that? ' Themindis
likeabright mirror-stand.” Y our should remember that! Don't forget! "Time and again brush it clean; let no dust dight." If you
remember that verse clearly and study as you chant, you'l certainly receive an efficacious response.”

Because the lad had been so considerate, the Sixth Patriarch referred to him as " Superior One," atitlewhichis
ordinarily reserved for one's master. People who have left home often call their teachers,” Superior One," acknowledging their
high achievement.

Then the Six Patriarch said, "The layman Hui Neng istruly usaless,for he can't read asingle word. Superior One,
would you plesse reciteit for me?' Having heard the verse, he said, "Well, | have averse, too, but I'm unableto writeiit.
What can | do? Please, good official, Layman Chang, will you writeit out for me?"

The official waswide-eyed with surprise. Helooked scornfully at the barbarian and said, "Hal 'Y ou can write a verse?
Thisisvery srange. In my wholelifel have never heard of anilliterate who can write verses!”

Sutra:

Hui Neng said to the official, " If you wish to study the supreme Bodhi, do not dight thebeginner. The
lowest people may have the highest wisdom; the highest people may havetheleast wisdom. If you dight other, you
create limitless,unbounded offenses.”

Theofficial said, " Reciteyour verseand | will writeit our for you. If you obtain the Dharmayou must take
me acrossfirst. Do not forget thesewords."
Hui Neng'sversereads:
Originally Bodhi hasnotree,
Thebright mirror hasno stand.
Originally thereisnot a singlething;
Wherecan dugt alight?
When thisverse had been written, the followers all were startled and without exception cried out to one
another, " Strangeindeed! One cannot judge a person by his appearance. How can it bethat, after solittletime,
he has become a Bodhisattva in the flesh?"

commentary :

Origindly, Layman Lu had not planned to say athing, but if he had remained slent, no one would have hdp himwritea
verse. Soinreply to the mocking of Layman Chang, the Master said, "If you wish to study the highest Bodhi, do not ridicule
those who are studying the Buddhadharmafor thefirst time.”

It may well be that those who appesar to be the lowest and stupidest have the highest wisdom, for those who have truly
great wisdom may act asif they have nowisdom at dl. No matter what they are asked, they reply, "I don't know." Thisisan
example of the great wisdom which islike stupidity. For instance, when | ask aquestion of my disciplesthey often say, "I dont
know." When they first cometo study, they said, "1 know everything!"

Once | met aperson who said he knew everything. | asked, " How can you know everything? If you know all thereis
to know, I'll ask you aquestion.”
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Hesaid, "what isyour question?”

| replied, "Do you know how many grains of rice you swallowed at lunch today?"

"No, | didn't count them,”" he admitted.

"Y our 'not counting' isjust 'not knowing'," | said.

"Those who do the most menia work often have wisdom excelling that of peoplein high positions. Then again, those
who ordinarily have great wisdom may have timeswhen their wisdom is suffocated by thoughts of desire.”

"O.K., OK.," saidtheofficid, "that'sright. You certainly speak with principle. Now, what isyour verse? Reciteit
and | will writeit out. Y ou don't haveto say another word. But you must remember to take me acrossfirst becauseif | don't
write your verse no onewill know of it."

Originally Bodhi has no tree. Bodhi isjust the Way of enlightenment, and that'sall thereisto it; how cantherebea
tree? If thereisatree, Bodhi becomes amerething, aplace of attachment. Originaly Bodhi doesn't have anything. If you say
you are enlightened, what is enlightenment like? Isit green or yellow? Isit red or white? Can you spesk of the appearance of
Bodhi when it has no appearance/

The bright mirror has no stand. Y ou may say the mind islike a bright mirror stand, but there is actualy no stand at
al. If you have astand, you have a place where you can dwell. But you should "produce athought which is nowhere
supported;” how can you have astand? If you have a stand, then you have a dwelling place, a place where you are attached;
therefore, the bright mirror has no stand. What isthe appearance? No appearance.

Originally thereis not a single thing. Basicdly thereisnothing at dl; no style; no picture; no shape or mark.
Origindly thereisnothing at all.

Where can dust alight? Sincethereisn't anything, where dose the dust come from? Basicaly you have no dwelling
place. The essentid meaning of the verseisthis: Y ou should " produce athought which is nowhere supported.” There should
be no atachment at al. Thiswas precisdy the Buddha's meaning when, upon becoming enlightened, he said, "All living beings
have the wisdom and virtuous characteristics of the Thus Come One. It ismerely because of fase thinking and attachment that
they are unable to certify to the attainment of them." Thiswas spoken specificaly to instruct people to put aside attachment, to
produce an unsupported thought.

If you are attached, what are you up to? Huh? Now you are attached, but in the future will you die, or not? What
will you be attached to when you die?

All the Bhikshus, layman, and assembled disciples stood in astonishment and whispered among themselves, "Hey!
Hey! Does he have aversetoo? Oh! It'sredly true, you can't judge people by appearances. Thisrice-thresher, Layman Lu,
can compose verses. We can no longer dander him and call him a barbarian.”

"Why he hasn't been here very long,” they continued, "but how can you deny that he's aflesh body Bodhisattva?”
Actudly, some were mocking the Sixth Patriarch, babbling, "Don't look down on him. He's aflesh body Bodhisattva.™
Perhaps there were Arhats 1 in the assembly who intentionally made such comments so that people would look closdy and
clearly recognize that he actudly was aflesh body Bodhisattva. Again, there were thosewho said, "Thisistruly aflesh body
Bodhisattva," but meant it only as sarcasm and light-hearted ridicule, for they till didn't know if the verse was correct.

Everyone was chattering, exchanging comments, making such aracket that the Fifth Patriarch cameto the hall and
demanded, "What are you doing? What are you up to?"
"Thisrice-thresher, this barbarian, can write verses!” they ssammered.

Qtra:
The Fifth Patriar ch saw the astonished assembly and fear ed that they might become danger ous.
Accordingly, he erased the ver se with his shoe saying, " This one,too, has not yet seen hisnature.”
The assembly agreed.
Commentary:
The gathering was so excited the Fifth Patriarch feared that someone might even try to assassinate Layman Lu. This

sentence of text provesthat people with twisted hearts, followers of Shen Hsu, were dready locked in afierce battle for
positions of power. If the Dharmaand the Patriarchate were transmitted publicly to anyone other than Shen Hsu, that person
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would have been murdered on the spot. But they didn't know that the Fifth Patriarch was a bright-eyed one who read their
scheming minds. So to protect the Sixth Patriarch he erased the verse and said, "This man's verse isaso incorrect.”

Perhaps some of you arethinking, "The Fifth Petriarch lied! First he said that is one cultivated in accord with Shen
Hsu's verse, he would not be subject to the three evil destinies, but would gain great benefit and see hisown nature. Thenthe
Fifth Patriarch told everyone that Layman Lu had not really seen his nature when, in truth, he had. 1sn't that false speech?”

No. Thisisaprovisond teaching, not false peech. The Fifth Patriarch spoke to protect the new patriarch; he
would not alow the othersto harm him. In thisway, the Buddhadharma could remain long in thisworld and be transmitted far
and wide.

"Yes," sad thefollowers, "he has not seen hisnature.” Although they agreed, no one knew whether the verse was
right or not. Thefirst versesaid, "Bodhi isatree” the second said, "Bodhi hasnotree” Thefirst verse said, "The bright mirror
has astand,” and the second said, "Thereisno mirror stland.” Which wasright? Which waswrong? No one understood.
None of them had become enlightened, so they couldn't recognize an enlightened verse. Itislikethe judging of adoctord
dissertation; if you only have aMaster's Degree, you cannot judge adoctora dissertation. It isthe same with the enlightened
and the unenlightened; since they were not enlightened themsdlves, the followers did not understand, and so they smply agreed
with the Master and said, "No, this one has not yet seen his nature.”

Qutra:

Thenext day the patriar ch secretly cameto the threshing floor where he saw Hui Neng pounding rice with a
stonetied around hiswaist, and he said, " A seeker of the Way would forget hisvery lifefor the Dharma. Isthis
not the case?"

Commentary:

The next day everyone was quiet and longer worrying about who was enlightened and who was not. The Fifth
Patriarch secretly left hisroom and went quickly to the threshing floor to see the Great Master Hui Neng. As hewent he
peered about to seeif anyone waslooking; just like Shen Hsu when he had finished writing the verse, heran silently, darting
glances over his shoulder to make sure no one saw him.

When the Fifth Patriarch got to the threshing floor, he saw Hui Neng pounding rice. He had tied a stone around his
waist and pounded rice so that others could eat. What was he doing? He was practicing the Bodhisattva Way, forgetting
others and having no notion of self. Hedid not think, "Why should | pound rice for you to eat? Y ou don't work. Y ou don't
doanything a dl! 1 poundricedl day anditisvery difficult!" Hedid not think that way. Instead, he thought, "Y ou do not
work? Fine, | will do it mysdlf,” just like one of my disciple who is so busy that when heis cdled to lunch he says, "Wait a
minute, wait aminute!" | redly like that kind of disciple, but not everyone can be that way.

"lan't that 07" the Fifth Patriarch said. Remember this. It ought, it must bethisway! Y ou must give up being afraid
of difficulty to the point of forgetting to eat. No one knows how many days the Sixth Petriarch went without eating. No one
cdled him to eat, and he himsdlf forgot about it until he had no strength. Hetied aheavy rock around hiswaist to add weight
to his body so that he could pound therice. | think he used the stone to add to his weight because he had not esten for some
time; however, you should not get attached and think, "1t was definitely likethat.” On the other hand, do not think, "It definitely
wasn't likethat." The profound insght comes from precisaly that kind of non-attachment.

Sutra:

Then the Fifth Patriarch asked, " Isthericeready?"
Hui Nengreplied, " Therice haslong been ready. It isnow waiting only for the sieve.”

Commentary :

This passage in The Sixth Patriarch's Sutra isextremely important. The Fifth Patriarch found the Great Master Hui
Neng toiling on the threshing floor and asked him, "Istherice ready?' On onelevd the question means, "Have you finished
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threshing therice?' On another level the meaning is. "Have you efforts been successful? Has your work taken you up the
road?"

Why doesthe Sutrasay, "rice?' Becauserice is made up of many grains, perfectly shaped, so symbolizing the
precious mani 1 jewd of the self nature. "Isthe mani jewe of your nature ready? Isthelight of your mind full? Isthelight of
your naturefull? Isthelight of your body full ?*

When theraw grainisboiled in water it becomesedible. The Patriarch's question means. "How isyour cultivation of
the Way? Y ou have been pounding rice and cultivating Dhyana meditation. How isyour skill?" There are many levels of
meaning here. The Sixth Patriarch, of course, understood the Fifth Petriarch’'s question, for it issaid,

One who has gone through,

knows one who has gone through;
Those who do,

know those who do.

"Therice haslong been ready. My skill was perfected long ago,” the Sixth Patriarch answered. "It isnow waiting
only for theseve" Inthreshingrice, aseveisused to Sft out the husks. Here, the Seve represents getting rid of thefilth. The
fourth chapter of The Lotus Sutra tells of the poor son who spent twenty years getting rid of thefilth of the delusions of views
and delusions of thoughts.2

Although the Sixth Patriarch's spiritua skill was perfected, it till waited for the Seve; he il had to sweep out thefilth
of the ddlusion of views and thought. Do you understand now why Sutramust be explained? If they were not explained, you
would not even know enough to sweep away thefilth, and you would be utterly usdess.

Qutra:

The Patriarch rapped the pestle threetimeswith his staff and left. Hui Neng the knew the Patriarch's
intention, and at the third watch he went into the Patriar ch'sroom.

Commentary :

The Fifth Patriarch rapped the pestle three times with his staff and left. Old monkswho have left the homelifeto
become Bhikshus often carry awalking stick. Sometimes these staffs are made of twisted vines. The Great Master Hsu Y uns
sad:

We goto pick theivy,

Lively likeadragon,

Beating wing and rain,

Beating empty space.
Theivy vine curves and twists like adragon who by attacking the wind and rain attacks empty space. That iscertainly acase
of going out to look for trouble. If that vine were as busy as my disciplesit would have no time to beat space and wind.

"Knock, knock, knock," went the Fifth Patriarch's staff, and how do you think he left? 1f you know, then you know. If
you don't know, then you must wait until | tell you. He went out with histwo hands behind his back, holding his crooked staff.

Why did the Patriarch rap three times? Do you understand the meaning of that? The Six Patriarch understood right
away. Therapping meant, "Cometo my room at the third watch, at midnight." Thisis caled "speaking the Dharma without
words." Herein the meditation hall, for example, when thewooden fish1 ishit twice, it means"Walk;" hit once, it means" Stop
and st down;" hit threetimes, it means, "Meditatel Work hard!" All that is"speaking the Dharma without words."

Why did the Fifth Patriarch carry his staff behind hisback? Now you are going to ask me, "How do you know he
carried it behind his back sinceit doesn't say soin the Sutra?’ Waell, how do you not know? | know that you don't know. He
carried it behind his back to indicate that the Sixth Patriarch should come in by the back door. "Do not |et the others see you
comein!”

If the Fifth Patriarch had said openly, "cometo my room at the third watch and well have alittletalk.” | am surethat the
word would have spread like fire to Shen Hsu's ears and Shen Hsiu and his disciples would not have been very kind to the
Sixth Petriarch. The Fifth Petriarch tested the Sixth Patriarch's wisdom by rapping his staff three times and putting it behind his
back.
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The Sixth Patriarch understood but no oneelse did. They weredl asif deaf and dumb, without any idea asto what had
transpired in this wordless exchange of Dharma.

At midnight, as soon asthe Sixth Patriarch entered the room, there was a quick exchange. "What are you doing here?"
demanded the Fifth Patriarch.

"But the Patriarch told me to come at the third watch!™ camethe reply.

"Redly? Did| tell you that? How could | have forgotten? What do you think you are doing? Why did you comein the
back door instead of the front door?"

" Did the Master not tell me to use the back entrance?’

The Fifth Patriarch laughed and said, "Y ou are not bad, redlly not bad. You aredl right!"

You ask how | know that? | ask, "How do you not know it?"

Qutra:

The Patriarch covered them with his per cept sash to they could not be seen, and he explained The Diamond
SQutra for him down to theline, " One should produce a thought that isnowher e supported.”

Commentary :

The Fifth Patriarch was afraid that someone might have seen the Great Master Hui Neng enter his room and might be
outside the window eavesdropping. At that time the windows were made of paper; so, to insure privacy, the Fifth Patriarch
pulled his robe over both their heads.

The Fifth Patriarch’'s explanation of The Diamond Sutra was not a public one, such as| have given you. Hiswasa
secret and very difficult explanation, telling the Sixth Patriarch how to forge an indestructible vgjrabody. When he heard the
words, "One should produce a thought which in nowhere supported,” Hui Neng achieved the great enlightenment and knew
that al the ten thousand Dharma are not separate from the self-nature. He suddenly experienced that even greater
enlightenment.

Although the Sixth Patriarch knew the method, his afflictions of views and thought had not yet been completely eliminated.
That he was waiting for the Seve can mean, <o, that no one had certified him. Even though, in hisintense vigor, he had
reached a high peak, and the fire in the censer was pure green, he had not yet been certified by agood knowing advisor. So
when the Fifth Patriarch heard him say that the rice was ready and merely waiting for the seve, he prepared to certify the Sixth
Petriarch.

Because | have akind of radar, | was able to record their conversation and | shall now replay it for you. Keepinmind
that thisisa T'ang Dynasty recording, not a present-day one:

" Do you want to reach Buddhahood?' asked the Fifth Petriarch.

"Yes" said the Sixth Patriarch, "1 just want to become aBuddha. | do not seek anything ese. | only want to atain
Buddhahood.”

"Y our resolution isextremely firm," replied the Fifth Patriarch, "but if you want to redlize Buddhahood, you must first cut
off ignorance, for it isignorance which produces the &flictions of delusion, brought on by false views and fdse thought. If you
want to cut off these afflictions, you must firgt cut off ignorance.”

" For example, the cycle of birth and death is based in the state of emotiona love. When you break through ignorance,
then the delusions of fase views and fal se thoughts which are to tied to birth and death cease to exit, for ignorance isthe root
of birth and death. If you want to cut off ignorance and thereby put an end to birth and degth, then,as The Diamond Sutra
says, "Produce athought which is nowhere supported.” That means do not dwell in emotional love, get rid of desire, and cast
out craving. Then you can bring an end to birth and death.

The Sixth Patriarch heard this and suddenly became enlightened. He saw through to hisorigind faceand said, "Ah! Itis
bascdly just likethid Itisnot difficult a al! Infact, It'svery easy!" Thus he became enlightened.

This has been a T'ang Dynasty recording which hasjust been played for you to hear.

In cultivating and studying the Buddhadharma, you should produce an unsupported thought. That meansto dwell neither
inemotion nor love. If you dwell in emotion and love, you dwell inignorance, and thusin birth and death. If you do not dwell
inemotion or in love, if you do not dwell in existence or non-existence, you know the Middie Way. The Middle Way is hot
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separate from existence and is not separate from emptiness, nor doesit exist elsewhere. The ahility to transform emotion and
loveinto genuine Prgnawisdom is enlightenment. Not changing them isconfusion. Itissaid, "Although the seaof suffering is
inexhaudtible, aturn of the head isthe other shore.” The difference between confusion and enlightenment isjust no knowing
how to turn. If you accept emotion and love and run after desire, then the more you run, the more confused you become. If
you can turn your head, you arrive a Nirvana, the other shore. If you do not turn your head, you become more and more
confused. The more confused, the farther away you are and the degper you sink into confusion. But dthough you are
extremely far off, one turn can be sudden enlightenment. Sudden enlightenment is awakening. Awakening isthe Buddha.

Y ou may bethinking, "If | become a Buddha, there won't be any work for meto do. Wouldn't I just it in alotus flower
al day and wait for people to come and light incense and
bow before me? Frankly, | don't think that soundsthe least bit interesting!” If that iswhat you think, you can go on being a
living being, but you can be aliving being who isafriend to others, taking them across to Buddhahood.

Y ou need not worry about Buddhahood being uninteresting. Y esterday | talked about the ghost who had no trouble and
as a conseguence did not want to become a person:

| 've been aghost for three thousand years.
Without happiness, without fears.

Shen Kung tellsmeto go be aman,

But | really just don't think | can!

The ghosts have no fears, but they only come out at night, because they belong to the yin, the darkness principle. The
Buddhaistotdly yang, likethe light of the sun. So, you decide. Do you want to be aghost or aBuddha? If youwant to bea
ghog, thenitisdl right to have emotion and love. But if you want to be a Buddha, you must "produce athought which is
nowhere supported.”

Qutra:

At the moment he heard those wor ds. Hui Neng experienced the great enlightenment and he knew that all the
ten thousand dharmas are not separ ate from the self-nature. He said to the Patriar ch:
How unexpected! Thesdf-natureis
originally purein itsdf.
How unexpected! Thesdf-natureis
originally neither produce nor destroyed.
How unexpected! Thesdf-natureis
originally completein itself.
How unexpected! Thesdf-natureis
originally without movement.
Hoeunexpected! Thesdf-nature
can producetheten thousand dhar mas.

Commentary:

Gresat enlightenment penetrates to the beginning and to theend: It isa complete understanding of the deep Prgina
wisdom. Because the Sixth Patriarch understood Prgjnawisdom he said, "The ten thousand dharmas are not separate from the
sdlf-nature, for the mind produces the ten thousand dharmas.”

The Sixth Patriarch exclaimed that the self-natureis pure. Why, then, does the Sutra say earlier that the salf-natureis
neither defiled nor pure?

Theterm "pure” represents the appearance of the origina substance, because the concept cannot be represented any
other way. Here, "pure’ means"originaly pure’ and does not refer to the purity which isthe opposite of defilement.

Production and destruction, birth and death, occur because living beings become attached. Without attachments, where
would birth and desth come from? Where would they go? Thereis no such thing as birth and death!

The Sixth Patriarch redlized that the self-natureis origindly completein itsdf, with nothing lacking and nothing in excess.
It cannot be added to or depleted. Inthe final andysisthe Buddhais not grester than ordinary living beings. Why do living
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beingsfail to understand that? because they turn their back on enlightenment and unit themsdveswith the "dust” of externd
objects. With their backs turned, they cannot recognize the precious thingsthat are origindly theirs. They cast theroot asde
and grasp at the branches, seeking pleasurable sensationswhich arefalse. They grasp at fame and profit, stupidly.

Living beings are upside-down; they have no concentration power. But, nevertheless, their self-nature iswithout
movement. Not only isthat true of the Sixth Patriarch's self-nature, but the self-nature of dl living beingsisunmoving, too. All
areequal.

The ten thousand dharmas are produced from the self-nature, and the self-nature includes al of existence. The Master
hadn't comprehended that before, but now at last he understood the wonderful principles.

Sutra:

TheFifth Patriarch knew of Hui Neng's enlightenment to hisoriginal nature and said to him, " Studying the
Dhar ma without recognizing the original mind isof no benefit. If onerecognizesone sown original mind and sees
one'soriginal nature, then oneiscalled a great hero, ateacher of gods and humans, a Buddha."

Commentary:

The Fifth Patriarch knew that the Sixth Patriarch had become enlightened, and that he recognized his origind face and
knew whether his nostrils faced up or down. When he held hishand over his head, the Sixth Patriarch knew whether it was
upside-down or right-side up. Recently, | asked you dl, "When your hand hangs a your sde, isit upside-down and when you
raiseit up over your heed, isit right-sde up? Or isit that when it hangs at your sdeit isright-side up and when you raiseiit
over your head it isupside-down? None of you understood this principle. Why? Becausethereisbasically no such thing as
upside-down or right-sde up! The Sixth Patriarch was especialy clear about such questions. The Fifth Patriarch knew that he
understood and so he covered them both with hisrobe and said, "Unless you recognize your origind mind, it is usdessto study
the Dharma”

Itissaid, "If onerecognizes one's own mind, the great earth doesn't have aninch of dirt." It changesinto yellow gold,
adorned with the seven precious things--gold, silver, lapislazuli, crystal, mother-of pearl, red pearls, and carndian.

You sad, "It doesn't look likethat tome." Of courseit doesn't. Y ou haven't recognized your original mind. When you
recognizeit , you will seethingsdifferently. It'slike wearing tinted glasses. If you wear red glasses, peoplelook red, and if
you wear green glasses, they look green. If your glasses are yellow, then everyone looks yellow. Because you haven't
recognized your original mind, the great earth appearsto be covered with dirt. Thisis because the dirt within you is so grest.
What isthedirt? Itissmply your scattered thoughts, for without them, the greet earth doesn't have aninch of dirt.

Studying the Buddhadharmais of no benefit unless you recognize your origind mind. Look at it! What color isit? Isit
green, yellow, red, white, or black? Isit long or short, square or round? What doesit look like? What isits appearance? To
say it had an gppearanceis an ana ogy, because fundamentdly it has no appearance. When you recognize this"no
appearance”’ you will understand. But before you have recognized it , do not speak about it in aconfused way.

Recognize your origina mind and see your nature. At that point you are aBuddha, becausein thefinal andysisliving
beings are the Buddha and the Buddhais aliving being. We now have the opportunity to realize Buddhahood. Not
recognizing, not seeing, however, you till must study the Buddhadharma.

Qutra:

Hereceived the Dharmain thethird watch and no one knew about it. The Fifth Patriarch also transmitted the
Sudden Teaching and therobe and bowl saying, " Your arethe Sixth Patriarch. Protect yoursdf carefully. Take
living beings acr oss be every method and spread the teaching for the sake of those who will livein thefuture. Do
not let it be cut off."
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Commentary:

At midnight, the Fifth Patriarch transmitted the wonderful Dharmato the Sixth Patriarch, using the mind to sedl the mind,
and ononeat al knew about it. Theinsdersdidn't know, the outsiders didn't know, not even the ghosts and spirits knew.

The Fifth Petriarch transmitted the Teaching of Sudden Enlightenment which points directly to the mind to see the nature
and realize Buddhahood. "Think thisover,” hesaid, "Y ou arethe Sixth Patriarch.” Asyou cultivate the Buddhadharma, you
must walk the true path. Do not smply talk about enlightenment. Do not use 'head-mouth Zen' and say "' have studied the
Dharmato the point that when thereisno principle, | can make one up. | can prove that there is no truth or fal sehood,and that
to understand that by itsdlf isto understand the ultimate meaning of the Middie Way." Don't talk that way. Itisjust
head-mouth Zen because it comes not from red cultivation but from jealousy and obstructions and an obsession to be number.
If you arelikethat , you certainly can't be a Patriarch.

The Fifth Patriarch gave the Dharmato Hui Neng because Hui Neng alway's practiced the BodhisaitvaWay. He
pounded rice for everyoneto eat and so helped them in their cultivation. That same Bodhisattva conduct is practiced herein
the kitchen of thistemple by the cooks. They make extremely finefood! However, when| et | don't notice whether it is
good or not because | don't have time to investigate eating-dharmas. Today, at lunch, didn't | say that one who tastes hisfood
and thinksit good or bad has no spiritud skill?

Bodhisattvas help others at every level, not obstructing them, but, like the superior man, mentioning their good points
instead. For instance, when | announced that severa people were going to leave home and asked if anyone objected, no one
did. Yousad, "l commend those who want to leave home." 'Y our not objecting is practicing the Bodhisattva Way.

Late a night, the Sixth Patriarch easily obtained the Petriarchate. The Fifth Patriarch approved, but he didn't consult
anyone because he knew they would have protested.

"Go out into theworld," said the Fifth Patriarch, "Protect the robe and bowl, for they have been handed down from
Shakyamuni Buddha from generation to generation. Take everyone across and spread the Dharmainto the future. Do not let
it be cut off!"

The Fifth Patriarch, sad and worried, was on the verge of tears. How do | know he want to cry? The Second Patriarch,
at his execution, and wept as he said, "During the time of the Fourth Patriarch, The Lankavatara Sutra will become amere
name and gppearance. No onewill understand it." Now, in the sameway, the Fifth Patriarch's heart welled up within him as
he said, "Don't allow the Dharmato be cut off. Be careful! Pay attention! Don't be muddied or take you job lightly. Itis
extremely important that the Dharma not be cut off."

Sutra:

Listen to my verse:
With feeling comesthe planting of the seed.
Because of the ground, the fruit isborn again.
Without feeling thereisno seed at all.
Without the naturethereisno birth either.
Commentary:

"With feeling comesthe planting of the seed.” | have afeding of loving kindness and so | have cometo plant aseed.
"Fedling" can mean compassion. | have acompassionate fedling and so | have cometo plant the seed, to transmit the
Buddhadharmato you.

"Because of the ground, the fruitisborn again." Thistransmisson islike putting a seed into the ground so that the plant can
grow and bear fruit.

"Without feeling thereisno seed at dl." Without feding, no seed isplanted. 1f no one transmits the Buddhadharmato you,
then there is no Bodhi-seed.

"Without the nature thereisno birth ether.” Where thereisno nature, thereisno birth. That isoneway to explainthis
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verse. Thereisanother way:

"With feding comesthe planting of the seed.” Thefeding isand emotiona feding of love. The seed is planted because of
thisfedling of love and people sudy the Dharmabecause of it. If they are not relatives, they arefriends. Relatives have
relative's emotiond fedlings and friends have friend's emotiond feelings. Because you have these emotiond fedings you come
to study the Dharma; you come to plant the seed.

"Because of the ground, the fruit isborn again.”" emotiond fedling plants the seed of Bodhi because of the ground whichis
the place where one can regp the fruit. On this piece of ground, you can grow the Bodhi-fruit.

"Without feeling thereisno seed a dl." If thereisno fedling or emotion, thereisno seed. That is, if no one cametothis
Bodhimandato study the Dharma, there would be no feeling and no seed planted.

"Without the nature thereis no birth either." 'Y ou cannot redlize Buddhahood without the Buddhanature. Now, the
Buddha nature is here and you should redlize Buddhahood.

The verse may be explained in many ways, so long asthe explanation isin accord with principle.

Sutra:

ThePatriarch further said, " In the past, when the First Patriarch Great Master Bodhidharma first cameto this
land and people did not believein him yet, he transmitted thisrobe asa symbol of faith to be handed down from
gener ation to generation. The Dhar maistransmitted from mind to mind, leading everyoneto self-awakening and
sdf-enlightenment.”

" From ancient time, Buddha only transmitsthe original substanceto Buddha; master secretly transmitsthe
original mind to master. Sincetherobeisa source of contention, it should stop with you. Do not transmit it, for if
you do, you lifewill hang by athread.”

Commentary:

Didn't | say before that Chinese people have no respect for Indian people? When Bodhidharma arrived in China
everyonesaid, "He'sahick." No one knew who hewas. Even &fter five yearsin China, he was not recognized asthe
Petriarch.

True patriarchs accept the robe and bowl as certification of their rightly inherited position, while impostors may try to steal
the robe and take the Dharmaby force. Shen Hsiu thought aforced inheritance would be red; but it could only befase.

During the time of the Fourth Patriarch, three attempts were made to steal the robe and bowl, and another three attempts
were made during the time of the Fifth Patriarch. But the thieves always failed because the Bodhi sattvas cameto the
Petriarchs aid.

When the Sixth Peatriarch was guarding the robe, six attempts were made. Later the robe and bowl were taken by
EmpressWu Tse T'ien. Itisnot certain who it was entrusted to afterward.

The Fifth Patriarch cautioned Hui Neng, "If you suspend a hundred-pound rock from athread, it is certain to snap; so with
your lifeif you continue to transmit the robe."

Qutra:

"You must go quickly for | fear that people might harm you."

Hui Neng asked, " Where shall | go?"

ThePatriarch replied, " Stop at Huai and hide at Hui."

Hui Neng received therobe and bowl in thethird watch. He said, " Hui Neng isa Southerner and does not
know these mountain roads. How does one reach the mouth of theriver?"

The Fifth Patriarch escorted him to the Chiu Chiang courier tation and ordered him to board a boat. The Fifth
Patriarch took up the oarsand rowed. Hui Neng said, " Please, High Master, sit down. It isfitting that your
discipletaketheoars."

ThePatriarch replied, " It isfitting that | take you across.”

Hui Neng said, " When someone isdeluded, his master takes him acr oss, but when heisenlightened, he takes
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himself across. Although theterm 'taking across isthe samein each case, the function isnot the same.”
Commentary:

The Fifth Patriarch ingtructed the Sixth Patriarch to leave quickly, for he knew that Shen Hsu'sfollowerswould certainly
want to kill him when they redlized he had inherited the patriarchate. "Do not stay here," the Fifth Patriarch said, "Stop at Huai
and hideat Hui." Hual isadigrict in Kuang Hs,, Wu Chou, and Hui is Ssu Hui, now caled Hsin Hui.

High Master is arespectful form of address used for ateacher or an Abbot, so the Sixth Patriarch used it to addressthe
Fifth Patriarch. "High Madter, it isonly proper that your disciple teke the oars.”

"Hey!" said the Fifth Patriarch, "Let me take you acrosstheriver." The Master and disciple exchanged courtesies, but
athough they each used the same term "taking across,” it meant something different in each case. For the teacher to take the
disciple acrossis not the samething asfor the disciple to take the teacher across. Hui Neng understood. "When the student is
confused,” he said, "the teacher must save him. But when the student becomes enlightened, he must save himsdif."

Before becoming enlightened and obtaining the origina substance of the saf-nature, the discipleis confused and lost. His
teacher advises him to work hard: "Do not be afraid of the pain in your legswhen you st in meditation. If you are afraid of
suffering you cannot become enlightened.” The Sixth Patriarch, when he hung a stone around hiswaist so he could pound the
rice harder, was not afraid of suffering. Therock which the Layman Lu, the Sixth Patriarch, used to tie around hiswaist when
the pounded riceis still on Ping Mao Mountain at Tung Shan Ch'an Monastery and carved on therock isthe inscription: "The
rock Hui Neng, the former Layman Lu, tied around hiswa&."

Qutra:

"Hui Neng wasborn in thefrontier regionsand his pronunciation isincorrect, yet he hasreceived the Dharma
transmission from the Master. Now that enlightenment has been attained, it is only fitting that he take hisown
nature across."

ThePatriarchreplied, " Soit is, soitis. Hereafter because of you, the Buddhadhar ma will be widely practiced.
Threeyearsafter your departurel will leavethisworld. Start on your journey now and go south asfast as
possible. Do not speak too soon, for the Buddhadhar ma arisesfrom difficulty.”

Commentary:

Because he was from the south, the Sixth Patriarch spoke Cantonese rather than Mandarin, so few people understood
him. Neverthdess, heinherited the mind sedl of the wonderful Dharma.

Master Hui Neng wastruly enlightened, unlike some people who are not enlightened but cheat and say that they are, who
are not testified to the fruit of enlightenment but lie and say that they have.

The Fifth Patriarch thought, "This disciple knows my heart." He said to Hui Neng, "Yes, itisjust that way."

One should take one's own nature across. Remember that. For example, someone must teach you to recite the
Shurangama Mantra, but once you know how, you must recite it on you own. People should not haveto say, "It istimefor
you to recite the ShurangamaMantra” Again, someone must teach you to recite Sutras, but then you must do it yourself. That
iswhat is meant by "taking one's own nature across."

A teacher showsyou how to remove aflictions. He saysthat anger is harmful, and that one should transform one's nasty
temper into Bodhi. Once taught, the nature cannot be taken across unless the methods is applied. The Master says, "Don't get
upset. When faced with crisis, proceed asif nothing has happened. All things are like flowersin the sky or the moon's
reflection in the water--unred, illusory, like adream of adewdrop. Remember that and there will be no ffliction.” If, when
faced with astuation, or astate of mind, you see through it and put it down, you have taken your nature across.

Smoking can be aproblem. Theteacher says, "Stop smoking! Smoking hinders cultivation." When | said that to one
disciple he said, "Stop smoking? WEell giveit atry,” and he sopped. Hetook his nature across.

Another discipleisfound of drink. Having studied the Buddhadharma, he ought to have quit drinking, but he says, "I'm
confused. I'm not enlightened.” If you stop you become enlightened; if you don't, you sink into confusion. Whether or not you
become enlightened isentirely up to you.
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Cuitting off al unwholesome activitiesisto become enlightened and to take your nature across. Not understanding, you
may think, "The DharmaMaster saysthat drugs are bad, so I'll take some more. I'll take adouble dose. No, I'll takefivetime
asmuch! I'll keep getting high until | am enlightened.” Continue to take drugs and you will poison yoursdf and die instead.
Confused by drugs, you cannot take your nature across.

Before studying the Buddhadharma, you should not do confused and wicked things. After you have studied the
Buddhadharma, the prohibition is even stronger. If you continue to misbehave, you commit the crime of "knowing and
intentiondly violating the Dharma,” and you are certain to fdl into the hells. Thereis nothing polite about these matters. If you
do confused and wicked things, you will fal into the hells. If | do them, | will fal into the hdlls. If someone e se doesthem, he
will fal into thehells. No one can avoid this.

In ahundred thousand ages,
The karma made is not destroyed,;
When the causes and conditions rebound,
Y ou undergo the retribution by yoursalf.
No one can suffer for you inthe hells. Karmarefersto actsof killing, stealing, sexual misconduct, lying, and drinking, al of
which bear retribution in the future. Y our karmadoes not get lost, and it is you, and you alone, who must suffer the
consequences. However,
If you end your confusion
and get rid of thedirt,
Y ou can easily take
your own nature across.
Thedirt in your natureisyour upside-down actions, your false thinking, your ignorance, your outflows: , and your bad habits.
Eliminate these and you have taken your nature across.

When | lectured this Sutrain another place, | said, "'If you create offense karma, you will go to the hells; if someone ese
creates offense karma, he will go to the hdlls; if | create offense karma, | will go to the hells” One person who was there
objected:

"DharmaMadter," hesaid, "I have never seenthese hells. Where arethey? | would like to take alook at them because
smply don't believe they exig."

| said, "It iseasy enough to fdl into the hells, and if you try to fal into them you will fall even more quickly and not escape
for avery longtime." | hopethat those who wish to try out the hellswill reconsider.

What kind of person can take his own nature across? A person with wisdom. Deluded people, on the other hand, cannot
take their nature across, and what ismore, even isateacher triesto help them, they refuseto listen. Itisliketryingtoteach a
dog. Yousad, "Don' bite people,” and, the first chance it gets, the dog bites someone. So you hit it and it till bites people.
Why? Becauseit hasastupid nature. Catsare just the same. You cantell acat, "Do not kill mice, do not take life, but
nevertheessthe cat killsthefirst mouseit sees. 'Y ou may try to teach amouse not to steal, but still it sneaks off and stedls.

Smoking and drinking are done by those who do not know any better. People with true and proper understanding do not
do mixed-up things. People with mixed-up understanding do not do true and proper things. 'Y ou must correct your own faults.
Y our teacher shouldn't have to watch your every move and follow you around to make sure that behave. 'Y ou must take your
OWn nature across.

Thisisagenerd explanation, for if 1 will to speak in detail, | would not finish until the exhaustion of the boundaries of the
future.

"1 have transmitted my Dharma, and in three years| will complete the tillness and go to Nirvana," said the Fifth Patriarch,
"Go well, and whatever you do, don't be lazy. Go well, don't go bad. Don't go thewrong way. Don't take drugs and ruin
your body, for your body isyour means of cultivation. If you ruin your body, how will you be ableto cultivate? Gowell, go
well, do your best. Quickly head South." That is certainly the kind of advice the Fifth Patriarch gave.

"But don't speak of the Dharmatoo soon. Hide your light and store up your potentia, as troops are fed well so that they
may conquer every enemy and capture every city. The Buddhadharmais hard to bring forth. It arisesfrom difficulty.”

Qtra:
After Hui Neng took leave of the Patriarch, he set out on foot for the South. In two monthshereach theTaYu
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Mountains.

The Fifth Patriarch returned to the monastery but for several days hedid not enter the hall. The assembly was
concer ned and went to ask: " Hasthe Master some dight illnessor problem?”

"Thereisnoillness” camethereply, " but the robe and Dhar ma have alr eady gone South."

"Who received thetransmission?" they asked.

"The Able Oneobtained it," said the Patriarch.

Theassembly then under stood, and soon several hundred people took up pursuit, all hoping to steal therobe
and bowl.

Commentary:

The Sixth Patriarch left the Fifth Petriarch, no longer attending upon the High Master or making offeringsto him. He
walked south from Ping Mao Mountain and in alittle over two months, he finaly reached the Ta'Y u mountain range which
forms the border between Nan Hsung and Kuang Tung.

The Fifth Patriarch return to hisroom. For many days he did not go into the hall to speak Dharmaor take hismedls. The
assembly was curious. "High Magter," they said, "Yourenot ill, are you?'

"Youmay al disperse,” said the Fifth Patriarch, "because | no longer have the Buddhadharma. The robe and Dharma have
gone South. | intendto rest now. | am going to retire.”

"Who received the transmission?" they asked.

"The Able One," said the Patriarch, "He who was able obtained it. Whoever the able oneis, hegot it."

When this announcement was made there were those in the assembly who had been intelligence, one of them being Dharma
Master FaJu. He was one of the ten people to whom the Fifth Petriarch gave instructions before he entered Nirvana, telling
them, "Each of you go to adifferent direction and be aDharmaHost." But now, when Fa Ju heard the Fifth Patriarch say that
the Able One had obtained the transmission, he cried out, "No! That must mean the southern barbarian has got the Dharmal
How strange.” The"Able One’ refersto Hui Neng: "Able’ (neng) was his name.

Word spread, and soon everyone knew. They dl objected violently. "No! No!" they shouted, "How can it be? Let'sgo
takeit from him right now.” Severa hundred powerful people ran after Hui Neng. Consder the Situations. The Fifth Patriarch
had transmitted the Dharmato a barbarian, and the entire assembly was resentful. "How could you giveit to him?' they said,
"We have been following you for so many years. Why didn't you giveit to us?" They thought to themsalves, "The Patriarch's
brain must be addled. How else could the give the Dharmato such ahick™ How can he become the Sixth Patriarch? We
should get back the robe and bowl--by force!"

Qutra:

OneBhikshu, Hui Ming, a coar se-natured man whose lay name had been Ch'en, had formerly been afourth
classmilitary official. Hewasintent in his search and ahead of the others. When he had almost caught up with Hui
Neng thelatter tossed the robe and bowl onto arock, saying, " Thisrobe and bowl aretokens of faith. How can
they betaken by force?" Hui Nengthen hid in athicket.

When Hui Ming arrived, hetried to pick them up, but found he could not movethem. Hecried out, " Cultivator,
Cultivator, | have comefor the Dharma, not for the robe!"

Hui Neng then came out and sat cross-legged on arock. Hui Ming made obeisance and said, " | hopethat the
Cultivator will teach the Dhar ma for my sake."

Hui Neng said, " Since you have come for the Dharma, you may put aside all conditions. Do not giverisetoa
singlethought and I will teach it toyou clearly." After atime, Hui Neng said, " With no thoughts of good and with
no thoughts of evil. at just thismoment, what is Superior OneHui Ming'soriginal face?" At thesewords, Hui
Ming was greatly enlightened.

Commentary:

Bhikshu Hui Ming was coarse and uneducated. He never opened his month unless it was to scold someone, and if they
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refused to listen, he beat them. He could smash arack of several hundred poundswith one blow. With this extraordinary
strength he became afourth classarmy officer.

Hui Ming had one peculiar trait. Hisfeet were covered with feathers which enable him to run fast. He could travel sixty
milesaday, compared to the ordinary man'sthirty. Hisfeathered feet and great strength carried him far ahead of the others.
Asheflew aong, hismind raced, "I'll get the robe and bowl and then it will bemine! 1t belongsto the strongest man.”

When Hui Neng saw this big crude feather-footed pursuer, he was a bit frightened. Although he had obtained the Dharma,
he had just begun to cultivate and did not yet have great spiritua power. He shouted into empty space: " This robe and bowl
are symbols of thefaith. How can you take them by force? How can there be any dispute?’

What do you think?

Hui Ming had actudly intended to grab the robe and bowl and run. But he could not move then. Why do you suppose he
couldnt movethem? After dl he was so strong he could have smashed the bowl to smithereenswith asingle blow and have
ripped therobeto shreds. Yet for all his strength and aslight as the robe was, he couldn't budgeit. Thisindicatesthat there
were Dharma protectors - - gods, dragons, and others of the eight divisions present guarding the robe and bowl. Since he
couldn't grab them, hethought, "That'sstrange. | can't useforce here. Ah! I'll ask for the Dharmainstead.” Had hetruly been
seeking the Way he wouldn't havefirgt tried to grab the robe and bowl! but would immediately have said, "Cultivator, | come
for the Dharma, not for the robe and bowl." Don't you think my opinion about thisislogicdly sound?

Hui Neng emerged and sat in lotus position on arock. Hui Ming bowed to the Sixth Patriarch. He understood now that
the Dharma of the Buddhas and Bodhi sattvas cannot be taken by force. ™Y ou say you've come for the Dharma” said Hui
Neng. "Redlly?Did you really come for the Dharmaand not to stedl the robe and bowl? Fine. Put asdedl conditions. Put
mind to rest. Stop grasping at conditions and then | will explain the Dharmaclearly to you."

For seven or eight minutes the Great Master sat waiting. Neither he nor Hui Ming gave
riseto asnglethought. Everything stopped. Not even the ghost and spirits knew what was happening. Everything was
empty.

Hui Ming was not given riseto thought. He was not thinking north, south, east, or west.

So Hui Neng said, "With no thoughts of goos and no thoughts of evil, at just the moment , what is Superior Ming'sorigina
face?' Sincethe Sixth Patriarch was a that time still alayman he respectfully addressed Hui Ming as"' Superior One.”

Theword "what" means"who." In the Dhyana School we meditate on the question, "Who isreciting the Buddhas name?”
When Hui Ming heard the word "what" he became enlightened. "Oh!" he said, "origindly it'sjust thisway!"

Hearing these words, have you become enlightened?

Qutra:

Hui Ming asked further, " Apart from the secret speech and secret meaning just spoken, isthereyet another
secr et meaning?”

Hui Neng said, " What had been spoken to you isnot secret. If you turn theillumination inward, the secret is
with you."

Hui Ming said, " Although Hui Ming was at Huang M e he had not yet awakened to hisoriginal face. Now that
he has been favored with thisinstruction heislike one who drink water and know for himsalf whether it iscold or
warm. Thecultivator isnow Hui Ming's master.”

"1f you feel that way," said Hui Neng, " then you and | have the same master, Hung Mei1 . Protect your self
well."

Hui Ming asked further, " Where should | go now?"

Hui Nengsaid, " Stop at Yuan and dwell at Meng."

Commentary:

All of the Sixth Patriarch's pursuers were greedy, but Hui Ming wastheworst. He had just seen hisorigina face, he had
just become enlightened, but he wasn't satisfied. He wanted to know if he had missed anything. "Are there any more secrets?’
he asked, "I s there something even more wonderful 7

"What | have said is not the most miraculous and wonderful thing,” said the Sixth Petriarch, "What is most important isthat
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you turn the light back around and illuminate inward so that you may see the wonderful secret whichiswithinyou. Itisal
withinyou; itisnot herewithme.”

"Great Magter," said Hui Ming, "1 wish to take you as my magter.”

"If that ishow you fed," said the Sixth Patriarch, "we have the same teach, Huang Me. We both have the Fifth Patriarch's
Dharmatransmission and are Dharmabrothers. That isfine! Now, take good care of the Dharmaand don't dlow it to
become extinct.”

It was not until three years after this encounter with the Patriarch that Hui Ming went to Meng Mountainin Y uan Didtrict.
There he met aghost who. in hislast life, had been atop-ranking scholar under the imperid examination system. The ghost
composed a poem and sang it to Hui Ming:

Stll, till, barren waste--
adream.
Then, now, triumph, loss
lazy thought measures.
Wild grass, idle flowers
picked, how many?
Bitter rain, sour wind,
how many broken hearts?

At night, with firefly light
| came and go.
At dawn, the cock crows;
| hide away my form.
Regret from thefirst
not tilling the Mind ground;
Two streams are caused to fall--
green mountain tears.
Seeing the ghodt's plight, Hui Ming explained the Dharmato the ghost and took him across. Even since then there had been
the "ceremony of Meng Mountain” which is performed to take ghosts across and liberate them.

Sutra:

Hui Ming bowed and left. Reaching thefoot of the mountain, he said to the pursuers, " UP abovethereisonly a
rocky, trackless height. We must find another path." Thepursuersall agreed. Afterward, Hui Ming changed his
nameto Tao Mingto avoid using Hui Neng'sfirst name.

Commentary:

After receiving ingruction from the Sixth Patriarch, feather-footed Hui Ming went down the mountain and told the pursuers
that he had not seen the Sixth Petriarch.

Hui Ming usualy told the truth, and so everyone believed him now, even though hewaslying. Actualy, thiswasnot alie,
but an expedient device used to protect the Sixth Patriarch from those who, unlike Hui Ming, had not received the Dharmaand
therefore till wished to kill the Sixth Petriarch.

Hui Ming dared not presumeto be hisMaster'sequa. He changed his name from Hui Ming to Tao Ming to avoid using the
Petriarch'sfirst name.

Sutra:

Hui Neng arrived at Tsao Hs where hewas again pursued by men with evil intentions. To avoid difficulty, he
went to Szu Hui and lived among huntersfor fifteen years, at timesteaching Dharmato them if an appropriate
manner.
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The hunter s often told him to watch their nets, but whenever he saw beings who wer e still living hereleased
them. At mealtime he cooked vegetablesin the pot alongsidethe meat. When he was questioned about it, he
would answer, " | only eat vegetables alongside the meat."

Commentary:

Shen Hsu till wanted to kill the Sixth Patriarch and stedl the Patriarchate. Hui Neng escaped to Szu Hui, the present Hain
Hui, where he lived with aband of huntersfor fifteen years. Who would have suspected that a Buddhist would chooseto live
with hunters? No one. Shen Hsu's party searched far and wide, but they never found him.

Some say the Great Master lived with the hunters for sixteen years, but their calculation includes the time he spent coming
and going. Heactudly lived with them for only fifteen years.

For lunch, the Great Master gathered wild vegetables on the mountain and cooked them in the pot beside the mest. I
someone asked him, "Why are you doing that?' he said, "I only eat the vegetables. | don't eat mest.”

Qutra:

Oneday Hui Neng thought, " Thetime has cometo spread the Dharma. | cannot stay in hiding forever. "
Accordingly, he went fo FaHsing Monastery in Kuang Chou where Dharma Master Yin Tsung was giving lectures
on The Nirvana Sutra.

At that time ther e wer e two bhikshus who wer e discussing the topic of thewind and flag. One said, " Thewind
ismoving." Theother said, " Theflagismoving." They argued incessantly. Hui Neng stepped forward and said,
"Thewind isnot moving, nor istheflag. You minds, King sirs, aremoving." Everyonewas startled.

DharmaMagter Yin Tsung invited him to take a seat of honor and sought to ask him about the hidden meaning.
Seeing that Hui Neng's exposition of thetrue principleswas concise and to the point and not based written word,
Yin Tsung said, " The cultivator iscertainly no ordinary man. | heard long ago that Hung Mei'srobe and bowl! had
come south. Cultivator, isit not you?"

Hui Neng said, " | dare not presume such athing.”

Yin Tsung then made obeisance and requested that the transmitted robe and bowl be brought forth and show to
the assembly.

Commentary:

The Great Master went to Kuang Chou, to FaHsing Monastery, now call Kuang Hsiao Monastery, where Dharma Master
Yin Tsung waslecturing on the Mahaparinirvana Sutra, which the Buddha spoke just before entering Nirvana. AT the
monastery the Master met the two monks arguing over the topic of the wind and aflag. One said the wind moved, the other
sad the flag moved. and he told them, ™Y ou are both wrong. Neither thewind nor the flag ismoving. 'Y our minds are moving.
If your minds were not moving, then neither the wind nor the flag would move.”

Everyone was astonished to hear thislayman spesk in such awonderful and mysteriousway. Yin Tsung asked him, "Aren't
you the holder of Huang Mei's robe and bowl ?*

"l am unworthy of such atittle," the Master said modestly.

Yin Tsung knew, however, that the Great Master was only being polite. Yin Tsung recognized Layman Lu asthe Sixth
Petriarch.

Sutra:

Hefurther asked, " How was Huang M ei'sdoctrine transmitted?"

"Therewasno transmission,” replied Hui Neng, " We merely discussed seeing the nature. Therewasno
discussion of Dhyana samadhi or liberation.”

Yin Tsung asked, " Why was ther e no discussion of Dhyana samadhi or liberation?"

Hui Neng said, " These aredualistic dharmas. They are not the Buddhadharma. The Buddhadharmaisa
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Dharma of non-dualism.”

Yin Tsung asked further, " What isthis Buddhadhar ma which isthe Dhar ma of non-dualisn?"

Hui Neng said, " The Dharma Master has been lecturing the Nirvana Sutra which saysthat to under stand the
Buddha-natureisthe Buddhadhar ma which isthe Dhar ma of non-dualism. AsKao Kuel TeWang Bodhisattva said
to the Buddha, 'Doesviolating the four serious prohibitions, committing the five rebelious acts, or being an
icchantika and thelike cut off the good roots and the Buddha-nature?'"

"TheBuddhareplied, 'There aretwo kinds of good roots: thefirst, permanent; the second, impermanent. The
Buddha-natureisneither permanent nor impermanent. Thereforeit isnot cur off."

" That iswhat ismeant by non-dualistic. Thefirst isgood and second isnot good. The Buddha-natureisneither
good nor bad. That iswhat ismeant by non-dualistic. Common peoplethink of the heaps: and realmsz asdualistic.
Thewise man comprehendsthat they are non-dualisticin nature. The non-dualistic natureisthe Buddha-nature.”

Hearing thisexplanation, Yin Tsung was delighted. Hejoined hispalmsand said, " My explanation of Sutrais
like broken tile, whereasyour discussion of the meaning, Kind Sir, islike puregold.”

Hethen shaved Hui Neng's head1 and asked Hui Neng to be hismaster. Accordingly, under that Bodhi tree,
Hui Neng explained the Tung Shan Dhar ma-door .

Commentary:

Thefour serious prohibitions are killing, stedling, lying, and sexua miscount. Thefive rebellious acts are matricide, patricide,
killing an Arhat, shedding the blood of a Buddha, and breaking up the harmony of the Sangha. What happensto the good
roots and the Buddha-nature of one who commits such of offenses?

Icchantikais a Sanskrit word which may be explained as meaning "of incompletefaith.” Arethe good roots and the
Buddha-nature of icchantika cut off?

Kao Kuel Te Wang Bodhisattva asked the Buddha these questions because he mistook good roots for the Buddha-nature
itsdf. Inhisanswer, the Buddhamakesit clear that good roots are not the Buddha-nature.

Because the Great Master obtained the Dharma from the Fifth Petriarch at Tung Shan, "East Mountain,” it iscaled the Tung
Shan Dharma-door.

Sutra:

"Hui Neng obtained the Dhar ma at Tung Shan and has undergone much suffering, hislife hanging asif by a
thread.

"Today, in thisgathering of the magistrate and officials, of Bhikshus, Bhikshunis, Taoists, and layman, thereis
not one of you who is not here because of accumulated ages of kar mic conditions. Becausein past livesyou have
made offering to the Buddhas and planted good rootsin common, you now have the opportunity to hear the Sudden
Teaching, which isa cause of obtaining the Dharma.”

" Thisteaching had been handed down by former sages; it isnot Hui Neng's own wisdom. Y ou who wish to hear
the teaching of theformer sages should first purify your minds. After hearingit, cast asde your doubts, and that
way you will be no different from the sages of the past.”

Commentary:

Thus, the Sixth Patriarch concludesthe narrative of hislife. Wein Americawho are so fortunate to hear this Sutra
explained have dso for ages established common karmic conditions by making offerings to the Buddhas.

"The Dharmaistransmitted from former sages, Buddhas, and Bodhisattvas. It isnot my own wisdom,” said Hui Neng, "If
you ligen to me carefully, it will be just asif you were listening to the Buddhas and Bodhisattva speaking.”

Qutra:



Hearing this Dharma, the entir e assembly was delighted, made obeisance, and withdrew.

1. PRAJINA

utra:
Thefollowing day, at the invitation of Magistrate Wel, the Master took his seat and said to the great assembly,
" All of you purify your mindsand think about M aha Prajna paramita.”

Commentary:

This second chapter of the Sutrais an explanation of Prgjna, given by the Master upon the request of Magistrate Wei.

Prginais a Sanskrit word which meant "wisdom.” There arethreekinds of Prgina: literary Prgina, contemplative Prgina,
and red mark Prgina.

Because the word Prgjna encompasses these three meanings, it has afuller connotation than the word "wisdom.” Therefore
the Chinese trandators of Sutradid not trandateit, but instead tranditerated it. 1

The Sixth Patriarch took his seat and said, "All of you should quit daydreaming. Listen to the Dharmawith apure mind and
aunited heart. Be mindful of Maha Prgina Paramita.”

Maha pragjna Paramitais called "great wisdom." Mahameans great; Prgjnameans wisdom; Prgjnameans arrived at the
other shore.

Qutra

Hethen said, " Good K nowing Advisor s, the wisdom of Bodhi and Prajnaisoriginally possessed by worldly
peoplethemselves. It isonly becausetheir minds are confused that they are unable to enlighten themselves and
must rely on a great Good Knowing Advisor who can lead them to seetheir Buddha-nature. Y ou should know that
the Buddha-nature of stupid and wise peopleisbasically not different. It isonly because confusion and
enlightenment are different that some are stupid and some arewise. | will now explain for you the Maha Prajna
Paramita Dharmain order that each of you may becomewise. Pay careful attention, and | will explain it to you.

" Good Knowing Advisors, wor ldly peoplerecite 'Prajna’ with their mouthsall day long and yet do not recognize
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the Prajna of their salf-nature. Just astalking about food will not make you full, so, too, if you only speak of
emptinessyou will not seeyour own naturein ten thousand ages. 1n the end you will not have obtained any benefit.

" Good Knowing Advisor, Maha Prajna Paramitaisa Sanskrit word which means 'great wisdom which has
arrived at theother shore." 1t must be practiced in the mind, and not just recited in words. When the mouth recites
and the mind does not practice, it islikean illuson, atransformation, dew drops, or lightning. However, when the
mouth recitesand the mind practices, then mind and mouth arein mutual accord. One'sown original natureis
Buddha; apart from the naturethereisno other Buddha."

Commentary:

The Master said, "Worldly people recite 'Prgina, Prgjna, Prgina," but they do not know the Prgjna of their own original
nature, or their own inherent wisdom. 'Y ou may recite recipes from a cookbook from morning to night saying, Thisis
delicious!" but you will never fill your somach that way. Saying 'Prginaisempty’ isnot to do anything about it. Intheenditis
of no benefit. 1t isnothing more than 'head-mouth Zen' and will not help you to see your own inherent Prgina.”

Instead, see everything as empty and put it aside: seeit, smashiit, and put it down. Empty everything. Then you need not
reciteit al day long with your mouth. If your mouth recites but your mind does not practice, your recitation isaworthless
illuson. If you seethe Prginawisdom of your own nature, you will not become entangled in stupid affairs. Y ou will not be
ignorant. If you remain ignorant, your mind isnot practicing.

If you use your mind aswell asyour mouth in cultivating Prgina, you will seethat your own fundamenta natureisitself the
Buddha

Everyone can redize Buddhahood. Y ou need only cultivate. What should you cultivate? Y our nature. Do not seek
outsde yoursdf, but turn the light inward; reverse theillumination and look within.

Qtra:

"What ismeant by Maha? Maha means'great.” The capacity of the mind isvast and great like empty space,
and hasno boundaries. It isnot squareor round, great nor small. Neither isit blue, yellow, red or white. It isnot
aboveor below, or long or short. It iswithout anger, without joy, without right, without wrong, without good, without
evil, and it hasno head or tail."

" All Buddha-lands ar e ultimately the same as empty space. The wonderful nature of worldly peopleisoriginally
empty, and thereisnot a single dharma which can be obtained. Thetrue emptiness of the self-natureisalso like
this."

" Good Knowing Advisors, do not listen to my explanation of emptiness and then become attached to emptiness.
Themost important thingisto avoid becoming attached to emptiness. If you sit still with an empty mind you will
become attached to undifferentiated emptiness.”

Commentary:

Because the mind first thought of going there, we now send rockets to the moon. The mind has no limits or boundaries.
You can't say that it isbig or smdl, for thereis nothing bigger and nothing smaller.

The sdf-natureisthe Middle Way. Y our true mind is neither right nor wrong, true or false. In your true mind there are no
thoughts of good or evil. Therefore the Sixth Patriarch asked Hui Ming, the ex-soldier who had come to steal the robe and
bowl, "With no thoughts of good and with no thoughts of evil, at just this moment, what is the Superior One Hui Ming'sorigina
face?' He posed this question to reved that thereis neither good nor evil in thetrue mind. Asthey say in philosophy, "It has
no heed or tail!"

Thereisnot even onesingledharma. It isempty.

The sdf-natureislike empty space;
It containswithin itsalf both truth and fal sehood.
Enlighten yoursdlf to the origina substance;
In one penetration, penetrate all.
"When you hear me say that Prginais empty, do not become attached to undifferentiated emptiness. If you do you will sit
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asif dead," continued the Sixth Patriarch.
We should cultivate true emptiness, which iswonderful existence, not vacuity. In true emptiness everything is known and
everything is not known.
Understanding, complete and clear,
Like water reflecting the moon.
The mind in samadhi, like the sky,
For ten thousand miles, not a cloud.

Sutra:

" Good Knowing Advisors, the emptiness of the univer seis ableto contain the forms and shapes of theten
thousand things; the sun, moon, and stars; the mountains, rivers, and the great earth; the fountains, springs,
streams, torrents, grasses, trees, thickets, and forests; good and bad people, good and bad dhar mas, the heavens
and the hells, all the great seas, Sumeru1 and all mountains--all are contained within emptiness. The emptiness of
the nature of worldly men isalsolikethis.

" Good Knowing Advisors, the ability of one'sown natureto contain the ten thousand dharmasiswhat is meant
by 'great.” Themyriad dharmasare within the nature of all people. If you regard all people, the bad aswell as
good, without grasping or rgecting, without producing a defiling attachment, your mind will be like empty space.
Thereforeit issaid to be'great,’ '"Maha.'

Commentary:

Empty space not only holds al good things, it includes dl bad people aswell. Empty space would never say, "Y ou bad
person! Get out of my empty space! Good people, comeonin.”

In the same way, you should see good and bad people without being attached to the good or repulsed by thebad. Asl
have told you before, bad people have something in them which isextremely good. 'Y ou should hope that they reform. | have
many discipleswho do not obey me. | tell them to go south and al day long they run north; | tell them to go east and they go
west. Although they disobey, | wait patiently because | know the time will come when they will change.

All good and all bad are included within the salf-nature; you should neither grasp it nor cast it aside. Grasping and regjecting
are defiling attachments.

Qutra:

" Good Knowing Advisors, the mouth of the confused per son speaks, but the mind of the wise person practices.
Therearedduded men who st ill with empty minds, vainly thinking of nothing and declaring that to be something
great. Oneshould not speak with these people because of their deviant views."

" Good Knowing Advisors, the capacity of themind isvast and great, encompassing the Dharmarealm. Its
function isto understand clearly and distinctly. Itscorrect function isto know all. All isone; oneisall. Coming
and going fredly, the mind's substance isunobstructed. That isPrajna.”

Commentary:

The deluded person does not do what must be done. He merely talks. A wise person, on the other hand, always puts
principleinto practice, not with head-mouth Zen, but with congtant cultivation.

The Great Master said, "You aredl very wise. The vast mind pervadesthe dl-inclusve Dharmaredm. Itislikeamirror;
when things come, it reflects them; when things go, it isempty. Thetrue mind knows everything whenitisused. To have
Prgnaisto have complete understanding and be free of dl stupidity.”
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Sutra:

" Good Knowing Advisors, all Prajnawisdom isproduced from on€'sown nature; it doesnot enter from the
outsde. Usingtheintellect correctly iscalled the natural function of on€ struenature. Onetruthisall truth. The
mind hasthe capacity for great things, and isnot meant for practicing petty ways. Do not talk about emptiness
with your mouth all day and in your mind fall to cultivate the conduct that you talk of. That would be likea common
person calling himself the king of a country, which cannot be. Peoplelikethat arenot my disciples.”

Commentary:

Do not seek Prginaoutsde your self-nature. Do not make the mistake of using the intellect, the discriminating mind. The
sdf-natureis not meant for smal things.

The Great Master said, "Do not say, 'Empty, empty, empty, Praina, Prgina, Prgina..." People who do that are not my
disciples” Why? Becausethey don't listen. | tell them not to get attached to emptiness, and they get attached to emptiness. |
tell them not to get attached to existence and they get attached to existence. | tell them not to have sexud desire, and they il
do not cut it off. "Oh, no problem,” they say, "Sowly, dowly."

Qutra:

" Good Knowing Advisors, what ismeant by '‘Prajna? Prajnain our language meanswisdom. Everywhereand
at all times, in thought after thought, remain undeluded and pr actice wisdom constantly; that is Prajna conduct.
Prajnaiscut off by a single deluded
thought. By onewisethought, Prajnaisproduced. Worldly men, deluded and confused, do not see Prajna. They
speak of it with their mouths, but their minds are always deluded. They constantly say of themselves, 'I cultivate
Prajnal’ and though they continually speak of emptiness, they are unawar e of true emptiness. Prajna, without form
or mark, isjust thewisdom mind. If thusexplained, just thisis Prajnawisdom."

Commentary:

If you have Prgina, then in thought after thought you clearly understand; in thought after thought you are not confused; in
thought after thought you have no ignorance.

"Prgnaiscut off by asingle deluded thought." To spesk of it isas'cut off' ismerdly an analogy. Actudly itisnot cut off.
How could proper wisdom, which iswithout production or destrcution, be cut off? 'Cut off' merely describes the moment of
delusion, because at that moment Prgjnais not apparent.

"By one wise thought Prgjnais produced.” When you are not deluded or confused, Prginaiis produced. | will give you an
example of how confusion cut off Prgina: When people say that drinking is harmful, smoking is not good, and taking confusing
drugsisbad, and you do not believeit, you cut off Prgina. If you change, you giveriseto Prgnaand trueintelligence. When
someone triesto teach you, but you refuse to understand or believe, that isdeluson. In short, delusion isto know clearly that
something iswrong, but to go ahead and do it anyway. Such delusion cuts off Prgina. The great mgjority of peoplein this
world are deeply deluded, for they do not see Prgjna and they do not know how to cultivate it.

Their mouths speak about wisdom, but their actions betray their stupidity. They talk about Prginasaying, "Emptinessis
Prgina. There are twenty kinds of emptinessrelated to Prgina. 'Y ou should empty everything." But they do not know true
emptiness. Perhapsthey understand alittle of the Sutras, or recite afew lines of amantra, but even though they speak they do
not change their own faults and therefore do not recognize true emptiness.

Y ou must give up ignorance, bad habits, faults, and obstructions, if you are to understand true emptiness.

"Prgina, without form or mark, isthe wisdom mind." Wisdom hasno form or characteristic. Didn't the Sixth Patriarch just
say that Prginais neither long nor short, neither square nor round, neither big nor small? Nor isit green, yellow, red, white or
black. What isit, then? It isthe wise mind, free from ignorance, which knows right dharmas from wrong dharmas.
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Sutra:

"What ismeant by Paramita? It isa Sanskrit word which in our language means'arrived at the other shore,
and isexplained as'apart from production and extinction." When oneisattached to states of being, production and
extinction arise likewaves on water. That iswhat ismeant by 'thisshore.' To be apart from states of being, with
no production or extinction, isto belikefregy flowing water. That iswhat ismeant by 'the other shore.'" Therefore
itiscalled 'Paramita.’

Commentary:

To reach the other shoreisto be separated from birth and death. This shore is birth and death; the other shoreis Nirvana.
To go from this shore to the other, you must cross the great sea of afflictions. Because there are flictions, thereisaso birth,
death, and Nirvana. If you have no aflictions, then birth and degth are Nirvanaand Nirvana is birth and death. Birth, death,
and Nirvana are nothing more than names.

The absence of birth and death isNirvana If you have no &fflictions, then in the midst of birth and death you have no birth
and death. We are born and we die because of ffliction. Thisisvery important and you should al remember it:  birth and
death exist because of afflictions; affliction exists because of ignorance; and ignorance is Smply whatever you don't understand.

What don't you understand? What do you understand? Knowing you do not understand isignorance. Knowing you do
understand id Prgina. Thereisjust that smal difference.

"When oneis attached to states of being, production and extinction arise like waves on water." What is meant be the other
shore? What isNirvana? Nirvanaislike water without waves. When the wind rises, thewaves swell. Thewind of ignorance,
the waves of affliction are ‘this shore.’

"To be gpart from states, with no production or extinction, isto belike freely flowing water,” Theprincipleisclear: the
nature islike water, the water of wisdom. When there are no waves, thereisno birth and death.

We should work hard to understand why our mind have so many extraneous thoughts. these thoughts are like so many
waves. Without them there would be no production or extinction, no birth or death. With production and extinction you are
onthisshore, but if you separate yoursdf from production and extinction you are like fredly flowing water, permesting the
universe with wisdom. That iswhat is meant by 'the other shore.’

Thissection of text isvery useful. Usealittle effort and you will understand it and derive from it inexhaustible benefit.

Sutra:

" Good Knowing Advisors, deluded peoplerecitewith their mouths, but whilethey recite they livein falsehood
and inerror. When thereispracticein every thought, that isthetrue nature. You should under stand thisdhar ma,
which isthe Prajna dharma; and cultivate this conduct, which isthe Prajna conduct. Not to cultivateisto bea
common person, but in a single thought of cultivation, you are equal to the Buddhas."

Commentary:

In each thought, avoid doing stupid things. If you understand this dharma, you redlize that Prginaisto refrain from stupidity.
What is stupidity? Doing what you absolutely should not do. Most important isthe matter of sexua desire. Y ou absolutely
should not give riseto sexual desire, for when it arises you get confused and forget everything. Y ou forget Prgjna, you forget
Paramita. At that time you cannot even recite their names. 'Y ou becomeinvolved it and no longer pay attention to principle.
Although it isthe stupidest thing one can do, people till liketo doit. They want to be Stupid instead of wanting to cultivate the
Prgnadharma. If you want to cultivate and practice Prginafor even asingle thought, you must cut off desire and cast out love.
The absence of sexual desireisthe practice of Prgjnaand "in asingle thought of cultivation, you are equd to the Buddhas.”

Qutra:



" Good Knowing Advisors, common people are Buddhas and affliction isBodhi. Past thoughtsdeluded arethe
thoughts of a common person. Futurethoughtsenlightened are the thoughts of a Buddha. Past thoughts attached
to states of being ar e afflictions, and futur e thoughts separ ate from states of being are Bodhi."

Commentary:

Where do the Buddha come from? He starts out as acommon person. Y es, the Buddha was a common person who
cultivated and eventualy achieved Buddha-hood. Why are we common people? Simply because we do not cultivate the
Prginadharma. Our nature flows out and becomes emotion; our emotionsflow out and become desire. Common people are
that way. But the returning of desire to one's own nature, so that one is unmoved by ignorance: that isthe Buddha

"AfflictionisBodhi." Without affliction thereisno Bodhi. Soyou say, "Then | will not get rid of my afflictions. | will keep
them." If you keep them, they are dtill afflictions, and afflictionsarejust afflictions. 'Y ou should use ascientific method to
temper your aflictions. How? Actudly, thischangeisno change, it ismerely areturning to your origina nature.

My hand, for example, hasapam and back to it. The back of the hand represents affliction and the palm represents
Bodhi. All youneedtodoisflipit over and everythingisdl right. Thereis no addition or subtraction required. Just turn it
over! If you do not turnit over, you are off by just that margin, and affliction is &ffliction and Bodhi isBodhi. But assoon as
you turnit around, affliction is Bodhi and birth and death is Nirvana. | have often spoken of this. At Berkeley | said:

AfflictionisBodhi, ice iswater,

Birth and death and Nirvana are empty dharmas.
If you understand, then dharmas are d'so empty. If you do not understand, then there are till dharmas. Y ou should
understand that people and dharmaare both empty.

"Past thoughts deluded are the thoughts of acommon person. Future thoughts enlightened are the thoughts of a Buddha."
With stupid thoughts, you are acommon person; with wisdom and enlightenment, you are aBuddha.

"Past thoughts attached to states of being are afflictions, and future thoughts separate from states of being are Bodhi."
When thought is attached to states, affliction arises. Y ou may think, "Thisis San Francisco. It surely isn't the same as New
York!" Fundamentaly San Francisco and New Y ork arethe same. They are both big cities. But you make digtinctions. "In
San Francisco,” you say, "thereisno snow, but New York had lot of snow.” Thisisjust the discriminating mind. Basicdly the
two citiesare the same.

If you are unattached to states of being, you will not have so much affliction. If you do not use your discriminating mind,
thereisno &ffliction. Past thoughts, which were attached to states, discriminated between San Francisco and New Y ork, and
therefore effliction arose. A later thought, which is unattached, makes you say, "they are empty! San Francisco and New
York arethesame. Why bother to discriminate one from the other?" If you do not discriminate, that is Bodhi.

It iseasy to speak that way, but putting down all discrimination isanother matter. That isdifficult. When you understand
that kind of state, thereisno home and no country. Thereisnothing a al. Thisisto "produce that thought which is nowhere
supported.” Itisasoto "produce that body which is nowhere supported.” Not dwelling anywhere, you can manifest a body
that can go everywhere. Isthisnot wonderful dnarma? It isnothing lessthan Bodhi. Theresno need to Sigh. If you can be
enlightened, then you are enlightened. If you can't be yet, then dowly, dowly, you can be.

Nature in samadhi,
Demons defeated:
Everyday--happiness.

False thought
Not arising:
Everywhere--peace.
When your mind isin samadhi, thereis not so much false thinking. Everyday you are happy and at peace. Why areyou
unhappy now? Because of fase thoughts. Without fase thoughts, every placeisthe Land of Ultimate Bliss,1 and you can
‘produce that body which is nowhere supported.”

Qutra:



" Good Knowing Advisors, Maha Prajna Paramita isthe most honored, the most supreme, theforemost. 1t does
not stay; it doesnot comeor go. All Buddhas of thethree periods of time emergefrom it. You should use great
wisdom to destroy affliction, defilement, and the five skandhic heaps. With such cultivation asthat you certainly
realize the Buddha Way, transfor ming the three poisonsinto mor ality, concentration, and wisdom.

Commentary:

The Great Master again addressed the assembly, saying, "In the self-nature of each of you thereislimitlesswisdom. Maha
PrgnaParamitaisoriginaly fully present within your self-nature. 'Y ou need not seek it outside.”

"It does not stay; it does not come or go," The Prgjnawisdom of your self-nature is unattached. All Buddhas of the three
periods of time, the past, present. and future, issue from Maha Prgjna Paramita--the highest, most supreme, most honored,
number one dharma

"Y ou should use this great wisdom, not small wisdom, to destroy affliction, defilement, and the five skandhic heaps of form.
fedings, perceptions, impulses, and consciousness. Without Prgnayou cannot see that the five hegps are empty, and therefore
you have fliction and are unable to cut off defilement. If you wish to have genuine Prgina, you must "illumine and view thefive
skandhas dl asempty," as Avaokiteshvaradid when deeply practicing the Prgina Paramita. Avaokiteshvara Bodhisattva
worked along time practicing the deep Prgjna Paramita. He could not, in just ashort time, illumine and view the five heaps as
empty. If you practice the deep Prgjna Paramita, you can see the five hegpsin thisway, and when you destroy all ffliction and
attachment to sense-objects, the origind Prginanature manifestsitself.

"With such cultivation asthat, you will certainly redize the Buddha Way, transforming the three poisons into mordity,
concentration, and wisdom." Thereisno doubt that you will redlize the Way, turning greed, hatred, and stupidity into mordity,
concentration, and wisdom. Let's see whether or not you can change. If you change, you will dwel in Prgna, if you do not
change, you will wander among the del uded.

Qutra:

" Good Knowing Advisors, my Dharma-door 1 produces 84,0002 wisdomsfrom the one Prajna. Why? Because
wor [dly people have 84,000 kinds of defilement. In the absence of defilement, wisdom isalways present, sinceit is
not separate from the self-nature.”

"Understand that thisdharmaisjust no-thought, no-remembr ance, non-attachment, and the non-production of
falsehood and error. Useyour own true-suchness nature, and, by means of wisdom, contemplate and illuminate all
dharmaswithout grasping or reecting them. That isto see one'sown nature and realize the Buddha Way."

" Good Knowing Advisors, if you wish to enter the extremely deep Dharmarealm and the Prajna samadhi, you
must cultivatethe practice of Prajna. Hold and recite The Diamond Sutra and that way you will see your own
nature.

Commentary:

The Sixth Patriarch said, "From one kind of wisdom, measureless Prginaare produces.” These 84,000 kinds of wisdom
arejust 84,000 kinds of Prgina. If you change the defilement of externa objects, it becomes wisdom.

Do not use your discriminating consciousness to contemplate and illuminate al dharmas. Use wisdom.

If you wish to enter the Sutra store and have wisdom like seg, if you wish to master dl dharmas and the Prgjna Samadhi,
you must cultivate the Prgjna conduct. How do you practice the Prgina Dharma-door? Hold and recite The Diamond Sutra.
Because the Sixth Petriarch became enlightened upon hearing The Diamond Sutra, hetells everyone, ™Y ou should dl recite
The Diamond Sutra. Holditinyour mind. Do not be distracted or forgetful. Hold The Diamond Sutra and you will see
your own nature.”

Inreciting Sutrasit isessentid to avoid giving riseto fase thinking and extraneous thoughts. Once there was aman who
recited The Diamond Sutra every day. One night he dreamt that a ghost asked him to take him acrossto amore favorable
rebirth just as we perform the Ullambana ceremony on the fifteenth day of the seventh month in order to take across parents
fromthisand past lives. The ghost said, "Please recite a Sutra to take me across.”
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"How many timesshal | reciteit ?* the man asked.

The ghost sad, "Onerecitation will be enough.”

The next day, halfway through the recitation, one of the man's servants brought him a cup of tea. He pushed the cup aside,
thinking, "1 do not want it," and continued to recite.

That evening the ghost returned. ™Y ou promised to recite the Sutrafor me," he said, "but you only recite half of it."

"What do you mean?' the man replied, "I recited the whole Sutra."

The ghost said, ™Y ou recited the whole Sutra, but halfway through you thought, 'l do not want it,’ so the merit from the
second half of therecitation waslog."

The man then realized what happened. "Yes" hereplied, "I did think, 'do not want," but it wasteal did not want, not the
Sutrals merit."

It took only these words "I do not want" hafway through the recitation to convince the ghosts and spirits that he did not
want the merit. Probably the ghoststook the merit for themselves. Theman said, "1 will reciteit again.” Thistime herecited
without interruption and the next evening the ghost happily bowed to him in thanks for the compassionate recitation.

So when you recite The Diamond Sutra do not think, "1 do not want." Reciting " Subhuti,2 Subhuti, | don't want Subhuiti,"
Subhuti will probably run away.

Qutra:

"You should know that the merit and virtue of this Sutraisimmeasurable, unbounded, and indescribable, asthe
Sutratext itself clearly states.”

" ThisDharma-door isthe Superior Vehicle, taught for people of great wisdom and superior faculties. When
people of limited facultiesand wisdom hear it, their mind giveriseto doubt."

"Why isthat? Takefor exampletherain which the heavenly dragons shower on Jambudvipa.2 Citiesand
villages drift about in theflood likethornsand leaves. But if it therain fallson the great sea, itswater neither
increase nor decrease.

" If people of the Great Vehicle, the Most Superior Vehicle, hear The Diamond Sutra, their mind open up,
awaken, and understand. They then know that their original natureitself possessesthe wisdom of Prajna.

Because they themselves use this wisdom constantly to contemplate all illuminate, they do not rely on written
words”

"Takefor exampletherain water. It doesnot comefrom thesky. Thetrueisthat thedragonscauseit tofall in
order that all living beings, all plantsand trees, all those with feding and those without feging may receiveits
moisture. In ahundred streamsit flowsinto the great sea and there unitsin one substance. Thewisdom of the
Prajna of the original nature of living beings actsthe same way."

Commentary:

People without good roots say, " The Diamond Sutra ismeaninglesss What good points does reciting it have? If you recite
it every day, can you go without eating and still live? Keep reciting and we will seeif you can go without eating.” People of
shallow roots and wisdom do not believein this Sutra.

The great searepresents people of great roots and energy. As soon asthey hear this dharma, they redize the Prginais
originaly complete within the self-nature. and so they believeit. People of small roots and wisdom, however, are like grass
and leaves which float on the surface of the water and Sink as soon asit rains. They doubt the Great Vehicle Dharma

Reflecting within, it is not necessary for those of great wisdom to be highly literatein order to understand Prgjna wisdom.

The Prggnawisdom of the self-nature of living beingsisjust like the rain from the heavens which flowsinto the greet sea
The searepresents our inherent wisdom. No matter how much rain fals, the sea neither increases nor decreases.

The Buddhadharmaislike agreat sea;
Only those with faith can enter.
It may also be said, " Only those with wisdom can enter,” because without wisdom it is difficult to enter this sea.

Sutra:



" Good Knowing Advisors, when people of limited faculties hear this Sudden Teaching, they arelikethe plants
and treeswith shallow roots which, washed away by the great rain, areunableto grow. But at the sametime, the
Prajna wisdom which people of limited faculties possessis fundamentally no different from the Prajna that men of
great wisdom possess.”

"Hearing this Dharma, why do they not become enlightened? It is because the obstacle of their deviant viewsis
aformidable one and theroot of their afflictionsisdeep. It islikewhen thick clouds cover the sun: if thewind does
not blow, the sunlight will not bevisible."

"Prajnawisdom isitself neither great nor small. Living beingsdiffer becausetheir own mindsare either
confused or enlightened. Those of confused mind look outwardly to cultivate in search of the Buddha. Not having
awakened to their sdlf-natureyet, they have small roots."

"When you become enlightened to the Sudden Teaching, you do not grasp onto the cultivation of external
things. When your own mind constantly givesriseto right views, afflictions and defilement can never stain you.
That iswhat ismeant by seeing your own nature."

Commentary:

Deluded people do not become enlightened because their deviant views are too strong and too formidable and obstruction,
and causethemto disbelieve. Their ignorance isgreat and they give riseto much affliction, which islike thick clouds covering
thesun. The sunlight issimply the Prgina of your self-nature and the clouds are your deviant views and afflictions. If nowind
blows the clouds away, the sunlight will not shine through.

Some living beings are heavily &fflicted by bad habits. Having created agreat dedl of bad karma, they are confused. Those
with fewer bad habits and lighter karma can become enlightened. The confused person seeks the Dharma outside his own
mind. Seeking outwardly, he dose not recogni ze the originally complete Buddha of his own self-nature. The more he seek the
Buddha outside the farther away he goes.

Y ou should enlighten yoursalf and not seek outside. If you hear the Sudden Teaching you may become enlightened right
away. Understand the Prginaof your own nature and aways hold to right knowledge and vision. 'Y ou will then be without
affliction or defilement.

Sutra:

" Good Knowing Advisor s, the ability to cultivate the conduct of not dwelling inwardly or outwardly, of coming
and going fredly, of casting away the grasping mind, and of unobstructed penetration. is basically no different from
The Prajna Sutra.”

Commentary:

Inside thereis no body and mind, outsde thereisno world. But thisisnot dull emptiness. Itisnot to say, "My body and
mind do not exist; theworld does not exist!" and then to fall into vacuity. What is spoken here is non-attachment:
non-attachment to the body, to the mind, and to theworld. Then you may "come and go fredly."

Coming here, going there, coming back to the body and mind, going out into the Dharma Redm, you are freeif you are
unattached to the coming and the going. If you are attached, you are in bondage.

Unattached, you are free with respect to lifeand death. "If | wanttolive, | live. If | wanttodie, | die” You asked, "Isthis
suicide?' No. You need smply sit down, enter Dhyana Samadhi, and go. Y ou need not take poison to make sure than you
will die. 1sn't thisfreedom? If it were not freedom, you would not be ableto go. How wasthe Third Patriarch, Seng Tsan,
able to reach up and grasp the limb of atree and, while hanging there, die? How could he enter Nirvanathisway? He could
do this because he was freeto live or die, free to come or go.

If I wishtolive, then| may never die.
If I wishtodie, | dieright now.
Thisiswhat ismeant by "coming and going fredy."
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If you are free to come and go, you can end your life even whilein the midst of talking, just like the Great Master Tao
Sheng. Hewasredlly agood sport. Thefirst part of The Mahaparinirvana Sutra sad that the icchantikas, those of little
faith, do not possess the Buddha nature, but Tao Sheng disagreed: "I say that icchantikas do have the Buddhanature! ™

Everyonesad, "Hescrazy! Hesmentdly ill! He knowswhat the Sutra says, yet he ddliberately contradictsit.” They
scolded him. they shunned him. "Get out of here," they said.

Masgter Tao Sheng then madeavow. Hesaid, "If my explanation of Dharmaisin agreement with the Buddhas Sutras and
the Buddhas Mind, then in the future | shal end my life while lecturing from the Dharmaseat. But if | have spoken contrary to
the Buddha's Mind, this vow will not befulfilled.”

He then went into the mountains and lectured on Sutras to the rocks and ragged boulders. When the rocks heard him, they
nodded their headsin acceptance of his principles.

When Sheng, the Venerable,
spoke the Dharma,
Even the rocks
bowed.

He continued to lecture on Sutras until once when, mysterioudy and wonderfully, he paused while lecturing and died sitting
inthe Dharma seat. The assembly looked up and cried, "He had gone to rebirth!™

Wasn't heagood sport? Thisiswhat ismeant by "coming and going fredly.”

You say, "DharmaMagter, | quite agree with you. | don't want to be attached. In fact, | don't want to follow the rules.
After al, therules are just an attachment.” Wrong! If you can " cast away your grasping mind " and be unattached, you should
be unattached to what iswrong, but you should not be unattached to what isright. For example, if you follow the rulesyou can
become aBuddha. But if you think, "I am not attached. | don't haveto follow therules,” then you cannot become a Buddha.

Go down the right road.
Retreat from the wrong one.

Do not become attached to principles which arein opposition to the Way, but grasp and hold tightly to those principles
which arein accord with it. Holding to and reciting may be an attachment, but holding to and reciting The Diamond Sutra is
cultivaion.

Do not say, "I am attached. | have asmdll fault which I do not want to give up. What ismore, | do not want anyone to
know about it." That isto be even more attached. "All right then," you say, "I don't care if anyone know about it. If people
say | amwrong, | will be unattached and pay no attention.” That is deviant knowledge and deviant views. The moreyou
cultivate that way, the farther you drift from the Buddhadharma

Once you have | eft attachments behind, you can penetrate and understand without obstruction and be without obstaclesto
your progress. The ability to cultivate this conduct "isbasicaly no different from The Prajna Sutra." If you cannot cultivate
this conduct, you will bein oppaosition to the principle of The Diamond Sutra, but if you can cultivate, it is Prajnawisdom
manifes.

Sutra:

" Good Knowing Advisors, all Sutrasand writings of the Great and Small Vehicles, the twelve divisons of
Sutras, have been devised because of people and established because of the nature of wisdom. If therewereno
peoplethe ten thousand dhar maswould not exist. Thereforeyou should know that all dharmasareoriginally
postulated because of people, and all Sutrasare spoken for their sakes.”

Commentary:

On the higher plane, a Sutratalies with the principles of al the Buddhas, and below, it tallies with the opportunitiesfor
teaching living beings; for that reason the word Sutratook on the meaning "to taly."
Thetwelvedivisons of Sutratext are:
1. Prosg;
2. Varsg
3. Transmitting of Predictions,
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4. Interpolations;

5. The speaking of Dharmawithout its having been requested,;

6. Discussion of causes and conditions;

7. Andogies,

8. Events of the past lives of the Buddhas;

9. Eventsof the past lives of the Bodhisattvas and disciples;
10. Writingswhich explain principlein an explicitly expansve way;
11. Dharmawhich has never been spoken before;
12. Commentaries.

Sutras exist because people exist. If there were no people, the Sutras would be usaless. In the same way, troubles exist
only because there are people to have them. The Dharmateaches people how to end their troubles; to get rid of the 84,000
kinds of defilement and trouble, the Buddha teaches 84,000 Dharma-doors. But if there were no people, the troubleswould
never have arisen.

The Buddha spoke all Dharma
For the minds of human beings.

If there were no minds

Of what use would Dharmas be?

Sutra:

" Some people are deluded and some are wise; the deluded are small people and thewisearegreat people. The
deluded question the wise and the wise teach Dharmato the deluded. When the deluded people suddenly awaken
and under stand, their minds open to enlightenment and they are no longer different from thewise."

" Good knowing Advisors, unenlightened, the Buddha isaliving being. At thetime of a single enlightened
thought, theliving being isa Buddha. Thereforeyou should know that the ten thousand dharmas exist totally
within your own mind. Why don't you, from within your own mind, suddenly seethetrue suchnessof your original
nature?"

" The Bodhisattva -shila Sutra says, 'our fundamental self-natureisclear and pure.' If werecognize our own
mind and seethe nature, we shall all perfect the Buddha Way. The Vimalakirti Nirdesha Sutra say, " Just then,
suddenly regain your original mind."

Commentary:

If, in the very shortest space of time, the space of athought, you suddenly understand, you wake up and become a Buddha.
Confused, you are aliving being; enlightened, you are aBuddha
One confused thought: you are aliving being.
Thought after thought confused:
thought after thought, aliving being.
One enlightened thought: you are aBuddha
Thought after thought enlightened:
thought after thought, a Buddha.

What doesit mean to be enlightened? Ask yourself! Ultimately, what advantage do emotion and desire have? Emotion
and desire harm your body; that isaserious problem. They rob you of your life; they make you stupid. If inthought after
thought you have desire, then thought after thought you are deluded. I1tissaid,

Karma ended, emotion emptied,
isthe true Buddha.
Karmaheavy, emotion turbid,
istheliving being.
Enlightenment ishere: put down defiled thoughts and pick up the pure. What are defiled
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thoughts? Thoughts of desire are defiled thoughts. | will makeit even clearer: thoughts of sexua desire are defiled thoughts.
Y ou should clearly recognize your thoughts of sexud desire. Should you give way to sexua desire with your body, then the
action of your body, your body-karma, isimpure. If you talk about sex, the action of your mouth isimpure. If you constantly
think about sex, your mind-karmaisimpure. However, if you are without offense in body, mouth, and mind, you are not far
from Buddhahood.

Most people turn their backs on enlightenment and unite themsalves with the dust of external objectsand states. Falling into
states of emotion and desire they become defiled. Leaving emotion and desire behind and turning your back on the dust, you
are united with enlightenment. Y ou are clear and pure and can redlize Buddhahood. However, aslong asyou havethe
dightest trace of defilement, you cannot redlize Buddhahood; you remain aliving being. One confused thought makesyou a
living being for the space of that thought. 1f every thought is confused, you are continually aliving being. One enlightened
thought makes you a Buddha for the space of that thought. If every thought is enlightened, you are aways a Buddha.

Doyou see? Itisvery smple. Still, you need the help of a Good Knowing Advisor who will teach you that, in order to be
clear and pure, it is of the utmost importance to be unsdfish. Not working for your own benefit and being without greed,
hatred, stupidity, and aview of sdlf, you may attain purity. Thet isenlightenment.

Some people hear, "One enlightened thought; you are aBuddha," and they say, "EveryoneisaBuddha" Right. All living
beings are Buddhas, but they must first work up toit. To say, "EveryoneisaBuddha." when you are not enlightened isto be
like the common person mentioned earlier in the Sutrawho caled himsdlf theking. Thered king would throw that manin
prison.

Heaven cannot hold two suns;
The citizens cannot serve two kings.

Why don't you cultivate your own mind? Get rid of the defilement and then you can see your own nature asit truly is. See
itright now. Do not say, "Wait aminute, wait aminute.” Seeit immediately!

If you see your nature, you redlize Buddhahood. If | see my nature, | redlize Buddhahood. If someone else see hisnature,
he redlize Buddhahood. Thereisno inequdity here. Thisprincipleiscompletely democratic: Whoever seeshis nature redizes
Buddhahood.

Y ou need not wait. Seeright through it, and suddenly, you don't know how, you are enlightened. Strange and unspeakably
wonderful. Y ou return to yoursaf and regain your origind mind.

Qutra:

" Good Knowing Advisors, when | waswith the High Master Jen, | was enlightened assoon as| heard hid
wor ds, and suddenly saw thetrue suchness of my own original nature. That iswhy | am spreading thismethod of
teaching which leads students of the Way to become enlightened suddenly to Bodhi as each contemplates hisown
mind and sees hisown original nature.”

Commentary:

"All of you of great knowledge, hear me!l" said the Sixth Patriarch. "I have explained so much Dharmato you. Have you
become enlightened yet? When | was with the High Master Jen, the Fifth Patriarch, | awoke as soon as | heard him speak.”

"I, the Sixth Patriarch, anilliterate barbarian, a stupid country person, met the High Master Jen." The Master did not say
the Fifth Patriarch's full name, but merely said "Jen" as agesture of respect. "The High Master Jen,” he said, "endured the
temper of many." Those below him tried to pressure him into transmitting the Dharmato Shen Hsu. The Fifth Patriarch was
not even free to transmit the Dharma, but was forced to endure the tyranny of hisown disciples. Hisname, Jen, means"to
endure." He endured, practicing the perfection of patience until, one day, the barbarian arrived. "I will give the Dharmato the
barbarian,” the Fifth Petriarch thought, "and forget about al of you. Do you think you can bully aPatriarch? | will transmit the
Dharmato someone who can't even read. What useisyour education now?' Thus, the High Master jen ceased enduring and
transmitted the Dharmato the Sixth Petriarch.

The Sixth Patriarch was afriend who understood. "High Magter," he said, "you have suffered greetly!" Then hetold the
assembly, "I was enlightened as soon as | heard hiswords.”

Why did the Fifth Patriarch transmit the Dharmato this barbarian? It was not just because he wanted to defy Shen Hsu.
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Rather it was because this barbarian was so intelligent that, as soon as he heard the Fifth Petriarch speak, hesaid in reply, "So
that'show itisd My sdf-natureisorigindly pure. My sdlf-natureisorigindly bright and light. My sdf-natureisorigindly
unmoving. How wonderful itid"

"Yes,"sad the Fifth Patriarch, "you areright. Itisjust that way."

The Sixth Patriarch told the assembly, "I propagate this Sudden Teaching in order to cause dl students of the Way to
become enlightened suddenly to their own mind and seetheir own nature.”

Sutra:

" 1f you are unableto enlighten your self, you must seek out a great Good Knowing Advisor, onewho
under standsthe Dharma of the M ost Superior Vehicle and who will direct you to theright road.”

" Such a Good Knowing Advisor possesses great kar mic conditions, which isto say that he will transform you
and guide you and lead you to see your nature. It isbecause of the Good Knowing Advisor that all wholesome
Dharmascan arise. All the Buddhas of the three periods of time, and the twelve divisions of Sutratextsaswell,
exist within the nature of people, originally complete within them. If you are unableto enlighten your sdlf, you
should seek out theinstruction of a Good Knowing Advisor who will lead you to seeyour nature."

Commentary:

If you can't enlighten yourself, you must seek out a bright-eyed knowing one, one who has " gone through.”
Wishing to travel the mountain tracks.
Ask someone who has taken the trip.
Ask him, "Where doesthisroad lead?" If you do not ask someone who had travelled the road before, but instead ask ablind
man for directions, the blind man will say, "Just keep walking. Go wherever youwish." If you ask the blind man, "Isthis
emptiness?’ hewill say : "It certainly is. No one can hinder you herel™ But isit redly emptiness?

The great Good Knowing Advisor understands the Dharma of the Superior Vehicle and directs you to the right road.

If thereisagreat affinity between, you may meet a bright-eyed knowing one who will teach you to understand your mind
and seeyour nature. All good dharmas arise because of him. 'Y our good roots flourish because he watches over their growth.
He explains the Dharmato you every day and causes your good roots to grow.

All the Buddhas of the past, present, and future and the twelve divisons of Sutratext are originally complete within your
own nature. But if you cannot understand that, you should seek out the ingtruction of a Good Knowing Advisor. He will teach
you to behold the pure and wonderful substance of your salf-nature.

Qutra:

" If you are one who enlightens himself, you need not seek ateacher outside. If you insist that it isnecessary to
seek a Good Knowing Advisor in the hope of obtaining liberation, you are mistaken. Why? Within your own mind
thereis sdf-enlightenment which isa Knowing Advisor."

" But if you giveriseto deviant confusion, false thoughts, and perver sions, although a Good K nowing Advisor
external to you instructsyou, he cannot save you."

Commentary:

If you seek outside yoursdf, you will not obtainit. 'Y ou must enlighten yourself, by recognizing the Prgina of your
sf-nature. Y our true Good Knowing Advisor iswithin your self-nature; heis smply your own wisdom.

"Deviant" means"not right.” "Confusion” means"lack of understanding.” Not understanding what? Not understanding
what isright. For example, people have certain fondness. Some have the deviant confusion of sex. Y ou should not regard



these confusions as unimportant, for when you do, your confusion deegpens and the small confusions become large ones.
Thinking the large confusions to be unimportant, you arrive a old age with old confusions and go to your death with
death-confusions. Even at thetime of death you are confused and unclear. How pitiful!

"Falsethoughts' are untrue thoughts. They are vain and unredl. "Perversions' occur when you clearly know that something
iswrong, but do it anyway. Y ou understand perfectly well that it isnot right, but you say, "Itisright! Itisright!”

If you continue to do things contrary to Dharma, you are perverted. Y ou are perverted when you not only do these things
yoursdlf, but influence othersto do them aswell. To discussthisthoroughly would take along time. To have success, sudents
of the Buddhadharma must not be perverted. If you have deviant confusions, fa se thoughts and perversions, although a Good
Knowing Advisor externa to you, such as your good teacher of good friend, instructs you, he cannot save you.

Y our good teacher and worthy friend may try to help you, but if you refuse to obey him he can do no more. Y our Good
Knowing Advisor isnot apoliceman! If you break hislaws, he cannot put youin jail. He can only hole that you will gradualy
changeyour faults. If living beings obey, the master is certainly pleased, but if they do not, dthough he cannot not get angry, his
isunhappy in his heart because he has no way to help them.

Qutra:

" 1f you giveriseto genuine Prajna contemplation and illumination, in the space of an instant all false thoughts
areextinguished. If you recognizeyour self-nature, in a single moment of enlightenment you will arrive at the
stage of Buddha."

Commentary:

"Genuing' means''not deviant and confused.” "Prgnd’ isgenuinewisdom. To "contemplate and illuminate” isto dice of f
deviant confusion, false thought, and upside-down actions with the sword of wisdom. If you do not swing the wisdom-sword
and cut through your deviant confusion, your fase thinking, and your upside-down actions, you are deluded, lack wisdom and
do upside-down things.

Recognize your own origind nature. Understand it once, and, in that one moment of enlightenment, you will go to the
Buddhaream. On the other hand, where do you go in one moment of confusion? To the ghost realm.

Enlightened,
aBuddha
Confused,
aliving being.
In the space of an instant al fase thoughts are extinguished, destroyed by your wisdom-sword like ice melted by the sun.

Qutra:

" Good Knowing Advisors, When you contemplate and illuminate with the wisdom which brightly penetrates
within and without, you recognize your original mind."

" Therecognition of your original mind isthe original liberation. Theattainment of liberation isthe Prajna
Samadhi, isno-thought."

Commentary:

Using your inherent wisdom, observe inwardly the mind and body and outwardly the world. Completely understand both,
as you would look through apane of glass: from the outside seeing in and from theingde seeing out. Inwardly, thereisno
body and mind, and, outwardly, thereisno world. But, although thereis no body nor mind nor world, the body and mind and
the world function in accord with one another.  Although they function together, they are not attached to one another. Thisis
caled "recognizing your own origind mind." The origind sdf-nature, the true mind, clearly penetrates within and withott.

The recognition of your origina mind isliberation. When you are not attached to sense objects or fase thought, you obtain
liberation. Thisisthe Prgina Samadhi of your salf-nature and is smply no-thought.
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| previoudy spoke about non-recollection, no-thought, and non-falseness. Non-recollection is mordity, no-thought is
Samadhi, and non-falseness (i.e. being without false thought ) iswisdom. When mordity, Samadhi, and wisdom dl manifest,
greed, hatred, and delusion disappear.

Qtra:

"What ismeant by 'no-thought? No-thought meansto view all dharmaswith a mind undefiled by attachment.
Thefunction pervadesall places but isnowhere attached. Merely purify your original mind and causethe six
consciousnesses to go out the six gates, to be undefiled and unmixed among the six objects, to come and go freely
and to penetrate without obstruction. That isthe Prajna Samadhi and freedom and liberation, and it iscalled the
practice of no-thought."

Commentary:

No-thought meansto view al dharmas with amind undefiled by attachment. \When the mind is undefiled by attachment,
dharmas are empty. If dharmas are empty, then why must you get attached to your bad habits and weaknesses?

Someone hears this and wants to try to become unattached to dharmas by ignoring hisfaults. He may be unattached to
dharmas but he can't get rid of hisfaults. How can thisbe caled "undefiled by attachment?' Since to be undefiled by
attachment there must be no dharmas, there must even more emphaticaly be onfaults. The Diamond Sutra says, "Even
dharmas must be forsaken, so non-dharmas must be forsaken even more.”

If you do not put down your bad habits and your faults, what kind of Buddhadharma do you study? | ask you! You are
nothing but afraud who cheats himsdlf and cheats others. Students of the Dharma must definitely give up their faults. If you
cannot, even though you may be able to explain afew sentences of Dharma, you are utterly useless. Y ou are a the height of
deluson.

"Prgina Samadhi pervadesdl places’ and illuminates al places, but isnowhere atached. Itisjust like empty space.

"Merdly purify your origina mind " so that it is undefiled and unattached, and cause the six consciousnesses ( visud,
auditory, olfactory, gudtatory, tactile, and mental awareness) to go out the six gates ( eye, ear, nose, tongue, body, and mind )
and among the six objects ( forms, sounds, smells, tastes, touchables, and objects of mind ), but to be undefiled and untainted
to come and go fredly, and to penetrate without obstruction.

If you examine this conglomeration, you will seethat the Six organs and six objects ordinarily unite to form a corporation.
Wherethereisacorporation, there is defilement and mixing. Do not incorporate!

They should freely come and go:
The eyesview forms outside;
insde there is nothing.
The ears hear sounds outside;
but the mind does not know.
What doesthismean? Y ou don't understand? Then study the Buddhadharma diligently.

At the time of unobstructed penetration, the ten thousand changes and the ten thousand transformations of the correct use
are unhindered, unblocked and inexhaugtible. "That is Prgjna Samadhi, and freedom and liberation, and it is called the practice
of no-thought.”

Qutra:

" Not thinking of the hundred things and congtantly causing your thought to be cut off is called Dhar ma-bondage
and isan extremist view."

Commentary:
If you git, saying, "'l am Sitting here, not thinking of anything. | am thinking of nothing!" and in thisway try to cut off your
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thought, you till have not cut off the thought of "not thinking of anything." If you do this, you will betied up in the dharmas, and
will not obtain release. Thought, no-thought: falling into elther of the two extremesis not the Middle Way.

In telling you to awaken to the no-thought dharma, it is not to say that you should be like dead ashes or rotten wood. What
use are ashes without fire? They are nothing but dirt. What useisrotten wood? Y ou can't burnit. If you St, thinking, "Do not
think! Do not think of the hundred thingd" your thought of not thinking isitsdf athought!

Trying not to think isliketrying to prevent the grass from growing by pounding on it with arock and shouting "Don't come
up!" Y ou push the rock into the soil, but when you move it again the grass grows up thicker, stronger, and more dense than
ever.

Then how dose one attain to the no-thought dharma? It requires the samadhi power that comes from having right, not
deviant, thought.

Sutra:

" Good Knowing Advisors, one who awakensto the no-thought dhar ma completely penetratesthe ten thousand
dharmas; one who awakensto the no-thought dharma sees all Buddha realms; one who awakensto the no-thought
dharmaarrivesat the Buddha postion."

Commentary:

Do you know thereams of al Buddhas? Do you know what their state isaike? If you do, then you understand the
no-thought dharma. "No," you say, "I do not understand the Buddharealms." Then you do not understand the no-thought
dharma.

Do not be like a certain person who does not know anything &t all, who cannot even explain the Five Esoteric Meanings
and the Seven Sutra Title Topics, but who still runsaround "lecturing” on Sutras and chesating those who do not understand the
Buddhadharma. People stream in the antsto hear him. They come marching, "deng, deng, deng." What for? Who knows.
Ultimately, what Buddhadharmado they study? That man reads an English trandation of a Sutradoud; he smply readsit.
Anybody can read it: you can read it, he can read it-- | couldn't read it. Why? Because| can't read English!

Don't march off with the ants.

If you enlighten to the dharma of no-thought, you go to the Buddha position. Now, isn't that important?

When | explain Sutras, people come to hear, not ants. The people are few, but they come to sudy the Dharma, not to eat
honey like ants. Here, we gather to eat bitterness; we do not come to eat candy.

Qutra:

" Good Knowing Advisors, those of futur e generations who obtain my Dharma should take up this Sudden
Teaching Dharma door and with those of like views and like practice they should vow to receive and uphold it asif
serving the Buddhas. Totheend of their livesthey should not retreat, and they will certainly enter the holy
position. In thisway it should be transmitted from generation to generation. Itisslently transmitted. Do not hide
away the orthodox Dharma and do not transmit it to those of different views and different practicewho believein
other teaching, sinceit will harm them and ultimately be of no benefit."

Commentary:

"All of you Good Knowing Advisors" continued the Sixth Patriarch, "the Dharmawas transmitted from Shakyamuni
Buddhato Mahakashyapa, to Ananda, and so forth to Bodhidharma, and then to the Second Patriarch, the Third Patriarch,
reaching to me, the Sixth Patriarch. 'Y ou should transmit the Mind-Sedl Dharma-door in just that way, from generation to
generation. Do not hide the orthodox Dharmaand transmit deviant dnarmainstead.”

Why wasthe Great Master a Patriarch? Because he never dighted the lowly. When hewas at Huang Mé, everyone
looked down on him because he was anilliterate country person. He knew the pain of enduring ridicule himsdf, and so hedid
not dight others. He addressed everyone as " Good Knowing Advisors' whether they were or not.
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"Y ou should not transmit thisMind Sedl to those of different viewsand practice,” hesaid. Why?
Qtra:

"1 fear that deluded people may misunder stand and dander this Dhar ma-door, and will cut off their naturewhich
possesses the seed of Buddhahood for hundreds of ages and thousands of lifetimes."

" Good Knowing Advisors, | have a ver se of no-mark which you should all recite. Those at home and those who
have left home should cultivate accordingtoit. If you do not cultivateit, memorizing it will be of nouse. listen to
my ver se:

With speech and mind both under stood.
Likethe sun whose placeisin space,

Just spread the " seeing-the-nature way"
Appear in theworld to destroy false doctrines.

Dharma isneither sudden nor gradual,
Delusion and awakening are dow and quick,
But deluded people cannot compr ehend
This Dharma-door of seeing-the-nature.

Although it issaid in ten thousand ways,
United, the principlesreturn to one;

In thedark dwelling of defilements,
Always produce the sunlight of wisdom.

The deviant comes and affliction arrives,
Theright comesand affliction goes.
Thefalse and true both cast aside,

In clear purity the state of noresidueisattained.

Bodhi isthe original self-nature;

Giving riseto athought iswrong;

Thepuremind iswithin thefalse:

Only theright iswithout thethree
obstructions.

If peoplein theworld practice the Way,
They are not hindered by anything.

By constantly seeing their own transgression.
They arein accord with the Way.

Each kind of form hasitsown way,
Without hindering one another;

L eaving the Way to seek another way,
Totheend of lifeisnot to seethe Way.

A frantic passage through alife,

Will bring regret when it comesto itsend.
Should you wish for avision of thetrue Way,
Right practiceisthe Way.



If you don't have a mind for the Way,
You walk in darknessblind to the Way;
If you truly walk the Way,

You areblind to the faults of theworld.

If you attend to others faults,

Your fault-finding itself iswrong;
Others faults| do not treat aswrong;
My faults are my own transgressions.

Simply cast out the mind that findsfault,
Once cast away, troubles are gone;
When hate and love don't block the mind,
Stretch out both legsand then lie down.

If you hope and intend to transform others,
You must perfect expedient means.

Don't cause them to have doubts, and then
Their sdf-naturewill appear.

The Buddhadharmaisherein theworld;
Enlightenment isnot apart from theworld.
Tosearch for Bodhi apart from theworld,
Islikelooking for harewith horns.

Right views ar e transcendental;

Deviant views are all mundane.

Deviant and right completely destroyed:
The Bodhi natur e appear s spontaneously.

Thisverseisthe Sudden Teaching,
Also called the great Dharma boat.
Hear in confusion, passthrough ages,
In an instant's space, enlightenment.

Commentary:

"With speech and mind both understood.” Understanding speech isto know how to lecture on Sutras and explain the
Dharma. Understanding the mind refers to the mind-ground Dharmadoor of Dhyana meditation. If you can lecture on Sutra,
ek Dharma, and cultivate Dhyana meditation, you are "Like the sun whose placeisin space;” you are like bright light which
illuminatesthe void and yet is nowhere atached.

"Just spread the 'seeing-the-nature Way';" the Dharma door which the Six Patriarch transmits teaches you to understand
your mind and see your nature. Understand the mind and there are no difficulties. Seeyour nature and thereisno anxiety.
When you see your origina face, you understand the Buddhadharma

"Appear in theworld to destroy false doctrines." This Dharma-door exclusively speaks of transcendenta principles, and
destroysdl hereticd, non-Buddhist reigions.

Dharmais neither sudden nor gradual,
Delusion and awakening are dow and quick.

Essentidly, the Dharmais neither sudden nor gradua. However, confused people must be taught to cultivate gradualy,

while wise, enlightened people understand the sudden Dharma. If you are stupid, you become enlightened alittle dower. If
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you areintelligent, you become enlightened allittle faster.

Today | will tell you the plain truth. Every day | lecture the sutras, but rarely do | speek plain truth. Today I'll say alittle.
Why? | can't speak much plain truth because you won't believeit. | say alittle and you cannot believeit, soif | wereto say
more you would believe it even less. That's because you don't like to hear the truth, nor do you liketo actualy cultivate. Soll
have no way to speak true Dharmafor you. | havetowait. | wait for an opportunity. And now an opportunity presentsitself
because we have come to this verse and the doctrine should be explained here. What is the Sudden Teaching? Sudden means
"cut it off.” Cut what off? Cut off your sexua desire. Canyou doit or not? You say, "What'sthe use of that?' Do you see?
You don't believe. Very wdll, then, | will not talk about it. If | say more, you will dishelieve even more strongly. That'sall
thereistoit. It'sjustismuch:

CUT OFF IGNORANCE IMMEDIATELY!
Ignoranceisjust sexua desire. Canyou cut it off? Canyou? You can't cut it off, and so you don't believe in the true Dharma.
When you do cut it off, you will attain the Sudden Teaching.

What isthe gradua teaching? "Sowly, dowly,” you say, "I can't cut it off al a once. How can | put it down? How can |
letit go?' The sudden becomesgradua. That'sal thereistoit. Do you get the point? | giveinteligent people thislittle bit
and they cut it off. But stupid people can't put their desire down. "1 don't believe thisisthe true Dharma,” they said, "I don't
believe thisisthe Sudden Teaching." That'swhy | have never spoken thisway before. If you believed, you would have
become aBuddhalong ago. It'sjust because you don't believe that you are still wallowing in the mud, turning in the Six paths
of rebirth. If you want to turn, turn. Nobody isforcing you to stop.

It isaquestion of sooner or later. Y ou may not want to cut it off now, but when you decide to become a Buddha, you will
certainly haveto cut it off.

But stupid people cannot comprehend
This Dharma-door of seeing the nature.

The Sudden Teaching isthe Dharma-door of seeing the nature. If you cut off sexua desire you can understand your mind
and see your nature.

Don't spesk of this Dharmato stupid people. They cannot understand it and they won't believeit, just as now, when | told
you to cut it off and you couldn't doit. Stupid people cannot comprehend, they cannot understand. If you tell them, they won't
believeyou.

Although it issaid in ten thousand ways.
United, the principles return to one.

There are athousand, ten thousand, millions of Dharma-doors used to explain thisprinciple. There are 84,000
Dharma-doorsto counteract just thiskind of affliction, just that kind of ignorance. But when you trace them to the root, they
aredl just one, just the Sudden Dharmawhich tellsyou to cut off ignorance immediately and manifest the Dharma-nature.

Inthe dark dwelling of defilements,
Always produce the sunlight of wisdom.
Having affliction, you arein adark room, but having wisdom, you are out in the dazzling sunlight.
The deviant comes and affliction arrives,
The right comes and the &ffliction goes.
Today | will giveyou alittle basc Dharma. If | never say it, you will never know. Deviant refersto the arousing of sexua
desre. Do not takeit as happiness; it isan afliction.
What is"right" is Prggnawisdom. Genuine wisdom breaks through ignorance and casts out affliction.
The false and true both cast aside,
In clear purity the state of no residue is attained.
Thisis Nirvanawithout resdue. You say, "The verse says, 'The false and true both cast asde--1 will ignore both of them!™
If you ignore them, you are dill in the dark dwelling. When you have transcended the deviant and right, then they have no use.
Thereisonly "right" because thereis"deviant;" thereisonly "deviant” becausethereis"right." When neither oneexidts, thet is
clear purity, Nirvanawithout residue.
Bodhi isthe origind self-nature;
Giving rise to athought iswrong.
Do not seek Bodhi outside yourself. The enlightenment nature is already complete within the Prgnawisdom of your
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sdf-nature. Nevertheessyou il giveriseto false thoughts. Origindly, in clear and pure Nirvanawithout residue, thereisno
thought, no recollection, and no faseness. It is complete in samadhi, mordity, and wisdom.

The pure mind iswithin the false:

Only theright iswithout the three obstructions.

The pure mind iswithin thefase, like water in the ice; the ice hasthe potentia to become water.

In order to separate yourself from the three obstacles, you need only cultivate and uphold theright Dharma. Thethree
obstacles are the karma obstecle, that is, dl the karmayou have created in past lives and in the present one; the retribution
obstacle, that is, you body, which undergoes the obstructive effects of you karma; and the affliction obstacle, that is, al your
troubles and worries.

If peoplein the world practice the Way,
They are not hindered by anything.

Y ou can redlize the Way by successin any Dharma-door at al. Bur first you must understand the true Dharma. Then you

can cultivate it walking, sanding, sitting, or lying down, with no obstacles whatsoever.
By congtantly seeing their own transgressions,
They arein accord with the Way.

Mind your own business. Don't watch other people, like acamerawhich can only take pictures of what is outsde, but can't
take pictures of itself. You say, "That personisbad! He drinks, smokes, and takes drugs. No one can teach him. He stedls!
Hekillsl Just look a him!" 'Y ou talk nothing but big talk; you only criticize others. Y ou never ask yoursdlf, "Did | kill today?
Did | sted? Did | have deviant thoughts of lust? Did | lieor drink?' 'Y ou never the light inward because you are too busy
shining it outsde.

If you wish to practice the Way, you should cultivate yoursalf and see your own faults. Then you will be in accord with the
Way.

The Six Patriarch'sverseis excdlent. It isprofound, deep, and of inexhaudtible use. It issmpleand clear: anyone can
understand it. If you can understand the meaning, and memorize it aswell, it will greatly aid your cultivation.

Each kind of form hasit own way
Without hindering one another;

Everything which has a shape and an gppearanceisakind of form. While dwelling in forms, if you are able to wake up and
understand, to cut off desire and cast out love and be unattached to the forms, then you will naturally possessthe Way. You
need not look for it anywhere else.

L eaving the Way to seek another way
Totheend of lifeisnot to see the Way.
If you understand and are unconfused by forms, then there is no difficulty and no annoyance. But if you leave the Way,
saying, "Thisisnot the Way. | am going to find another way," you are just adding a head on top of ahead.
If you see what happens and understand,
you can transcend the world.
If you see what happens and are confused,
you fall beneath the whes!.
If you become confused and giveriseto view delusion, you fal into the dust of externd states and objects and to the end of
your lifeyou will not seethe Way.
A frantic passage through alife
Will bring regret when it comesto its end.
Wishing for avision of the true Way,
Right practiceisthe Way.

When you arrive at the Way, everything you do from morning to night isin accord with Dharma. 'Y ou do right and proper
things, not deviant things. If you leave your daily activities and ook €l sewhere for the Way, you whole life will be suffering and
when you are old you will haveregrets. "I have wasted my lifel" you will say, "If only | hadn't drunk so mush wine, | wouldn't
be so stupid now. If only | hadn't gambled, | wouldn't be so poor. 1f someone had just told me, | could have cultivated. But |
never met aGood Knowing Advisor."

Y ou met a Good Knowing Advisor, but you didn't recognize him. Histeaching passed by like the wind--in one ear and out
the other. Y ou never reformed your own faults and you never corrected your bad habits and o, a the end, you have regrets.
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Cultivate properly. Do not criticize others and wash their clothesfor them, saying, "This person's clothes arefilthy! 1'd
better wash them. And look a him! He'sjealous. He'safraid others are going to be better than heis" Thisiscaled "washing
other people's clothes.”

If you don't have amind for the Way,
Y ou walk in darkness, blind to the Way.
If you only do thingsin darkness, if you only do things which you do not wish othersto see, you are not practicing the Way.
If you truly walk the Way,
Y ou are blind to the faults of the world.

There are those who say, "The Dharma-ending ageisredly bad! Thereisno more Dharma. Cultivators do not give proof
tothefruit." Why don't you give proof to thefruit? The Dharmaitsdf hasno "right," "image,” or "ending-age." If you cultivate
the right Dharma, you livein theright Dharmaage. If you do not seethefaults or theworld, but seedl living beings asthe
Buddhas, then you yourself are Buddha. If you seedl living beings as demonsthen you are ademon.

If you attend to others faults,
Y our fault-finding itsalf iswrong:
Doesthe Buddhalook at other peoplesfaults? No. The Buddhaseedl living beings as Buddhas.
Others faults| do not treat aswrong;
My faults are my own transgressions.
If heiswrong, do not follow hisexample. If heiswrong, do not join him and do not see hiserrors. Have great
compassion for everyone. Be merciful. Say, "Theseliving beingsareindeed pitiful! | vow to take them al to Buddhahood.”
Simply cast out the mind that finds faullt,
Once cast away, troubles are gone;
When hate and love don't block the mind,
Stretch out both legs and lie down.

"I redly love him!" you say, "1 would gladly give up my lifefor him!" Thisisdl just emotion. If you truly had the
compassionate heart to love and protect all beings, you would say, "I vow to take him to Buddhahood. If he does not redlize
Buddhahood, | will not redlize Buddhahood.”

Today someone asked to formally become a Buddhist by taking refuge in the Triple Jewd, the Buddha, Dharma, and
Sangha. After taking refuge you must follow therules. Those who believe in the Buddha should not be asthey were before. If
they are, otherswill say, "HeisaBuddhigt, but he still hashissame old life-style. He hasn't change.” Therefore | have made
thisvow: if those who have taken refuge with me do not redize Buddhahood, | will just wait herefor them. Y ou must redize
Buddhahood before | do. | have no other method. If you take refuge, you should cultivate alittle faster. Don't make me wait
for you. | will wait along time, but eventudly | may didikeit and say, "I will wait nolonger. I'mfinished. Thisisit!"

"Stretch out both legsand liedown.” Thisappealsto lazy people! However, thisis not laziness or deep. It represents
freedom. Unchained, unshackled, unfettered, and free, you "leave upside-down dream-thinking far behind and attain ultimate
Nirvana" Do not interpret the Six Patriarch’'s Sutra as saying that you should stretch out both legs and go to deep.

If you hope and intend to transform others,
Y ou must perfect expedient means;

To practice expedient means, one must know what Dharma should spoken to what living being. For that one must be
unattached.

Don't cause them to have doubts, and then
Their sdlf-nature will appesr.

Do not cause living beings who hear this Dharmato disbelieve, and you will then be able to use the brilliant wisdom of your
own nature.

The Buddhadharmais here in the world;
Enlightenment is not apart from the world.
The Buddhadharmaincludes both mundane and transcendenta dharma. Buddhadharmaisin the midst of the world and yet
transcends the world. Thereis no awakening and no Prgjnawisdom apart from the world.
The search for Bodhi apart from the world
Islikelooking for a hare with horns.
Do you think you can find arabbit with horns? Thereisno such thing. If you separate yourself from worldly things to seek
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the transcendental dharma e sewhere, that islikelooking for arabbit with horns.
Right views are transcendentd :
Deviant views are al mundane.

Right views are enlightenment. To what is one enlightened? To the fact that sexua desire must be cut off-- that is
transcendentd dharma. Deviant views are mundane views. When you casualy follow your desires, yielding to them instead of
causing them to yield to you, you are holding to deviant and mundane views.

Deviant and right completely destroyed:
The Bodhi nature appears spontaneoudly.

When neither the deviant nor the right remain, the Bodhi nature is spontaneously manifest. 'Y ou need not look for the Bodhi
nature anywhere else.

Thisverseisthe Sudden Teaching,
Also called the Great Dharma Boat.

Thisverseisthe verse of Sudden enlightenment and the Dharma-door of redlizing Buddhahood. It is called the Great
DharmaBoat because it can ferry dl living beings from the shore of birth and death acrossthe current of affliction to the other
shore of Nirvana.

Hear in confusion, pass through ages,
In an instant's space, enlightenment.

If you are deluded, many ages may pass before you become enlightened. If you are on the verge of enlightenment and can
put down every one of your desires, you can suddenly become enlightened in the space of aningtant. If you truly, truly
understand, you can open enlightenment instantly.

Sutra ;

TheMaster said further, " Inthe Ta Fan Templel havejust now spoken the Sudden Teaching, making the
universal vow that all living beings of the Dharma--realm will seetheir nature and realize Buddhahood asthey hear
these words."

Then among Magistrate Wei and the officials, Taoists and laypeople who heard what the Master said, there
wer e none who did not awaken. Together they made obeisance and exclaimed with delight, " Good indeed! Who
would havethought that in Ling Nan a Buddha would appear in the world?"

Commentary:

After they heard the marklessverse, they said, "Ah! Thisisredly finel Who would have imagined that in Ling Nan a
Buddhawould appear in the world?"
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[11. DOUBTSAND QUESTIONS

Qtra:
Oneday, Magistrate Wei arranged a great vegetarian feast on behalf of the Master.
Commentary:

The doubts referred to in thetitle of this chapter were those of Magistrate Wei, who did not understand how the Patriarch
Bodhidharmawould have told the Emperor Wu of Liang that the Emperor had no merit. Therefore the Magistrate questioned
the Six Petriarch about it.

The Magidrate invited the Master to a great vegetarian feast. All the Bhikshus, laymen, Taoigts, scholars, officias, and
common people wereinvited to the meatlessmedl. Politicianslike to eat meat, but because Magistrate Wel propagated the
Buddhadharma, he invited them al to avegetarian medl.

"Great" meansthat many people attended. In China, the Thousand Monk V egetarian Feast occurs when athousand
Bhikshus areinvited to have amed. Among athousand monks, thereis sureto be one Arhat, so making offeringsto a
thousand Bhikshusis making offeringsto one Arhat. Which oneisthe Arhat? No one knows. If you knew, you would just
make offerings to the Arhat and not to the thousand Bhikshus. This great feast, however, was an offering to not just thousand
Bhikshus, | believe it wasto ten thousand.

The banquet was held on behalf of the Six Patriarch. Asonewho had left home, the Master himsalf could not invite people
to lunch. Laymen make offeringsto those who have left home; those who have left home do not make offeringsto laymen.
Recently, | said to avisitor from Hong Kong, "Remember, lay people make offerings to the Bodhimanda, protect and support
the Triple Jewel. Do not be supported by the Triple Jewe."

Shereplied, "1 have never in my life heard a Good Knowing Advisor speak such honest wordsto me!' This certainly has
changed me. When | return, | will be different from what | was before.”

Magistrate Wel was the Sixth Petriarch's disciple, and he wished to cauise everyone to recognize and believe in his master.
Heinvited them to eat vegetarian food, because it issaid:

If you want to lead them
to the Buddha's wisdom,
First you ought to give them
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something good to eat!
In fact, one definition of the word "peopl€" goes.
People: when they eat, they're happy.

If you feed them well, they can't forget it. "Ah!" they say, "I've got to go listen to some more Sutralectures.”” They come
time after time to get what they want--not Dharma, but good food. They eat and eat and soon, when they hear the Dharma,
they say, "The Dharma Tastes even better than these vegetables.” And then they don't run away.

Magigtrate Wel understood human nature. He arranged thisfeast on behalf of hisMaster. He did not do it for himself,
saying, "Look at me, making greet offeringsto the Triple Jewel!" He was not seeking notoriety. He probably used the
technique used at today's $500-a-plate fund-raising dinners. "We are going to build Nan Hua Temple," he probably said,

"Y ou should donate five thousand dollars, or perhapsfifty thousand dollars.

Because the assembly was held for the purpose of building atemple, the Magistrate asked the Master about the merit and
virtue of Emperor Wu, the greet Liang dynasty Emperor who built many temples and gave sanction to many monkswho left
home.

Qutra:

After themeal, the Magistrate asked the Master to take hisseat. Together with officials, scholars, and the
assembly, he bowed reverently and asked, " Your disciple hasheard the High Master explain the Dharma. Itis
truly inconceivable. |1 now have a few doubts and hope you will be compassionate and resolve them for me."

The Master said, " If you have any doubts, please ask me and | will explain.”

TheHonorable Wei said, " Isnot what the Master speaksthe same asthe doctrine of Bodhidharma?”

TheMaster replied, "It is."

TheMagistrate asked, " Your disciple has heard that when Bodhidharmafirst instructed the Emperor Wu of
Liang, the Emperor asked him, 'All my lifel have built temples, given sanction to the Sangha, practiced giving, and
arranged vegetarian feast. What merit and virtue have |l gained?'"

" Bodhidharma said, ' Therewas actually no merit and virtue."

"1, your disciple, have not yet under stood this principle and hope that the High Master will explain it."

Commentary:

Magidtrate Wel represented the entire assembly in requesting the Dharma. He was extremely respectful, stern, and upright
in hisbearing. Hedidn't darelaugh or cry. The Magistrate had some small doubts; not big problems. He asked the Master to

bestow great compassion on him. "Please resolve my little problem, because there are afew things | smply do not understand.”

"Honorable" isaterm of great respect. The Magidtrate was caled "honorable’ because he was ahigh-ranking officid.
When my disciples go to Taiwan to take the precepts, they should cdl the old cultivators, the Bhikshus, "Honorable." "Honor"
them once and they will be delighted. If you do not "Honor" them, they will say, "This newly-precepted oneis extremely
disrespectful!”

The magidtrate asked, "Don't you explain the same principle as Bodhidharma?

The Sixth Patriarch said, "Yes, | do. It isthe mind-to-mind sed transmitted by Bodhidharma, the direct pointing to the mind
to see the nature and redlize Buddhahood.”

The Magidrate said, "' have heard that when Bodhidharmawent to Nan Ching to convert the Emperor Wu of the Liang
dynasty, the Emperor told him, 'l have built many temples.

The Emperor Wu of Liang spent hisentirelife building temples. He alowed many Bhikshus to leave home and he made
offerings of food and shelter to them. Hewould bow to anyone who left home. Wasn't thisgood? He gave the wealth of his
country to the poor and arranged many vegetarian feadts.

"What merit and virtue have | gained?' he asked. Emperor We had to be number onein everything. Therefore, when he
met Patriarch Bodhidharma, he did not seek the Dharma, he sought Bodhidharma's praiseinstead. He wanted Bodhidharma
togivehima"high hat." Hewasafrad that Bodhidharmamight not know of his merit and o he introduced himsdlf, saying,
"Look a me. | have built hundreds of templesto house thousands of monks, al of whom left home under my officia sanction.
What kind of merit havel gained?' What he meant was, "Look & me! | am an Emperor unlike dl othersl Everythingl dois
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good and meritorious." Hedidn't seek the Dharmato end birth and death, the wanted to put himsalf on display instead.

Thisislike a certain Dharma Protector who says, "Do you know me? | am the greatest, strongest Dharma Protector. |
givedl my money to the Triple Jewel." Infact, the money he used to play around with women is severd thousand times
greater than the money he givesto the Triple Jewel. Ian't this perverse? he never speaks about the money he squanders al
over heaven and earth, but when he gives adollar to the Temple, he says, "I gave adollar to the Temple! Do you know that?!
Heis certainly the Emperor Wu'sdisciple. With his merit and virtue he too can be an emperor someday.

Hearing the Emperor brag about "me, myself, and 1," boasting and advertising his merit and in genera exating himslf,
Bodhidharma thought, "How can a sage go around backdapping? How can | agree with him?"

Ordinary people would have said to the Emperor, "Ohyes! Yes! Your merit isindeed great. No onein theworld can
matchit!" Bodhidharmawas aPatriarch. He could not possibly have indulged in such behavior, and so he said, "No meit!
Totaly without merit!"

Qutra:

TheMaster said, " Thereactually wasno merit and virtue. Do not doubt the words of a sage. Emperor Wu of
Liang's mind waswrong; hedid not know theright Dharma. Building templesand giving sanction to the sangha,
practicing giving and arranging vegetarian feastsis called 'seeking blessings.’ Do not mistake blessingsfor merit
and virtue. Merit and virtuearein the Dharmabody, not in the cultivation of blessings.”

TheMaster said further, " Seeing your own natureis merit, and equanimity virtue. To beunobstructed in every
thought, constantly seeing thetrue, real, wonder ful function of your original natureiscalled merit and virtue."

Commentary:

The Sixth Patriarch replied, "Do not doubt the sage'swords. There really was no merit and virtue. Emperor Wewas
seeking fame; he was not seeking the orthodox Dharma.”

The Great Master said, "Merit and virtue are in the Dharmabody, not in cultivating blessngs.” What is merit then? Seeing
your brilliant, wonderful, origina natureis merit. With merit, you can see your own nature.

What ismerit? Atfirg, itisdifficult to St in Dhyanameditation, but after awhile it becomes naturd. When you beginto stt,
your legsand back hurt, but after awhile you defeat your legs and they no longer hurt. When your legs do not hurt, you have
merit. If your legs hurt, you have no merit.

"Seeing your own natureismerit." Seeyour origind face. You ask, "What doesmy origind facelook like?' Y ou must find
out for yoursdlf. | cannot describeit to you, and even if | did, you wouldn't know because your knowledge would have come
from the outside. Enlighten yoursdf to your own nature. "Ah," you will say, "My origina facelook just likesthid"

Then you must have your vision of the sdf-nature certified by a Good Knowing Advisor. Y ou cannot set yoursalf up as
king and said, "1 am the Emperor. | am aBodhisatval” like the hippie who had poisoned himself with drugsto the point that
he claimed to be a Bodhisattva, when he actudly was nothing but a demon.

"Equanimity isvirtue." Without selfishness, everything isequal. Thereisno preudice or partidity. If you arefair, just, and
open-minded, you have virtue.

"To be unobstructed in every thought,” If you are obstructed, your thoughts flow here, stop there, and become attached.
Obstruction means attachment. If you are not obstructed, you can always see your origina nature. Asthe Sixth Patriarch said
when he was enlightened, "How surprising that the sdf-natureis originaly pureinitself! How surprising that the self-natureis
origindly unmoving! How surprising that the self-natureis origindly not produced or destroyed! How surprising that the
sef-nature so inconceivablel”

Thisisto "congtantly seethetrue, red, wonderful function of your origina nature is caled merit and virtue." If you do not
seek within yoursdlf, but give sanction to Bhikshus, build temples, and give to the poor instead, you accumulate blessings.
Blessings, however, are not merit and virtue. Y ou should perfect your own merit and virtue just as the Buddhas have done.

Sutra:

" Inner humility ismerit and the outer practice of reverenceisvirtue. Your sef-nature establishing the ten
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thousand dhar masis merit and the mind-substance separ ate from thought isvirtue. Not being separ ate from the
self-natureis merit, and the correct use of the undefiled (salf-nature) isvirtue. 1f you seek the merit and virtue of
the Dhar ma body, smply act according to these principles, for thisistrue merit and virtue.”

Commentary:

Y our should not be arrogant. In al stuations, you should be polite. Do not say, "Look a me! | know more
Buddhadharmathan you." If you show off likethis, you are being proud, not humble, and you have no merit. When you speak
to people, you should be easy and palite, not like awooden board which smashes their heads with asingle sentence. You
don't haveto hit people, dl you haveto do is say one sentence and you split their heads open, which isafiercer thing than using
aniron bar. Butif you are humble, you are never impolite.

Outwardly, you see everyone as better than you. Don't be self-satisfied.

Arrogance causes harm.
Humility brings benefit.

If you fill your cup with teauntil it overflows and then keep pouring, you are being wasteful. Do not be"full of slf.” If you
are polite, you will gain benefit. Do not say, "I am the greatest. | am number one. | am so intdlligent that | understood long
age thingswhich you till do not know!" 1n Buddhism you should not fear that you will not understand. Fear only that you will
not practice. Whether or not you understand is not so important, but if you do not practice, you are useless.

The mind-substance should be separate from fa se thought, but not separate from proper thought. That isvirtue. Turnthe
light around and reverse theillumination to see your saf-nature, which congtantly givesriseto Prgna. Thisismerit. In
unimpeded, limitless transformation, the correct use of the salf-nature enables you to do whatever you wish while never doing
uncleanthings

If you are seeking the Dharma body you should act in accord with these principles, because it is be means of such merit and
virtue that the Dharmabody isredized.

Sutra:

"Thosewho cultivate merit and virtuein their thoughtsdo not dight others, but alwaysrespect them. Those
who dight othersand do not cut off the'meand mine arewithout merit. Thevain and unreal sef-natureiswithout
virtue, because of the 'me and mine," because of the greatness of the 'self,” and because of the constant dlighting of
others."

Commentary:

Y ou should not dight people, animals, or any living beings. For example, whenever Sadaparibhuta Bodhi sattva met
someone, heimmediately bowed and said, "I dare not dight you because you are going to be aBuddha" Sadaparibhuta
Bodhisattva, who was a pervious incarnation of Shakyamuni Buddha, redlized Buddhahood because of his practice of universa
respect while walking the Bodhisattva path.

"Those who dight others and do not cut off the ‘'me and mine' are without merit." 'Y ou have no merit if, whenever you meet
someone, you immediately becomejeaous, terrified that they will be better than you are or more intelligent or will surpassyou
in some other respect. Y our jealousy causes you to belittle them. Y ou seeyoursdlf asgreat. "See how big | an?"' you say,
"No one can compare with me. 1n the present age there isno emperor, but if there were, it would certainly be me. None of
you would have ashare. Why? Becausel am moreintelligent than al of you. | can dominate you, but you can't dominate
me" "1," "mysdf," "me and mine" are not cut off and not put down. Thereisno room for merit, because you are too full of
f.

Y ou do not redly cultivate, and so your self-natureisunred. Y ou are not basically genuine, you do not believein yourself
and you do not know whether you aretrue or false. | did not tell you to drink or smoke. Why are you drinking and smoking?
| did not tell you to go gambling. Why did you go? Y ou don't know why you do these mix-up things. The sef-naturein this
way is"vain and unredl.” This happens because you have no virtue and you see yoursdlf astoo big. "Look at me!" you said, "l
amaBuddna" Thisislikeacertain person who sad, "This DharmaMaster isenlightened and | am just like him!™ He did not
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say that he himsalf was enlightened. He said that the Dharma Master was enlightened and that the two of them werejust dike.
Hemight aswell haveintroduced himsdlf by saying, "I am enlightened." Thisis"me, mysdf, and I" too big. Thereisno merit
here.

Qtra:

" Good Knowing Advisors, continuity of thought ismerit, and the mind practicing equality and directnessis
virtue. Self-cultivation of on€'s natureis merit, and self-cultivation of the body isvirtue."

Commentary:

In thought after thought, without interruption, every thought should beright. In thought after thought, without stopping,
every thought should be cultivation. Thisismerit. At first it isforced, but after atime it becomes natural, and the naturalnessis
merit.

Always be even-mind and impartid, direct and without deceit. That isvirtue.

If you have not seen your nature, you must cultivateit. How do you cultivateit? By not giving riseto affliction. When
someone hitsyou, think of it asif you had urninto awall. When someone scolds you, pretend that they are Singing asong, or
speaking aforeign language. "Oh, heis not scolding me. He's speaking Japanese: 'Chi, chi, cha, cha' or isit Spanish?" If
you think of it that way, thereisnot trouble at dl.

If someonetriesto spit at heaven, the spit just fallsright back into hisface. If someone scolds you, but you take no notice,
itisjust asif hewere scolding himself. When hit, you can think, "I haveruninto awall. It certainly hurts.” Canyou deny that it
isyour own karmic retribution returning to you? If you bump your head in the dark, do you hit the wal with your fist? If you
do, your fist will hurt and there will be even more pain. Pay no attention: then nothing will have happened. Maitreya
Bodhisattva said,

The Old Fool wears second-hand clothes
And fillshis belly with tastel ess food,
Mends holes to make a cover against
The cold, and thus the myriad affairs of life,
According to what comes, are done.
Scolded, the Old Fool merely says, "Fine."
Struck, the Old Fool falls down to deep.
"Spit on my face, | just et it dry;
| save strength and energy and
Giveyou no fliction." Paramitais
His style; he gainsthe jewel within
Thewonderful. Know this news and then
What worry isthere of not perfecting
the Way?
Thisiswonderful, but not everyone can do it. The jewel within the wonderful isnot easy to obtain. Cultivation of the natureis
smply not getting angry.

How does one cultivate the body? Do not do bad things. Have no lust, hatred, or delusion. If you do not kill, stedl, or lust,

you cultivate the body. Thisisvirtue.

Sutra:

" Good Knowing Advisors, merit and virtue should be seen within one's own nature, not sought through giving
and making offerings. That isthe different between blessingsand merit and virtue. Emperor Wu did not know the
trueprinciple. Our Patriarch wasnotinerror."

Commentary:



Y ou cannot not say, "I make offeringsto the Triple Jewd. | have merit.”" It isnot merit, just blessngs. Therefore blessings
and merit and virtue are different. If you perform acts of blessing, you will receive the karmic retribution of blessing in future
lives. But you obtain the advantages of merit and virtue now, in thislife.

Bodhidharma wanted to take the Emperor across, but the Emperor's ego wastoo big. Therefore, in order to break the
Emperor's attachment, Bodhidharma said that he had no merit and virtue. The Emperor was most displeased and from then on
he ignored Bodhidharma. No matter what dharma Bodhidharma spoke, hewouldn't listen. "Why should | listen to you?' he
said. Hewould not respond to Bodhidharma's compassi onate efforts to save him and so Bodhidharmajust went away. After
atime, the Emperor died of starvation. Think it over: How could one with merit and virtue starve to death? He died of
gtarvation because he had no merit and virtue. Bodhidharma had wanted to wake him up so that he would not have to die that
way. What apity that the Emperor's view of himsdf was so big that Bodhidharma couldn't help him.

Qutra:

TheMagistrate asked further, " Your disciple has often seen the Sangha and laity reciting 'Amitabha Buddha,’
vowing to berebornin theWest. Will theHigh Master pleasetell meif they will obtain rebirth there, and so dispel
my doubts?"

Commentary:

The Magidrate sad, "The clergy and laymen recite the name of Amitabha Buddha, the Buddha of limitlesslight. They al
vow to bereborninthe Land of Ultimate Blissa1 High Magter, will they actudly be born there?!

The Magidtrate himsalf understood the principle, but he knew that others present in the assembly did not understand and so
he asked the Sixth Patriarch for an explanation. At that time, the reciters of the Buddhas name dandered the Ch'an School :2
"Ch'an School people eat their fill, sit down, shut their eye and go to deep! What kind of work isthat? Lazy work! They
don't compare with those who recite the Buddha's name. Recitation is the best Dharma-door."”

The Ch'an School fired back: ™Y ou recite the name of Amitabha Buddhato gain rebirth inthe West. 1n the past, before
Amitabha Buddha, what Buddhas name did you recite?!

And so they fought, saying, "Yourewrong! Yourewrong!" until, finaly, nobody knew who wasright.

Qutra:

TheMaster said, " Magistrate, listen well. Hui Neng will explain it for you. When the World Honored Onewas
in Shravasti City, he spoke of being led to rebirth in the West. The Sutratext clearly states, 'It isnot far from
here.' If wediscussitsappearance, it is 108,000 milesaway, but in immediateterms, it isjust beyond the ten evils
and eight deviationswithin us. It isexplained asfar distant for those of inferior rootsand as near by for those of
superior wisdom."

Commentary:

Shravadti isacity inIndia. Trandated, it means "abundance and virtue." In Shravadti, the five desires were abundant: for
fame, wedlth, sex, food and deep. The people of Shravagti had the virtue of much learning and liberation: they had studied a
great deal and were not attached.

Inthiscity of abundance and virtue, the Buddha spoke of being led to rebirth in the Land of Ultimate Bliss. The Land of
Ultimate Bliss appearsto be 108,000 away, but if you discussit inimmediate terms, it isjust beyond the ten evils and the eight
deviationswithinus. Actudly, The Amitabha Sutra says that the Western Paradise is 10,000,000,000 lands away, but the
Great Master said 108,000 miles because he wanted to counter the prejudices of those in the assembly. Intermsof its
appearance, the Western Land far away, but in terms of our own nature, it is just beyond the ten evils and the eight deviations.

Of the ten evils, three are committed with the body: 1) killing, 2) stedling, 3) sexua misconduct. Three are committed with
themind: 4) greed, 5) hatred, 6) delusion (or wrong views). Four are committed with the mouth, amogt dirty thing: 7) foul
language (talking about the affairs of men and women), 8) lying, 9) harsh speech, 10) dander.
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The eight deviations are the opposite of the Eight-Fold Path. Shakyamuni Buddha taught the Eight-Fold Path of 1) right
views, 2)right thought, 3) right speech, 4) right action, 5) right livelihood, 6) right vigor, 7) right recollection, 8) right
concentration. The eight deviations, then, would consist of deviant views, deviant thought, deviant speech, deviant action,
deviant livelihood, deviant vigor, deviant recollection, deviant concentration.

The Buddha spoke of the Western Paradise as distant to those of common intelligence. To those of superior intelligence he
spoke of the Western Paradise as being on the other Sde of the ten evils and the eight deviations-- within their own sdlf-nature.

Sutra:

" Therearetwo kinds of people, not two kinds of Dharma. Enlightenment and confusion differ, and seeing can
be quick or dow. Thedeluded person recitesthe Buddha's name, seeking rebirth there, while the enlightened
person purifieshisown mind. Thereforethe Buddhasaid, 'Asthe mind ispurified, the Buddhaland ispurified.

Commentary:

Thetwo kinds of people are not white people and yellow people, but wise people and deluded ones. Thereisonly one
Dharma; deluded or wise, you cultivate the same Dharma.

Confused people recite the Buddha's name and expect to be reborn in the Western Paradise, while the wise recite the
Buddha's namein order to purify their own minds. Thepure is the Western Paradise. If you understand that, then it is not
10,000,000,000 lands away; it isright here. If you don't understand, you don't know how many Buddha ands beyond even
that number itis. Itissad,

Confused, athousand books are few;
Enlightened, one word istoo much.

When confused, you may study this Sutra, study that Sutra, investigate back and forth and still not understand. When truly
awake, thereis no need to study; oneword istoo much. But you must truly understand. Do not pretend and say, "1 don't
have to recite the Buddhasname." That isjust laziness. Once aman who waswell-read said to me, "'l have read many
books, and now | find that they are dl wrong, so | no longer read books." He meant that he had realized Buddhahood and he
longer needed anything. Thisisextremey stupid behavior. Understanding nothing, he faked understanding. 'Y ou may try to
brew teaiin cold water, forcing it to steep, but you will never get tea. How can you brew teain cold water? There are many
strange people in the world--an uncountable number.

Sutra:

"Magistrate, if the person of the East merely purifies hismind, heiswithout offense. Even though one may be
of theWest, if hismind isimpure heisat fault. The person of the East commits offenses and recitesthe Buddha's
name, seeking rebirth in the West. When the person of the West commits offenses and recites the Buddha's name,
in what country does he seek rebirth?"

Commentary :

Whether you arein the East or West, you must not commit offenses. If you do, you won't be reborn in any direction except
that of the hells, animds, or hungry ghods.

If you recite the Buddha's name and hope to be reborn in the Western Paradise, you must aso cultivate goodness. If you
cultivate Dhyana meditation, you must aso cultivate good deeds. Unless you nurture merit and virtue, you cannot become
accomplished in your cultivation.

"Magidrate, if the person of the East merely purifies hismind, heiswithout offense.” The pure mind has no confusion, no
sefishness, and no profit-seeking. 1t iswithout jealousy, obstruction, greed, hatred and delusion. Purify your mind and get rid
of dl deviant thought. Then you will be without offense,

"Even though one may be of the West, if hismindisimpure, heisat fault.” Thisisanandogy. The Sixth Patriarch isnot
saying that Western people have impure minds, because those of the Western Paradise completely different people of this
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world. They do not need to purify their minds, since their minds are pure to begin with. They aren't greedy, hateful, or stupid
and the three evil paths do not exist for them. Do not use This passage to try to prove that the Sixth Patriarch said people of
the West have impure minds. The people of the West have neither purity nor impurity.

"The person of the East commits offenses and recites the Buddha's name to be reborn in the West. When the people of the
West commits offenses and recites the Buddha's name, in what country does he seek rebirth?' Thisisanother andlogy. Those
of the West never commit offenses. The Sixth Patriarch wanted to break attachments and so he asked, "If people of the East
recitein order to be born in the West, then when people of the West recite, where do they seek rebirth?" If you wish to be
reborn in the West, you must first have no offenses. If you have offenses, you will go nowhere but to hell.

If those of the East are reborn in the West, where are those of the West reborn? Isthere some other "para’-paradise for
them? Don't be so attached.

Sutra:

" Common, deluded people do not under sand their self-nature and do not know that the Pure Land iswithin
themselves. Thereforethey makevowsfor the East and vowsfor the West. To enlightened people, all placesare
thesame. AstheBuddhasaid, 'In whatever place one dwells, thereis constant peace and happiness.'"

"Magidtrate, if the mind-ground is only without unwholesomeness, the West if not far from here. If one harbors
unwholesome thoughts, one may recite the Buddha's name, but it will be difficult to attain that rebirth.”

" Good Knowing Advisors, | now exhort you all to get rid of theten evilsfirst and you will have walked one
hundred thousand miles. Next get rid of theeight deviationsand you will have gone eight thousand miles. If in
every thought you see your own nature and always practice impartiality and straightforwar dness, you will arrivein
afinger-snap and see Amitabha.”

"Magistrate, merely practice the ten wholesome acts; then what need will there be for you to vow to bereborn
there? But if you do not rid the mind of the ten evils, what Buddha will come to welcome you?"

Commentary:

Deuded people do not know how to discipline their salf-nature. They do not know that purification of their own mind is
the Pure Land. Sometimesthey vow to be reborn in the East, sometimesin the West. Those who are enlightened know that
al places are the same. For them thereis no north, east, south, or west. They are comfortable everywhere, because they
make no discriminations. But if you continudly think evil thoughts and do evil things, you will never arriveinthe West.

"Magistrate, merely practice the ten wholesome acts; then what need will there be for you to vow to be reborn there."
There are people who do not dare to practice the ten good deeds.1  They say, "If | do the ten good deeds, demonic obstacles
may arise!” But they are not afraid of doing evil. They do not fear that demonic obstacles will arise when they do evil because
indoing evil, they are demonsthemsalves. People can certainly be mixed-up. They aren't afraid of doing evil, but fear doing
good.
"But if you do not rid the mind of theten evils, what Buddhawill cometo welcomeyou?' If al your life everything you do
isevil and confused, if every pore from head to foot carries the monstrous karma of offensive acts, how can you be bornin the
West? Which Buddhawill cometo welcome you? If you do evil, you may seek it, but you will never be born there, because
you are bound by your offensve acts. Althoughitissaid, "Y ou may go to rebirth carrying your offenses,” that isjust amanner
of speaking. You gtill must purify your own mind before you may go. What Buddhais going to welcome acrimina ?

Qutra:

" 1f you become enlightened to the sudden dharma of the unproduced, you will seethe West in an instant.
Unenlightened, you may recite the Buddha's name seeking rebirth, but sincetheroad is so long, how can you
traverseit?"

"Hui Neng will movethe West herein the space of an instant so that you may seeit right before your eyes. Do
you wish to seeit?"

Theentire assembly bowed and said, " If we could seeit here, what need would there beto vow to bereborn
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there? Please, High Master, be compassionate and make the West appear so that we might seeit.”
Commentary:

The assembly suddenly got greedy. They bowed and said, "If we can seeit here, then we don't need to vow to be reborn
inthe West! Wedl want you to be compassionate and let us see the Western Paradise.”

During the next lecture the Western Paradise will be moved to the Buddhist Lecture Hall, but you will haveto wait until then.

Qutra:

TheMagter said, " Great assembly, the worldly person’'s own physical body isthe city, and the eye, ear, nose,
tongue, and body arethe gates. Outsidetherearefive gatesand insdethereisthe gate of themind. Themind is
the" ground" and on€snatureisthe"king." The"king" dwelsonthemind " ground.” When thenatureis
present, theking is present, but when the natureisabsent, thereisno king. When the natureis present, the body
and mind remain, but when the natureisabsent, the body and mind are destroyed. The Buddhais made within the
sdlf-nature. Do not seek outsidethe body. Confused, the self-natureisaliving being; enlightened, it isa Buddha."

Commentary:

The Sixth Patriarch said that he would move the Western Paradise to the assembly, and | agreed to move it to the Buddhist
LectureHall. Butif | wereto moveit, it would be alot of work and trouble. So now we shdl just change our own bodies
into the Western Paradise instead.

"Good Knowing Advisors, the worldly person's own physical body isthecity..." Y our very own body isthe Western
Paradise. When your mind is pure, the Buddhaand is pure. The pure Buddhaland ishbliss. In the pure mind there are no
defiled dharmas, for the dharmas are purified when oneis no longer turned by their defilement.

"Outsde there arefive gates and insde there isthe gate of mind." Themindiscaled a"gate' because sometimesit thinks
and sometimesit doesnt. "The mind isthe 'ground’ and the natureisthe 'king." The mind itsdf isthe fine golden sand of the
Western Paradise and the nature is Amitabha Buddha. "The 'king' dwells on the 'mind-ground.™ Amitabha, your nature dwells
within own mind. "When the natureis present the 'king' is present, but when the nature is absent, thereisno 'king." If you
know that your own nature is constantly present, "' such, such, unmoving,” finaly, completely, congtantly bright, then theking is
present. If you understand the mind and see the nature, Amitabha Buddha manifests.

"The Buddhais made within the sdlf-nature.” The Buddhaisto be cultivated within your self-nature. Y our mind isthe
Buddha. Y our natureisthe Buddha. If you work on your self-nature,you can realize Buddha-hood. The self-nature and the
Buddha-nature are not two, but one. Therefore, if you wish to be a Buddha, you must apply effort to redlize your sdf-nature
by the purification of your mind and will, your heart and nature.

Break your bad habits and correct your faults. If you do not get rid of the ten evils, the eight deviations, and your own
imperfections, you will never become aBuddha. Do not look outside!

"Confused, the sdlf-natureisaliving being.”" If, in confuson, you lose your sdf-nature, or perhapsforget about it, you are
jugt aliving being. "Enlightened, the self-natureisaBuddha" 1f you wake up and understand that bad dharmas should never
be practiced and dl good dharmas must be practiced, then you cut off bad and practice good. Just that isthe Buddha

Sutra:

" 'Kindnessand compassion' are Avalokiteshvarai and'sympatheticjoy and giving' are M ahasthamapr apta.
'‘Purification’ is Shakyamuni, and 'equanimity and directness are Amitabha. 'Othersand sdlf' are Mount Sumeru
and 'deviant thoughts are ocean water. 'Afflictions arethewaves. 'Cruety' isan evil dragon. 'Empty falseness
isghostsand spirits. 'Defilement’ isfish and turtles, 'greed and hatred' are hell, and 'delusion’ isanimals.
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Commentary:

" 'Kindness and compassion’ are Avaokiteshvara..." Do you wish to be like Kuan Yin Bodhisattva? It'seasy! Practicethe
compassionate way, practice the compass onate dharma and be compassionate toward dl living beings. One of my disciples
once said to me, "Y our compassion is something new. | never understood before what compassion was." Not only that
disciple, who is American, but many, many other Westerners are ignorant about compassion. They are not taught compassion
and so they areunfamiliar withit. Itissaid, "Even when right in front of you, you do not recognize Avalokiteshvara”" Because
you do not understand compassion, you do not know Avalokiteshvara. If you wish to know this Bodhisattva and be like him,
then practice the compassionate dharma. With kindness, make people happy, and with compassion, rdieve their sufferings.
Thisis genuine happiness, not like worldly pleasures such as gambling, horse-racing, the movies, or dancing. Worldly
pleasures are just aform of suffering. If you can lead othersto true understanding and awakening,then you give them true
happiness. To put an end to confusion, to cut off ignorance and manifest the Dharma nature, that is the true happiness.

" 'Sympathetic joy and giving' are Mahasthamaprapta” To delight in giving isjust Mahashtamaprapta. Kindness,
compassion, sympathetic joy, and giving are the four unlimited thoughts of the Buddha. If you can givewith joy, you arejust
like Mahashtamaprapta Bodhi sattva, who practices greet giving and great sympathetic joy.

" 'Purification’ is Shakyamuni..." 'Y our own purification of the mind and will and heart, your own return to the origina
source, to your originaly wonderful, bright mind, perfectly bright enlightened Tathagata store--al of that isjust Shakyamuni
Buddha. Shakyamuni aso means "able to be humane.”

" 'Equanimity and directness are Amitabha..." If you can be perfectly impartia, without the dightest prejudice,
compassionate and just towards dl, thisisjust the behavior of Amitabha. Thisisan anaogy. Do not say, "Equanimity and
direction are Amitabhal" In listening to Sutras and hearing Dharma, avoid giving rise to such attachments. To say, "'l heard the
DharmaMaster say that equanimity and directness are Amitabha," isto dight Amitabha. If you arefair-minded, that isto the
conduct of Amitabha Buddha.

"But the Six Patriarch said thig" you say. "Can't we believe him?”

Did heredly say that? Why didn't | hear him?

" 'Othersand self' are Mount Sumeru.” This phraseisimportant. Nothing is higher than Mount Sumeru. Y ou evauate
yourself and others. Y ou have your status and they havetheirs. Sumeru isa Sanskrit word which means™ Wonderfully high.”
It iswonderful because no one knowsjust how highitis. Arrogance and pride, notions of self and other, are like Mount
umeru.

The andogies are to teach you to see Amitabha Buddha within your own self-nature and to recognize the imperfections
thereaswdll.

"...and 'deviant thoughts are the ocean water." Areyou afflicted? Y our deviant thoughts are the salty ocean water and
your aflictionsarethewaves. Small waves do not cause much damage, but big waves may rise tens of feet high and sink
ships. How many ships lie on the bottom of the sea? No one knows. The shipswere invited as guests of the dragon king and
escorted to the sea's bottom by the big waves. Just so, big afflictions smother the brilliant wisdom of your sdf-nature. Take
care not to have affliction-waves.

" 'Empty faseness isghostsand spirits. You say, "I don't believein ghosts and spirits. If they exist, why have | never seen
one?" If you try to catch aghogt, you cannot grab him. 'Y ou may see what appearsto be aphysica shape, but when you
reach out to grab it --he remainsright where hewas. Heisjust ashadow, empty and false. Heisnot actualy there.

I will tell you about ghosts and spirits: ghosts are black, because they belong to the yin.  Spirits are white, because they
belong to the yang. Y ou may see them, but you cannot catch them. They are empty and false.

" 'Defilement' isfish and turtles.” Weariness of sense objectsis represented by fish and turtles.

| have explained Sutras for you for along time and | have never told you that greed and hatred are hell. It isnot that greed
and hatred are hdl, but thoughts of greed and hatred will certainly send you to hell. 'Y ou plant the seeds of hell now with
thoughts of greed and hatred and in the future you will descend into the hells.

"'Deluson’ isanimas.” When | explain Sutras| sometime say, "That personisasstupid asapig.” Some people say, "Pigs
areintdligent. They eat and deep and they don't do any work." These people think that not doing anything isintelligent. Such
peoplewould liketo be pigs. Assoon asthey edat they go to deep and when they wake up they eat again. When thetime
comes, they are daughtered for food.

Animasare stupid and yet, as meaningless astherr lives are, they ill wishto live. When you kill apig, he screams, "I don't
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wanttodie! | don'twanttodie!” Hebegsfor hislife, but you don't understand hislanguage. What apity. If you understood,
you might be merciful and spare him.

Sutra:

" Good Knowing Advisors, always practice the ten good practices and the heavens can easily bereached. Get
rid of othersand sdlf, and Mount Sumeru topples. Do away with deviant thought, and the ocean watersdry up.
Without defilements, thewaves cease. End cruelty, and thereareno fish and dragons. The Tathagata of the
enlightened natureison your own mind-ground, emittingagreat bright light which outwardly illuminates and
purifiesthe six gatesand breaksthrough the six desre-heavens. Inwardly, it illuminates the self-nature and casts
out thethree poisons. The hellsand all such offenses are destroyed at once. Inwardly and outwardly thereis
bright penetration. Thisisno different from theWest. But if you do not cultivate, how can you go there?"

Commentary:

Previoudy, | spoke about the small waves which represent the subtle thought process which takes placeinthemind. You
are unaware of these thought-waves, but they are present nonetheless. The big waves represent big afflictions and the small
waves the extremely subtle ignorance within your mind which runsin a current like waves on water. Areyou ignorant or not?
With ignorance comes greed, hatred, and stupidity. Y ou are greed because ignorance tyrannized you. It says, " | want that
thing. Go get it for me!" and the greed mind goes and get it. Beauty and wedlth --if he doesn't get them, thefliesinto arage,
like one of my discipleswho says, "1 must have my way! Why isn't everything just theway | want it!" Ignorance, anger,
waves... Small waves are not important, but big waves may get you an invitation to the dragon's party.

Don't be cruel; don't hurt people; don't be avenomous dragon. If you end crudlty, the fish and turtles and dragons
disappear.

Y our enlightened nature isthe Tathagata. When you giveriseto the light of great wisdom, it outwardly illuminates and
purifiesthe six gates, so that : the eye seesforms, but is not turned by them; the ear hears sounds, but is not turned by them;
the nose smells scents, but is not turned by them; the tongue tastes, but is not turned by tastes; the body fedls, but is not turned
by feding; and the mind perceives dharmas, but makes them disappear.

The bright light of wisdom breaks through the six desire-heavens. 1) The Heaven of the Four Kings, 2) the Heaven of the
Thirty-Three, 3) the SuyamaHeaven, 4) the Tushita Heaven, 5) the Nirmanarati Heaven, and 6) the Paranirmitavashavartin
Heaven.

The causes, the seeds, of the Six desire heavens are planted within your six organs. If you are fond of beauty, you may be
reborn in aheaven of beautiful goddesses. Turned by sounds, you may be reborn in aheaven where you listen to music al day
long, much finer music than what is made by your guitars and mandolins.

"Thesmdlsinthisworld are so nice" you say, "Certainly the smellsin the heavens are even nicer," and so you arerebornin
aheaven full of good smells. When your noseis not turned by smdlls, you smash that desire heaven, and so forth for the
remaining five organs

Y ou ask, "When the desire heavens are destroyed, is the earth destroyed aswell?' Empty space itself disappears, how
much the more so the earth.

"But wherewill | live?'

Y ou can live in emptiness, and you need not return. That isthe very best way.

When you turn the light around and reverse the illumination, when you investigate and awaken to the Tathagata of the
enlightened nature, then the three poisons are wiped away and the offenses of the hells are destroyed. At this moment you are
enlightened and understand that the nature of offensesis fundamentally empty. But unlessyou destroy ignorance, your offenses
are not removed.

"Inwardly and outwardly thereis bright penetration. Thisisno different from theWest." Insde and out, thereisbright light.
Insde and out, there are no obstacles. The three evil destinies and the three obstacles exist no longer, and their absence isthe
Western paradise. For this reason we do not need to move the Western Paradise to the Buddhist Lecture Hall, and we do not
need to consult atravel agent for passports and visas. The Western Paradiseisright here. "But if you do not cultivate, how
canyou gothere?' Thenitisvery far away. It takes severd daysjust to go to the moon. The Western Paradiseisten billion



Buddhalands away, millions of timesfarther than the moon. Then how do you go there? Y ou purify your mind.
Qtra:

On hearing this speech, the member s of the great assembly clearly saw their own natures. They bowed together
and exclaimed, " Thisisindeed good! May all living beings of the Dhar ma Realm who have heard this awaken at
once and under stand!"

TheMaster said, " Good Knowing Advisors, if you wish to cultivate, you may do so at home. You need not bein
amonagtery. If you liveat homeand practice, you arelikethe person of the East whose mind isgood. If you dwell
in amonastery but do not cultivate, you arelike the person of the West whose mind isevil. Merey purify your
mind; that isthe'West' of your self-nature.”

Commentary:

"Fundamentally, our own bodies are the Western Paradise," the assembly exclaimed, "But we did not understand because
we did not know how to usethem." Those present in the assembly saw their nature: "Redlly good!" they exclaimed. "We
have never before heard such wonderful Buddhadharma. Inconceivablel May al who hear it become enlightened immediately
and certify to thefruit."

The Sixth Patriarch had made himsalf manifest in alayman's body in order to spesk the Dharma. After his enlightenment, he
did not leave home, but went to live with huntersfor fifteen yearsinstead. During that time he cultivated and worked hard. So
he said that it is not necessary to be in amonastery to cultivate the Way.

Qutra:

TheHonorable We asked further: " How should those at home cultivate? Pleaseinstruct us?"

The Master said, " | have composed a marklessversefor the great assembly. Merely rely on it to cultivate and
you will beasif alwaysby my side. If you cut your hair and leave home, but do not cultivate, it will be of no benefit
in pursuing the Way.
Theverseruns:

Themind made straight, why toil following rules?

The practice sure, of what use is Dhyana meditation?

Filial deeds support thefather and mother.

Right conduct isin harmony with those above and below.

Deference: the honored and the lowly in accord with each other.

Patience: norumorsof the evilsof the crowd.

If drilling wood can spin smokeintofire,

A red-petalled lotus can surely spring from mud.

Good medicineisbetter to thetaste.

Words hard against the ear must be good advice.

Correcting failings gives birth to wisdom.

Guarded errorsexpose a petty mind.

Persist daily in just, benevolent deeds,

Charity isnot the meansto attain the Way.

Sear ch out Bodhi only in the mind.

Why toil outsidein search of the profound?

Just asyou hear these words, so practice:

Heaven then appears, right before your eyes.

Commentary:



The Way must be walked.
If you do not walk it,
How isit the Way?

Virtue must be cultivated.
If you do not cultivate it,
How isit virtue?

The straight mind iswithout greed, hatred and stupidity. Precepts are designed to protect you from these three poisons, but
if your mind is straight, what function do the precepts serve? The straight mind has no waves, no ignorance, and does not need
to toil a holding the precepts.

The graight mind isCh'an. Ch'anisused to rid you of your faults. Someone says, "The Sutrasays, "Why tail at following
rules? so | won't hold the precepts.” Isthat person's mind straight or not? He doesn't care wether or not hismind is straight
and his"conduct sure," he just cares about not having to follow any rules. If hismind isnot straight, how can he not hold
precepts? If he continues to be sdlfish, greedy, habit-ridden, envious, and obstructive, how can his mind be straight?

Y our parents gave birth to you. 'Y ou should repay their kindness by being filia and good to them.

The honored and the lowly, the master and the servant, should be courteous and polite to each other.

What is patience? Refusing to spesk of the shortcomings of others. not dandering, not being jealous or obstructive: all that
ispatience. Do not say, "Thismanisevil. | saw him shoplifting!" Theincident never occurred, but the rumour spreads. "He
took the precepts and then went out drinking!" 1t never happened, but someone started talking...

Do not discuss people's bad points. Bring up their good points. The impatient person never speaks of the good, only of
the bad. If you have no bad points, the impatient person will create them for you.

In China, about four thousand years ago, wood drills were used to make fire. Wood was drilled and drilled until fire flared
up.

If wood can make fire and the mud can grow ared lotus, then it is not absolutely necessary to leave homein order to
cultivate. If you cut off your desire while till at home, you can have success.

Onewho criticizesyou is your Good Knowing Advisor. Just as"bitter medicineg” cures your disease, the critic's words may
be unpleasant, but they are sound advice. "Do not be lazy," saysthe teacher, "Do not go to deep!™ The student says, "All you
ever doiswatch over mel" Americansin particular respond that way, because they are so remarkably independent. They
don't listen to anyones advice. They want to be unsurpassed and supremely honored. "Right or wrong,” they say, "I listen only
to mysdlf. | don't care what anybody says. | may turn into asensaless block of wood, but nonetheless | am going to stand on
my own principles.” | understand Americans. They don't liketo hear words which are hard against the ear.

"Correcting falings givesriseto wisdom." If you do not change your faults, you are stupid. That need not be discussed is
detail.

"Guarded errors expose a petty mind.” If you indulgently cherish your problems and make excuses, saying, "No! You
don't understand. There were extenuating circumstances. It wasn't that way at dl! | had to do it, you see..." you become your
own lawyer and argue your defense with flashy rhetoric. | have many such disciples. They think that | am stupid and that they
can deceive me,

Do what you are supposed to do every day. Bejust and benevolent, always benefitting others. But do not say, "I gave
$100,000. | have Buddha-hood!" "Charity is not the meansto attain the Way." Y ou haveto cultivate by searching out Bodhi
only in the mind, not outside.

Although we have been discussing the Western Paradise, the verse refersto the Christian Heaven aswell. Heaven isnot
justin heaven. Heaven isright before your eyes.

Sutra:

TheMaster continued, " Good Knowing Advisors, you in this assembly should cultivate according to thisverse
to see and make contact with your sdlf-nature and to realize Buddha Way directly. The Dharma doesnot wait.
The assembly may now disperse. | shall now return to Tsao Hs. If you have questions, come quickly and ask."

At that time, Magistrate Wei, the officials, and the good men and faithful women of the assembly all attained
under standing, faithfully accepted, honor ed the teaching and practiced it.
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Commentary:

How did the people in the assembly attain understanding? Don't pay attention to them! 'Y ou must find away to understand
for yoursdlf and leaveit at tht.
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